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Lesson 1: Introduction to and Overview of Church History

Before examining some of the most significant and defining men, movements, and moments in church history, it is helpful to first step back and get a “big picture perspective” of church history, beginning with the even bigger perspective of history itself.   

What is History?
History is the outworking of God’s decree.
  God’s decree has been defined as “his eternal purpose, according to the counsel of his own will, whereby for his own glory He hath foreordained whatsoever comes to pass” (Westminster Shorter Catechism) or “the eternal plans of God whereby, before the creation of the world, he determined to bring about everything that happens” (Wayne Grudem, Systematic Theology, p. 332).  In other words, God in eternity past rendered certain everything that has come, is coming, or will come to pass.  He has rendered certain that who or what He wants does what He wants, where He wants, and when He wants for the reason(s) He wants.  Scriptural support for this understanding of God’s decree comes from such passages as Psalm 33:10-11 (cf. Prov 19:21), Isaiah 14:27a, 46:10-11, Daniel 4:35, Acts 2:23, 4:28, Ephesians 1:11, and 3:11.

The outworking of God’s decree began with Creation (Gen 1 and 2).  Universal history began with the creation of the universe (Gen 1:1f).  Human history began with the creation of Adam & Eve (Gen 1:26f; cf. Gen 2).  The history of the present universe will end with God’s dissolution of it following the Millennium (2 Pet 3:10-12).  Human history, at least in the sense of earthbound human history, will also end at this time.  Thus, with this dissolution history as we now know it will come to an end.

The outworking of God’s decree continues with His preservation of creation (Job 34:14-15, Col 1:17, Heb 1:3, et. al.) and with His providence.  God in His providence puts the right people or things in the right place at the right time for the right purpose(s).  In the words of Esther 4:14, He puts “such a person (or persons) and/or thing (or things) as this in such a place as this at such a time as this for such a purpose (or purposes) as this.”  Well has it been said that history is His story.

	“Providence ... is just history, as God has ordained it and watches over it ....  It is important to remember that a man cannot really understand history if he has no true concept of God’s providence”

 (Maurice Roberts, quoted in Priest, 1:12).




	“History is a memorial of the mercies of God, so that posterity know them, remember them, and hymn His praises” 

(Perry Miller and Thomas Johnson, quoted in Priest, 1:2).




	Excursus: Who and What is the Focal Point of History?
One answer to this question is that the who is Jesus Christ and the what is His first advent, a fact to which our calendar points with its B.C./A.D. divide.
  As Augustine once said: “The course of human history proceeds to and from the Cross.”  A second answer to this question is that the who is Jesus Christ and the what is His second advent, as history moves in a linear fashion, culminating in the millennial kingdom, a kingdom over which Jesus Christ will reign.  The best answer to this question (in the opinion of this writer) is that the who is God the Father and the what is the eternal kingdom, as history moves in a linear fashion, culminating in the millennial kingdom, with the millennial kingdom giving way to the eternal kingdom, a kingdom over which God the Father will reign.  See 1 Corinthians 15:24-28 in this regard.  While we may certainly consider Jesus Christ to be the pivotal person and his first advent to be the pivotal point of history, God the Father is the focal person and the eternal kingdom the focal point.



What is Church History?
Church history is the history of the church.  In keeping with a dispensational (vis-à-vis covenant) viewpoint, the church is the body comprised of Spirit-baptized believers, those saved during the church age (from Pentecost to the Rapture).  Thus, church history covers the period of time from Pentecost (approximately 30 A.D.) to the Rapture.  For our purposes, we will view it as the period of time from Pentecost to the present.  Not only is the focus of church history more narrow than that of either universal or human history in terms of time, but also in terms of scope.  For instance, whereas human history encompasses all human beings, church history encompasses only some of them.  The scope of church history encompasses the visible (vis-à-vis “invisible”), professing (vis-à-vis “possessing”) church (aka “Christendom”).  Thus, church history is the providential outworking of God’s decree from the Day of Pentecost to the present involving the visible, professing church.  Following are some other definitions:

•
“The history of the church is the rise and progress of the kingdom of heaven upon earth, for the glory of God and the salvation of the world” (Schaff, 1:3).

•
“Church history, then, is the interpreted record of the origin, progress, and impact of Christianity on human society, based on organized data gathered by scientific method from archaeological, documentary, or living sources.  It is the interpreted, organized story of the redemption of man and the earth” (Cairns, p. 14).

•
“Church history is the study of documentary and oral materials, bearing upon Christendom, and an interpretation of those materials, based upon the authoritative revelation of God’s Word within a dispensational framework” (Priest, 1:2)

Four Steps of Church History
Note:  The following four labels (incident, information, inquiry, and interpretation) are taken from Cairns (pp. 13-14; cf. Priest, 1:2).

1. Incident--actual occurrence of the historical event

2.
Information--evidence of the event’s occurrence (oral and/or written records, etc.)

2. Inquiry (or investigation)--researching the available information

4.
Interpretation--assigning significance to the information via selection, arrangement, amount of coverage, etc.

As one moves from step one to step four, the amount of objectivity decreases, while the amount of subjectivity increases.  The first three steps have to do with who, what, where, and when.  The last step has to do with why.  In other words, the first three answer the question, What?  The last one answers the question, So what?  One must interpret the events of history in light of God’s Word.  In other words, God’s Word must be the filter or grid through which the events of history are interpreted.  Thus, foundational to church history are the (interactive) disciplines of exegesis and theology.

	“When you interpret yesterday’s events in the context of divine providence, biblical significance, and human applicability, you are a Christian historian”

 (Priest, 3:8).




Notable Church Historians
· Eusebius (4th century A.D.)--called the “father of church history”

· Bede (8th century A.D.)--called the “father of English church history”

· Philip Schaff (19th century A.D.)--Cairns (p. 30) calls Schaff “the acknowledged dean of American church historians of the past and present generations”

· Earle Cairns (20th century A.D.)--former longtime church history professor at Wheaton College

· Kenneth Scott Latourette (20th century A.D.)--Cairns (p. 395) calls Scott “the great modern historian of missions”

· Current notable evangelical church historians: Bruce Shelley (Denver Theological Seminary); Mark Noll (Wheaton College); Nathan Hatch (University of Notre Dame)

· Current notable fundamental church historians: David Beale (Bob Jones University); Gerald Priest (Detroit Baptist Theological Seminary)  

Epochs of Church History
Most church historians divide church history into three major epochs
 (so Schaff, Cairns, and Priest), though the precise dates assigned by each vary slightly:

	Epoch
	Schaff’s Dates
	Cairns’ Dates
	Priest’s Dates

	Ancient Church History
	1-590 A.D.
	5 B.C.-590 A.D.
	30-590 A.D.

	Medieval (Middle Ages) Church History
	590-1517 A.D.
	590-1517 A.D.
	590-1517 A.D.

	Modern Church History
	1517-1880 A.D.
	1517 A.D.-present
	1517 A.D.-present


Both Schaff (1 A.D.) and Cairns (5 B.C.) improperly begin church history with the birth of Christ (cf. Shelley in chart below).  Priest correctly begins it with the Day of Pentecost (30 A.D.).  All three make demarcations at 590 A.D. (the ascension of the first pope, Gregory I) and at 1517 A.D. (start of the Protestant Reformation).  Schaff ends his modern epoch at 1880 A.D. because that is the year in which he was writing.  Schaff (1:16) identifies a dominant group of individuals in each of the three epochs: the Fathers in Ancient Church History; the Popes in Medieval Church History; and the Reformers in Modern Church History.  

Schaff, Cairns, and Priest further divide church history into smaller epochs, as does Shelley:

	Schaff
	Cairns
	Priest
	Shelley

	The Life of Christ and the Apostolic Church (1-100 AD)
	The Spread of Christianity in the Empire (to 100 AD)
	Apostolic Age (30-100 AD)
	Age of Jesus and the Apostles (6 BC-70 AD)

	Christianity Under Persecution in the Roman Empire (100-311)
	The Struggle of the Old Catholic Imperial Church for Survival (100-313)
	Age of Martyrs (100-313)
	Age of Catholic Christianity (70-312)

	Christianity in Union with the Graeco-Roman Empire and Amidst the Storms of the Great Migration of Nations (311-590)
	The Supremacy of the Old Catholic Imperial Church (313-590)
	Age of Christian Emperors and Patriarchs (313-590)
	Age of the Christian Roman Empire (312-590)

	Christianity Planted Among the Teutonic, Celtic, and Slavonic Nations (590-1049)
	The Rise of the Empire and Latin-Teutonic Christianity (590-800)
	Emergence of Latin-Teutonic Christendom (590-800)
	Christian Middle Ages (590-1517) 

	The Church Under the Papal Hierarchy and the Scholastic Theology (1049-1294)
	Ebb and Flow in Relationships Between Church and State (800-1054) 
	Tensions Between Churches and Church and State (800-1049)
	Age of the Reformation (1517-1648)

	The Decay of Mediaeval Catholicism and the Preparatory Movements for the Reformation (1294-1517) 
	The Supremacy of the Papacy (1054-1305)
	Supremacy of the Papacy (1049-1294)
	Age of Reason and Revival (1648-1789)

	The Evangelical Reformation and the Roman Catholic Reaction (1517-1648)
	Medieval Sunset and Modern Sunrise (1305-1517)
	Decline of Papacy and Opposing Forces (1294-1517)
	Age of Progress (1789-1914)

	The Age of Polemic Orthodoxy and Exclusive Confessionalism With Reactionary and Progressive Movements (1648-1790)
	Reformation and Counter Reformation (1517-1648)
	Reformation and Counter-Reformation (1517-1648)
	Age of Ideologies (1914-1996)

	The Spread of Infidelity and the Revival of Christianity in Europe and America With Missionary Efforts Encircling the Globe (1790-1880)
	Rationalism, Revivalism, and Denominationalism (1648-1789)
	Protestant Rationalism, Pietism, and Expansion (1648-1750)
	

	
	Revivalism, Missions, and Modernism (1789-1914)
	Christianity in the Revolutionary Age (1750-1815)
	

	
	Church and Society in Tension Since 1914
	The Great Century: World-wide Christian Expansion (1815-1914)
	

	
	
	The Church in Conflict with Modernism (1914-present)
	


Some Benefits of Studying Church History
1.
Didactic Benefit (Rom 15:4a, 1 Cor 10:6, and 11)

The secular historian Santayana once said that those who do not learn from history are bound to repeat it.  Christians who know church history are better equipped to detect modern theological errors by recognizing them as the same errors that plagued the church in the past.  Rather than having to learn all of their lessons from the “school of hard knocks,” historically-astute believers are able to learn from the mistakes of their forbears and avoid them.  By having a grasp of how the church got to where it is today, the believer will be better equipped to deal with the challenges presently facing the church.  As Schaff (1:20) has written: “The present is the fruit of the past, and the germ of the future” (cf. Cairns, p. 18).

3. Inspirational Benefit (Rom 15:4b and Heb 11:1-12:1)

Schaff (1:21) writes: “The Epistle to the Hebrews describes, in stirring eloquence, the cloud of witnesses from the Old dispensation for the encouragement of Christians.  Why should not the greater cloud of apostles, evangelists, martyrs, confessors, fathers, reformers, and saints of every age and tongue, since the coming of Christ, be held up for the same purpose?  They were the heroes of Christian faith and love, the living epistles of Christ, the salt of the earth, the benefactors and glory of our race; and it is impossible rightly to study their thoughts and deeds, their lives and deaths, without being elevated, edified, comforted, and encouraged to follow their holy example, that we at last, by the grace of God, be received into their fellowship, to spend with them a blessed eternity in the praise and enjoyment of the same God and Saviour.”  Other believers have run the race we run today.  God gave them the strength to finish their course (2 Tim 4:7).  By His grace He will do the same for us today.

4. Perspective Benefit

There is a tendency in all of us to become myopic/nearsighted and provincial/sectarian.  Studying church history broadens our perspective, preventing us from falling prey to either of these maladies.     

Lesson 2: The Apostle Paul
 and His Missionary Journeys

	“He who can part from country and from kin,

And scorn delights, and tread the thorny way,

A heavenly crown, through toil and pain, to win--

He who reviled can tender love repay,

And buffeted, for bitter foes can pray--

He who, upspringing at his Captain’s call,

Fights the good fight, and when at last the day

Of fiery trial comes, can nobly fall--

        Such were a saint--or more--and such the holy Paul”

(anonymous; cited in Schaff, 1:316)




Of all the great individuals throughout the nearly two millennia of church history, the apostle Paul is arguably the greatest.
  So, as we begin studying the monumental men, movements, and moments in church history, we begin by studying the life and labors of this extraordinary man.

Paul’s Upbringing
Paul, aka Saul
 (Acts 13:9), was born in the city of Tarsus (Acts 9:11, 21:39, and 22:3) in the Roman province of Cilicia.  His family was Jewish (Acts 22:3 and Phil 3:5), from the tribe of Benjamin (Phil 3:5), and numbered among the Pharisees (Acts 23:6, 26:5, and Phil 3:5).  Paul was trained in Jerusalem under the tutelage of the leading Pharisee of the day, rabbi Gamaliel (Acts 22:3; cf. Acts 5:34).

Paul’s Conversion and Commission (Acts 9:3f; cf. Acts 22:6f and 26:12f)
The first mention of Paul in Scripture is in Acts 7:58, where those who stoned Stephen to death “laid aside their robes at the feet of a young man named Saul.”  Acts 8:1a goes on to say that “Saul was in hearty agreement with putting him to death.”  See also Acts 22:20.  The martyrdom of Stephen unleashed the first wave of persecution in church history (Acts 8:1b), with Paul being the lead persecutor (Acts 8:3).

Not content with persecuting believers in Jerusalem (Acts 26:10-11), Paul set his sights on believers in the city of Damascus well over 100 miles to the north (Acts 9:1-2).  While on his way from Jerusalem to Damascus, Paul met the risen, exalted “Lord of glory” (1 Cor 2:8), Jesus Christ, and was gloriously converted.

Not only was Paul converted that day, but he also received his call to ministry that day.  His commission was to be a missionary, taking the gospel to both Jew and Gentile (Acts 9:15 and 26:16-18), primarily to the latter (Gal 2:7-9; cf. Acts 22:21, Rom 1:5, 11:13, 15:16, Gal 1:16, Eph 3:8, and 1 Tim 2:7).  Thus, one of the greatest reversals in church history took place that day
, as the one who tried to destroy the church (Acts 9:21 and Gal 1:13) became a preacher of the faith he once tried to destroy (Gal 1:23).  Paul obeyed his call (Acts 26:19) and, thus, could say at the end of his life, “Mission accomplished” (2 Tim 4:7; cf. Acts 20:24).  This mission was accomplished primarily via four missionary journeys (see below).

	Excursus: What was Paul’s “Thorn in the Flesh”?
In 2 Corinthians 12:7, Paul speaks of having a “thorn in the flesh.”  In the opinion of this writer, Paul is referring to an eye problem that plagued him throughout life (the result of the blinding light he saw at his conversion in Acts 9:3?).  Giving credence to this opinion are Paul’s words in Galatians 4:13-15 (esp. v. 15's “if possible, you would have plucked out your eyes and given them to me”) and 6:11 (Paul has to write in large letters, presumably due to poor eyesight).

     


Paul’s Preparation for His Mission(s)
A key influence on Paul in his early years as a Christian was Barnabas.  It was Barnabas who served as a liaison, convincing the believers in Jerusalem that Paul was indeed a fellow believer and thus, no longer to be feared, but to be befriended (Acts 9:26-27).  It was also Barnabas who retrieved Paul from Tarsus (where he had been ministering for several years following his conversion) to assist with the ministry in Antioch of Syria (Acts 11:25-26), which would become Paul’s “sending church” for his first three missionary journeys (see Acts 13:1-3, 14:26-28, 15:40, 18:22, and 23).  It was also Barnabas who accompanied Paul on the latter’s first missionary journey.  It was during this first journey that Paul eclipsed Barnabas as leader of the team (Barnabas and Saul in Acts 13:3 and 7 ( Paul and his companions in Acts 13:13; cf. Paul and Barnabas in Acts 13:42, 43, 46, 50, 15:2, 22, and 35; however, see Acts 13:14, 15:12, and 25).

Immediately upon his conversion, Paul began ministering
 in Damascus (Acts 9:19b-22).  According to Galatians 1:17, Paul’s ministry in Damascus was apparently “interrupted” by a stay in Arabia.
  After resuming his ministry in Damascus, Paul’s life was threatened
 (Acts 9:23-25), prompting him to move on to minister in Jerusalem (Acts 9:26-28).  After having his life threatened in Jerusalem (Acts 9:29), he moved on to minister in his hometown of Tarsus (Acts 9:30).  After ministering in Tarsus for approximately a decade, he ministered for a year in Antioch of Syria (Acts 11:25-26), from which he embarked on his first missionary journey.

Paul’s First Missionary Journey (Acts 13:1-14:28)
Paul’s missionary labors seem to have been guided by several principles: 1) an east to west spread of the gospel; 2) pioneering, i.e., going where there was not a gospel witness (Rom 15:20); 3) establishing churches in the population centers, then allowing such churches to reproduce by planting other churches in the surrounding area; and 4) going to the Jew first, then to the Gentile (see especially Acts 13:46, 17:1-2, 18:6, 19:9, and Rom 1:16; cf. Acts 9:20, 29, 13:5, 14, 14:1, 17:10, 17, 18:4, 19, and 19:8).   

Joining Paul on his first missionary journey was Barnabas and Barnabas’ cousin (Col 4:10), John Mark.  After being commissioned by their local church in Antioch of Syria, the first missionary team traveled by land to the nearby port of Seleucia, then set sail west across the Mediterranean Sea for Barnabas’ home (Acts 4:36), the island of Cyprus.  After landing in the Cyprian city of Salamis, they traversed east to west across Cyprus to the city of Paphos, where a magician/sorcerer named Elymas was struck blind and where the local Roman proconsul, Sergius Paulus, was converted.  From Paphos, the team set sail north and west from the island of Crete for the Roman province of Pamphylia, landing in the port city of Perga.  It was at this point that John Mark quit the journey and returned home to Jerusalem.  Paul and Barnabas continued north to the Roman province of Pisidia, stopping to minister in the city of Antioch of Pisidia.  After Paul and Barnabas had reached several Gentiles with the gospel in Antioch, the Jews ran Paul and Barnabas out of town, causing the two missionaries to head east to the city of Iconium.  After reaching a large number of Jews and Gentiles with the gospel in Iconium, Paul and Barnabas were driven out of this town, as well.  The two then moved south to the city of Lystra.  While there, they healed a lame man, prompting the locals to attempt to worship them, an attempt which Paul and Barnabas quickly rebuffed.  Jews from Antioch and Iconium, however, came to Lystra and incited the people to drag Paul outside the city and stone him to death.  After surviving this incident, incredibly Paul returned to the city.  From Lystra, Paul and Barnabas continued south and east to the city of Derbe, where they reached many with the gospel.  This marked the outer limit of the first journey, as the two men returned to the cities of Lystra
, Iconium, and Antioch of Pisidia (in spite of the recent threats to their lives in each of these cities), then to the port city of Perga.  From Perga, they traveled to the nearby port city of Attalia, from whence they set sail for home.  Once arriving home in Antioch of Syria, they reported to the church there.  According to Barry Beitzel (The Moody Atlas of Bible Lands, p. 177), the first missionary journey covered 1,400 total miles.                  

Paul’s Second Missionary Journey (Acts 15:40-18:22)
Shortly following their time at the Jerusalem Council (Acts 15), Paul asked Barnabas to join him on a second missionary journey.  Barnabas insisted that John Mark once again accompany them, a suggestion that Paul resolutely rejected.  When it became apparent that the two could not reach an agreement, they decided to go their separate ways.  Barnabas took John Mark and set sail for Cyprus.  Paul took Silas, a man from the church in Jerusalem who had accompanied Paul and Barnabas back to Antioch.

After being commissioned by the local church in Antioch of Syria, this second missionary team traveled by land north and west through the Roman provinces of Syria and Cilicia to the Roman province of Pisidia, stopping to minister in the cities of Derbe and Lystra.  While in Lystra, Timothy was added to the team.  From Lystra, the team traveled at the Spirit’s behest north and west through the Roman provinces of Phrygia and Galatia to the Roman province of Mysia and its port city of Troas.  While in Troas, Luke was added to the team.
  Also in Troas, the team received the so-called “Macedonian call.”  Consequently, the team traveled by boat from the Asian continent to the European continent, stopping along the way on the island of Samothrace, then landing at the port city of Neapolis in the Roman province of Macedonia.  From Neapolis, the team traveled inland to the city of Philippi.  Several significant things happened in Philippi.  Lydia and her household were converted.  A demon was cast out of a slave girl, over which Paul and Silas were imprisoned.  Paul & Silas’s imprisonment came to an abrupt end via an earthquake, leading the conversion of the Philippian jailer and his household.  Leaving Luke behind in Philippi, the team journeyed west through the cities of Amphipolis and Appolonia to the city of Thessalonica.  Many Jews and Gentiles were saved in Thessalonica, resulting in the expulsion of the team from the city by the unbelieving Jews.  Consequently, the team traveled further west to the city of Berea, where, once again, many Jews and Gentiles were converted.  Once again, however, opposition (this time, from Jews who came from Thessalonica) forced the missionaries out of town.  Leaving Silas and Timothy behind, Paul set sail by himself for the Roman province of Achaia (aka “Greece”) and the city of Athens.   While in Athens, Paul spoke at Mars Hill, leading some Athenians to Christ.  From Athens, Paul traveled west to the city of Corinth, where he was rejoined by Silas and Timothy and ministered for at least eighteen months.  While in Corinth, Paul met and stayed with Aquila & Priscilla, wrote the epistles of 1 and 2 Thessalonians, and led many Corinthians to the Lord, including Crispus, a synagogue leader, and his household.  This marked the outer limit of the second journey, as Paul, accompanied by Aquila & Priscilla,  headed back home.  Departing from the port city of Cenchrea, the three traveled by boat east, landing in the city of Ephesus.  Leaving Aquila & Priscilla behind in Ephesus, Paul traveled by boat west to east across the Mediterranean Sea, landing in the port city of Caesarea.  From there, he traveled south to the city of Jerusalem, then north to the city of Antioch of Syria, where he (presumably) reported to the church there.  According to Beitzel (Moody Atlas of Bible Lands, p. 177), the second missionary journey covered 2,800 total miles.     

Paul’s Third Missionary Journey (Acts 18:23-21:16)
After an indeterminate, but (presumably) short amount of time, Paul decided to embark on a third missionary journey.  Accompanied by Timothy, et. al. (Acts 20:4), the third missionary team departed from the city of Antioch of Syria and traveled north and west through the Roman provinces of Galatia and Phrygia to the Roman province of Asia and the city of Ephesus.  Paul spent more time in Ephesus than in any other city while on his missionary journeys, some two-three years.
  During this time, Paul wrote the epistle of 1 Corinthians and had such success that the Ephesian silversmiths, led by a man named Demetrius, provoked a riot due to their sinking, idol-manufacturing fortunes.  From Ephesus, Paul moved north and west by land and by sea to the Roman province of Macedonia, writing the epistle of 2 Corinthians while there.  From Macedonia, he traveled south to the Roman province of Achaia (aka “Greece”), staying for three months and writing the epistle of Romans while there (most likely while in the city of Corinth).  This marked the outer limit of the third journey, as Paul started to head back home, passing back through Macedonia to the city of Philippi, wherein Luke rejoined the team.
  From Philippi, the team traveled east across the Aegean Sea to the Roman province of Asia and the city of Troas.  The team spent a week in Troas, observing the Lord’s Supper with the church there and raising a man named Eutychus from the dead.  From Troas, the missionaries traveled south to the port city of Assos, then traveled by boat to the city of Mitylene on the island of Lesbos.  From Mitylene, they continued to travel south by boat past the island of Chios to the island of Samos.  From Samos, they continued south, landing in the Asian port city of Miletus, to which Paul summoned the Ephesians elders and bid them a heartfelt farewell.  From Miletus, they set sail once again, traveling south and stopping on the islands of Cos and Rhodes before landing in the Asian port city of Patara.  From Patara, they set sail once again, traveling south and east, passing the island of Cyprus and landing in the Roman province of Phoenicia and the port city of Tyre.  After spending a week in Tyre, they sailed south to the port city of Ptolemais, then south again to the port city of Caesarea.  While in Caesarea, they stayed with Philip the evangelist.  It was during this stay that a man named Agabus predicted Paul’s arrest in Jerusalem.  From Caesarea, they traveled south by land to the city of Jerusalem, wherein Paul was arrested and began his two-year (Acts 24:27) imprisonment in Caesarea (Acts 23:23f), followed by his voyage to Rome (Acts 27:1f), then his two-year (Acts 28:30) first Roman imprisonment (Acts 28:16f).  According to Beitzel (Moody Atlas of Bible Lands, p. 177), the third missionary journey covered 2,700 total miles.
               

Paul’s Fourth Missionary Journey
Most scholars believe that Paul was released from his first Roman imprisonment and embarked on a fourth missionary journey, perhaps evening reaching his ultimate goal of evangelizing Spain (Rom 15:24 and 28).  One possible reconstruction of this fourth journey is found on pages 1762-1763 of The Zondervan NASB Study Bible.  It was while on this journey that he penned the epistles of 1 Timothy and Titus.  This journey  ended with Paul’s arrest (in Troas?) and subsequent second Roman imprisonment.

Paul’s Writings
Under divine inspiration, Paul penned thirteen (fourteen if one counts Hebrews) NT epistles:  Galatians (written in the late 40's A.D.); 1 Thessalonians and 2 Thessalonians (written in the early 50's A.D.); 1 Corinthians and 2 Corinthians (written in the mid 50's A.D.); Romans (undoubtedly his “magnum opus”; written in the mid to late 50's A.D.); Philemon, Colossians, Ephesians, Philippians, and 1 Timothy (written in the early 60's A.D.); Titus (written in the early to mid 60's A.D.); and 2 Timothy (written in the mid to late 60's A.D.).

Galatians was likely written during Paul’s first missionary journey.  The epistles of 1 and 2 Thessalonians were likely written during the second missionary journey.  Romans, 1 Corinthians, and 2 Corinthians were likely written during the third missionary journey.  Philemon, Colossians, Ephesians, and Philippians comprise the so-called “Prison Epistles,” written during Paul’s first Roman imprisonment, a two-year house arrest (see Acts 28:16-31).  The epistles of 1 Timothy, 2 Timothy, and Titus comprise the so-called “Pastoral Epistles,” written to two men, Timothy and Titus, who, as Paul’s apostolic representatives, functioned in a pastoral role in the city of Ephesus and on the island of Crete respectively.  Both 1 Timothy and Titus were likely written during Paul’s fourth missionary journey.  Paul’s final epistle, 2 Timothy, was written during his second Roman imprisonment and just prior to his martyrdom.

Paul’s Death
According to tradition, Paul died a martyr’s death just outside of Rome via beheading at the hands of the Roman Emperor, Nero, thus bringing to an end the extraordinary life of an extraordinary man, a man who, in the words of Hebrews 11:4, though being dead, through his exemplary life and writings, still speaks.

Lesson 3: Famous Church Councils

The apostle Paul, in his “farewell address” to the Ephesian elders, warned that a day was coming when “savage wolves” would “come in among you, not sparing the flock; and from among your own selves men will arise, speaking perverse things, to draw away disciples after them” (Acts 20:29-30).  The presence of such “wolves” has been an unfortunate reality during every era of church history.  Paul told Timothy, his representative in Ephesus at the time, that the “last days,” the period of time between the advents of Christ (which includes all of church history), would be characterized by such doctrinal defection (1 Tim 4:1).  

To combat such doctrinal defections, one weapon the church has wielded is the church council.  The earliest of the church councils in particular halted heretical teachings before they could take root in the soil of Christendom.  Speaking of such councils, Schaff (3:331) states: “They rise up like lofty peaks or majestic pyramids from the plan [plain?] of ancient church history, and mark the ultimate authoritative settlement of the general questions of doctrine and discipline which agitated Christendom in the Graeco-Roman empire.”   

While there have been scores of church councils throughout church history, this lesson will examine the most significant ones.  In particular, it will examine five of the heresy-busting early councils:  Jerusalem (49 or 50 AD), Nicea (325 AD), Constantinople (381 AD), Ephesus (431 AD), and Chalcedon (451 AD).  It will also examine three significant Roman Catholic councils: Trent (1545-1563 AD), First Vatican (1869-1870 AD), and Second Vatican (1962-1965 AD).

The Council of Jerusalem (49 or 50 AD)
The only church council during the NT era (recorded in Acts 15), and arguably the most important of all church councils
, was the one that met at the local church of Jerusalem in the middle of the first century A.D.  At issue was the very heart of the gospel.  Some Judean Judaizers, those who argued that one had to keep the Law (the rite of circumcision in particular) in order to be saved, were trying to infect the local church in Antioch of Syria with their diseased teaching (Acts 15:1; cf. Acts 15:5 and 24).  In response, the church of Antioch sent a delegation (Paul and Barnabas) to the church of Jerusalem to discuss the matter (Acts 15:2-3).  Upon arriving in Jerusalem, Paul and Barnabas met with the church and its leadership (Acts 15:4f).  After considerable debate (Acts 15:7), the council reached a verdict, declaring that the keeping of the Law was not necessary for salvation (not that it had ever been), nor was it necessary for sanctification.  Jews, however, could continue to observe the Law as a cultural convenience.  For their part, Gentiles were instructed to avoid offending their Jewish brethren by abstaining from various activities (Acts 15:20 and 29).  The decisions of the council were communicated by letter to the church in Antioch and to the Gentile believers in the surrounding regions (Acts 15:23f), a letter delivered not only by Paul and Barnabas, but also by two members of the church of Jerusalem, Judas and Silas (Acts 15:22).  The Jerusalem Council upheld the doctrine of sola fides (salvation by faith alone, not by works, by faith + works, or by faith via works) and the distinctiveness of the church age, and at the same time sought to prevent a destructive divide between Jew and Gentile in the formative years of the church.

The Council of Nicea (325 AD)
What Schaff (3:630) calls “the first and most venerable of the ecumenical synods, and next to the apostolic council at Jerusalem the most important and the most illustrious of all the councils of Christendom,” the Council of Nicea (modern Iznik, Turkey) met for a few months in the spring/summer of 325 A.D. at the behest of the Roman emperor, Constantine
, who was concerned to bring peace to an empire whose peace was being threatened by the heresy of Arianism.  Approximately 300 church leaders met to discuss the question, “What is Christ’s relationship to the Godhead?” (Priest, 1:117).

The need for such a council was occasioned by the heretical teaching of a popular pastor from Alexandria, Egypt named Arius.  Arius (after whom the heresy of Arianism is named) denied the deity of Christ, claiming that Christ was the first creation of God (“there was a time when he was not”).  Arianism continues to be taught today in the teachings of the Jehovah’s Witnesses.  Arius popularized his beliefs by putting them into song:

	“The uncreated God has made the Son

A beginning of things created,

And by adoption has God made the Son

Into an advancement of himself.

Yet the Son’s substance is

Removed from the substance of the Father:

The Son is not equal to the Father,

Nor does he share the same substance.

God is the all-wise Father,

And the Son is the teacher of his mysteries.

The members of the Holy Trinity

Share unequal glories.”

(cited in Mark Noll, Turning Points: Decisive Moments in the History of Christianity, p. 53)



Arius was opposed by his bishop, Alexander, as well as by a young (early 30's), up-and-coming deacon from Alexandria (who would in 328 AD succeed Alexander as bishop of Alexandria) named Athanasius.  In response to Arius’s claim that “there was a time when he [Christ] was not,” Athanasius answered with the orthodox belief that “there was never a time when He was not.”

At the Council, the followers of Arius
 proposed that Christ was of a different substance than God (the Father).
  The Greek word they used was heteroousios.  The followers of Athanasius
 contended that Christ was of the same substance as God.  The Greek word they used was homoousios.  The largest group at the Council, led by the famous church historian, Eusebius of Caesarea, pushed for a mediating position
, suggesting that Christ was of a similar substance as God.  The Greek word they used was  homoiousios.
  The Council affirmed the position of Athanasius, stating that the Son was “of one substance (homoousion) with the Father.”  Their decision in this regard was put to writing in the original version of what came to be known as the Nicene Creed.  As at the Council of Jerusalem, so at the Council of Nicea, an attack upon the heart of the gospel was courageously repelled.

Unfortunately, Arianism did not die that day.  In fact, in succeeding decades it won the day in the Roman Empire.  Consequently, Athanasius was exiled on five separate occasions.  It was during this time that someone told Athanasius, “The whole world is against you,” to which Athanasius replied, “Then I am against the whole world.”  Fortunately, Arianism was defeated once again by the Council of Constantinople (381 AD).

The Council of Constantinople (381 AD)
As mentioned above, Arianism received only a temporary setback at Nicea.  Thus, the church once again found itself having to fight off this stubborn heresy.  Not only did Arianism deny the deity of Christ, but it also denied the deity of the Holy Spirit.  Not only did Arianism continue to be a problem at the end of the fourth century A.D., but also a new heresy, Apollinarianism (named after Apollinaris, Bishop of Laodicea), which essentially denied the full humanity of Jesus Christ.  To combat these two foes, the Roman emperor, Thedosius I, convened the Council of Constantinople in the spring of 381 A.D., at which approximately 150 church leaders met to address the question, “Is Christ fully human and is the Holy Spirit fully divine?” (Priest, 1:119).

Because the Council of Nicea was concerned with the relationship of the Son to the Father, it did not comment on the relationship of the Spirit to the Father.  Thus, the Council of Constantinople made the orthodox belief regarding the latter relationship explicit by revising the Nicene Creed (thus, making it the Niceno-Constantinopolitan Creed), declaring that both the Son and the Spirit were of the same substance as the Father, thereby condemning Arianism.  Consequently, the Council of Constantinople marked the first time the church officially declared its belief in the doctrine of the Trinity/triunity of God.

The Council of Constantinople not only condemned Arianism, but also Apollinarianism.  Apollinarius essentially taught that Jesus Christ’s humanity extended only to the material/physiological part of His being (i.e., His body), not to the immaterial/psychological part (i.e., His soul/spirit).  Millard Erickson (Christian Theology, p. 714) describes Apollinarianism:  “Jesus was a man physically, but not psychologically. He had a human body, but not a human soul. His soul was divine.”  Apollinarius, thus, denied the full humanity of Jesus Christ, a denial which ultimately undercuts the doctrine of the atonement (see Heb 2:14-17).  The orthodox belief regarding Jesus Christ’s natures is that He has a full/100% human nature, which is both material and immaterial, and a full/100% divine nature, which is immaterial.       

The Council of Ephesus (431 AD)
Many of the theological errors faced by the early church were in the realm of Christology (the doctrine of Christ).  One such error was called Nestorianism (named after its chief proponent, a man by the name of Nestorius, Bishop of Constantinople).  Nestorianism so distinguished the two natures of Jesus Christ, the human and divine, that it essentially divided the one person of Christ into two persons.  Approximately 200 church leaders met at the Council of Ephesus, convened by the Roman emperor, Theodosius II, during the summer/fall of 431 A.D. to address, among other things, the Nestorian error.  The Council rejected Nestorianism by affirming the organic union of the two natures of the one person, Jesus Christ.

Another significant accomplishment of the Council of Ephesus was its condemnation of Pelagianism.  Pelagianism (named after its chief proponent, a British monk named Pelagius) denied the total depravity of man, claiming that man’s will is free to choose Christ apart from the supernatural intervention of God’s Spirit.  Pelagius’s chief opponent was Augustine, Bishop of Hippo.
  More or less the same Pelagian-Augustinian battle was waged later in church history between Erasmus and Luther (in the sixteenth century AD) and between Arminius and Calvin (in the seventeenth century AD).

The Council of Chalcedon (451 AD)
The largest of the early church councils was the Council of Chalcedon.  Attended by 500-600 church leaders, this Council tackled the question, “What is the relationship between the two natures and the person of Christ?” (Priest, 1:121).  As with the previous councils, so also this council was occasioned by an unorthodox teaching.  The Roman emperor, Marcian, convened this council in the fall of 451 A.D. to address the heresy of Eutychianism (named after its chief proponent, a monk from Constantinople named Eutyches).  Eutychianism blended the two natures of Christ, essentially yielding a third, distinct nature (dominated by the divine nature).  Eutychianism also goes by the name monophysitism (the Greek adjective monos, meaning “only” + the Greek noun phusis, meaning “nature”).  Eutychianism/monophysitism continues to this day in the teaching of the Coptic Church of Egypt.

At the end of its fifteen sessions, the Council of Chalcedon condemned Eutychianism by revising the Nicene Creed to its final and present form, articulating the orthodox position concerning the natures and person of Jesus Christ (the so-called “Chalcedon Christology”):  Jesus Christ is one person with two natures.  One must not divide His person, nor confound (mix) His natures.
  While at times in the NT Jesus Christ acted in accordance with His human nature and at other times in accordance with His divine nature, at all times He acted as one person, the God-man, Jesus Christ.  Schaff (3:742) calls the Council of Chalcedon second only to the Council of Nicea in doctrinal importance.     

Priest (1:123) summarizes the four “TCC” (Trinitarian Christological Controversies) Councils with the following chart (cf. the chart in Shelley, p. 114):

	PLACE/DATE
	HERESY
	DENIAL

	Nicea - 325
	Arianism
	Deity of Christ; Arius denied the full deity of the Son (overemphasis on the distinction of the persons in the Godhead)

	Constantinople - 381
	Apollinarianism
	Humanity of Christ; Apollinarius denied the human soul of Christ (overemphasis on deity)

	Ephesus - 431
	Nestorianism
	Person of Christ; Nestorius denied the unity of the person of Christ (overemphasis on distinction of natures, making Christ two persons)

	Chalcedon - 451
	Eutychianism
	Natures of Christ; Eutyches denied the distinction of the natures of Christ=monophysitism (overemphasis on one nature=one person)


The Council of Trent (1545-1563 AD)
We now fast-forward over a thousand years to another famous council in church history, the Council of Trent (aka the “Tridentine Council”).  Along with the founding of the Jesuits and the launching of the Roman Inquisition, the Council of Trent was a key component of the so-called Roman Catholic “Counter Reformation” during the middle of the sixteenth century A.D.  The Council of Trent, convened by Pope Paul III, met in the northern Italian city of Trent during three main sessions from 1545-1563 A.D.  The first main session (December 1545-March 1547), attended by only 34 Roman Catholic leaders, consisted of eight individual sessions.  The second main session (May 1551-April 1552) also consisted of eight individual sessions.
  The third main session (January 1562-December 1563), the most well attended (with 255 Catholic leaders in attendance), consisted of nine individual sessions.

The Council of Trent was clearly an attempt by the Roman Catholic Church to regroup and recoup the losses it had been incurring during the Protestant Reformation.  Shelley (p. 277) states: “Everything the Protestant Reformation stood for was vigorously--one could almost say violently--rejected at Trent.”

Walton (chart 51) lists the following as major decisions made by the Council of Trent:

· Tradition bears same authority as Scripture.

· Apocrypha was included in canon of Scripture.

“The Synod ... receives and venerates ... all the books (including the Apocrypha) both of the Old and of the New Testament--seeing that one God is the Author of both ... as having been dictated, either by Christ’s own word of mouth or by the Holy Ghost ... if anyone receive not as sacred and canonical the said books entire with all their parts, as they have been used to be read in the Catholic Church ... let him be anathema” (cited in Norman Geisler & William Nix, A General Introduction to the Bible, p. 274).  Geisler & Nix (ibid., p. 269) interpret the Council of Trent’s decision with suspicion: “... [T]he addition of books that support salvation by works and prayers for the dead at that time--only twenty-nine years after Luther posted his Ninety-five Theses--is highly suspect.”
· Vulgate was declared official Bible of the church.

· Protestant teachings on original sin and justification by faith alone were rejected.

"If anyone says that the faith which justifies is nothing else but trust in the divine mercy, which pardons sins because of Christ; or that it is that trust alone by which we are justified: let him be anathema."

"If anyone says that the sinner is justified by faith alone, meaning thereby that no other cooperation is required for him to obtain the grace of justification, and that in no sense is it necessary for him to make preparation and be disposed by a movement of his own will: let him be anathema."

· Number of sacraments were fixed at seven, giving grace ex opere operato.
· Transubstantiation was affirmed.

“... [T]herefore has it ever been a firm belief in the Church of God, and this holy Synod doth now declare it anew, that, by the consecration of the bread and of the wine, a conversion is made of the whole substance of the bread into the substance of the body of Christ our Lord, and of the whole substance of the wine into the substance of his blood; which conversion is, by the holy Catholic Church, suitably and properly called Transubstantiation.”  The Council went on to warn: “If any one denieth, that, in the sacrament of the most holy Eucharist, are contained truly, really, and substantially, the body and blood together with the soul and divinity of our Lord Jesus Christ, and consequently the whole Christ; but saith that he is only therein as in a sign, or in a figure, or virtue; let him be anathema.”
· Moral standards for clergy were reaffirmed. 

· Index was greatly expanded by the addition of Protestant writings.

The “Index” was a list of writings Catholics were prohibited from reading under the threat of eternal death.

The First Vatican Council (1869-1870 AD)
Another famous Roman Catholic Council in church history was the First Vatican Council.  Convened by Pope Pius IX and attended by 600-700 Roman Catholic leaders, the First Vatican Council met in one session, from December 8, 1869-July 18, 1970.  The primary legacy of the First Vatican Council was its canonization of the Roman Catholic doctrine of papal infallibility, meaning that whenever the current pope speaks ex cathedra (literally “from the chair) regarding faith, practice, and morals, he speaks infallibly, essentially making such pronouncements inspired:

“... [W]e teach and define that it is a dogma divinely revealed: that the Roman Pontiff, when he speaks ex cathedra, that is, when in discharge of the office of pastor and doctor of all Christians, by virtue of his supreme Apostolic authority, he defines a doctrine regarding faith and morals to be held by the universal Church, by the divine assistance promised to him in blessed Peter, is possessed of that infallibility with which the divine redeemer willed that his Church should be endowed for defining doctrine regarding faith or morals; and that therefore such definitions of the Roman Pontiff are irreformable of themselves, and not from the consent of the Church.”  It goes on to warn: “But if anyone--which may God avert--presume to contradict this our definition: let him be anathema--This is the teaching of Catholic truth, from which no one can deviate without loss of faith and salvation.”
In addition to this doctrine, the First Vatican Council also reaffirmed the Roman Catholic doctrine of the primacy of the pope:

 “If, then, any should deny that it is by institution of Christ the Lord, or by divine right, that blessed Peter should have a perpetual line of successors in the Primacy over the universal Church, or that the Roman Pontiff is the successor of blessed Peter in this primacy, let him be anathema.”  
The First Vatican Council also reaffirmed the Roman Catholic belief that Roman Catholic church tradition and the Roman Catholic magisterium are equal sources of authority to the Bible:

“Further, all those things are to be believed with divine and Catholic faith which are contained in the Word of God, written or handed down, and which the Church, either by solemn judgment or by her ordinary teaching (magisterium), proposes for belief as having been divinely revealed” ( emphasis mine).
The Second Vatican Council (1962-1965 AD)
Yet another famous Roman Catholic Council in church history, and the most recent, was the Second Vatican Council, convened by Pope John XXIII.
  The Second Vatican Council met in four sessions.  The first session, attended by over 2,500 Roman Catholic leaders, met from October 11-December 8, 1962.  The second session met from September 29-December 4, 1963.  The third session met from September 14-November 21, 1964.  The fourth session met from September 14-December 8, 1965.  The overall aim of the Council was aggiornamento, “bringing the church up to date” (Curtis, p. 198).

Walton (chart 51) lists the following as major decisions made by the Second Vatican Council:

· Protestants were referred to as “separated brethren.”

· Dialogue with other faiths was encouraged.

· Translation and reading of Bible was encouraged.

· Mass was required to be in vernacular, with laity participating.

· Religious freedom for all was upheld.

· Excommunications of Great Schism of 1054 were revoked.

· Index was eliminated.

· Papal infallibility, tradition, Catholic church as only way of salvation were reaffirmed.

"The Church does not draw her certainty about all revealed truths from the holy Scriptures alone.  Hence, both Scripture and Tradition must be accepted and honored with equal feelings of devotion and reverence" (emphasis mine).
Hence they could not be saved who . . . would refuse either to enter it [the Catholic Church], or to remain in it."                         

· Veneration of Mary was encouraged.

· Laity were recognized as spiritual priests.

· Collegiality of pope and bishops was recognized.

“Though Vatican I had seen the pope as the successor to the apostles, Vatican II extended that to the whole body of bishops.  Together with the pope they shared apostolic authority” (Curtis, p. 199).

Lesson 4: Famous Creeds and Confessions

In Lesson 3 we saw how various councils throughout the early centuries of the church (such as Nicea, Constantinople, Ephesus, and Chalcedon) met the threat of false teaching (particularly in the area of Christology) by articulating the orthodox position regarding the triunity of God, the person and natures of Christ, etc.  Such orthodox articulations were usually committed to writing and passed on to future generations of believers in creeds and confessions, what we today call doctrinal statements or articles of faith.

The word “creed” comes from the Latin verb cr(d(, meaning “I believe.”  A creed is simply a statement of faith or belief.  Philip Schaff, in his book, The Creeds of Christendom says:   “A Creed, or Rule of Faith, or Symbol is a confession of faith for public use, or a form of words setting forth with authority certain articles of belief, which are regarded by the framers as necessary for salvation, or at least for the well-being of the Christian Church” (cf. similar, but shorter, definitions on p. 117 of Cairns and 1:107 of Priest).  Many believe that the early church had creeds and that one such creed (or part of one) is found in 1 Timothy 3:16. 

Everyone has a creed, even if not consciously articulated.  As Gerald Priest (in “The Value of Creeds for Fundamental Baptists,” The Sentinel, Spring 1989) puts it: “... [A]ll Christians have a creed.  As soon as they articulate what they believe, they have uttered a creed.”  

There have been two significant eras of creeds and confessions throughout church history.  The first was in the fourth and fifth centuries A.D. when various heresies and errors concerning the doctrine of the triunity of God and the doctrine of the person and natures of Christ were repelled by various councils and the creeds produced by such councils (such as the Niceno-Constantinopolitan Creed).  The second was the centuries during and following the Reformation when the various emerging Protestant denominations published confessions of faith (such as the Westminster Confession of Faith) to articulate their distinctive beliefs and, thereby, distinguish themselves from Catholics and other Protestants.

When put and left in their proper place, creeds and confessions are good and proper.  Their proper place is under Scripture.
  Creeds and confessions are not authoritative in and of themselves.  Rather, they derive their authority from Scripture, i.e., they are authoritative to the degree that their teachings accurately reflect the teaching of Scripture.
  Creeds and confessions are not inspired; thus, they are subject to revision/emendation.   While we must avoid, on one hand, the extreme of elevating creeds and confessions to a level equal to or above Scripture, we must also avoid, on the other hand, their outright rejection.  Creeds and confessions are beneficial for several reasons: 1) they distinguish ecclesiastical bodies from one another (provided they have a high enough degree of specificity); 2) they provide a basis for fellowship within a particular ecclesiastical body; and 3) they provide a mechanism for maintaining the purity of an ecclesiastical body, as those who do not subscribe to the creed or confession adopted by such a body are excluded from joining it or, if already in it, expelled from its membership.      

Following is a brief examination of some of the famous creeds and confessions in church history:

The Apostles’ Creed (circa 150 AD)
What Schaff (2:533) calls “the Creed of creeds, as the Lord’s Prayer is the Prayer of prayers” and what Priest (1:107) calls “the mother of all Christian creeds,” the Apostles’ Creed is so named because it embodies apostolic doctrine (perhaps based upon Peter’s confession in Matt 16:16 and/or the baptismal formula of Matt 28:19).  It was once believed that the creed was actually written by the twelve apostles while gathered in Jerusalem at Pentecost.
  As with almost every creed and confession in church history, so the Apostles’ Creed was likely written in response to a gathering heretical threat.  Many believe that the heresy the Apostles’ Creed is combating is Gnosticism, particularly the latter’s attack upon the humanity of Christ.

The Apostles’ Creed, while noticeably brief, is nevertheless beloved.  It is recited to this day within many “high church”/liturgical traditions.  Schaff, in his book, The Creeds of Christendom, calls it “by far the best popular summary of the Christian faith ever made within so brief a space” (quoted in Priest, 1:107).  

	The Apostles' Creed
(as usually recited today; taken from www.spurgeon.org/~phil/creeds.htm)

I believe in God the Father Almighty, Maker of heaven and earth: And in Jesus Christ his only Son, our Lord; who was conceived by the Holy Ghost, born of the virgin Mary, suffered under Pontius Pilate, was crucified, dead, and buried; he descended into hell; the third day he rose again from the dead; he ascended into heaven, and sitteth on the right hand of God the Father Almighty; from thence he shall come to judge the quick and the dead. I believe in the Holy Ghost; the holy catholic church; the communion of saints; the forgiveness of sins; the resurrection of the body; and the life everlasting. Amen.




The Nicene Creed (325 AD and following)
The original form of the Nicene Creed was produced by the Council of Nicea in 325 A.D.  Its primary focus was the repudiation of Arianism’s denial of the deity of Jesus Christ.  The Council of Constantinople, meeting in 381 A.D., significantly revised the Nicene Creed to include statements repudiating Arianism’s denial of the deity of the Holy Spirit.  The Council of Chalcedon (451 AD) slightly revised the Niceno-Constantinopolitan Creed to its present form.  The Council of Toledo (589 AD) added the famous “filioque” (Latin for “and from the Son”) clause, declaring that the Holy Spirit proceeded not only from the Father, but also from the Son, an addition that was a precipitating factor in the eventual East-West division of the church nearly five hundred years later.  The original form of the Nicene Creed also included the following anathema: “But those who say: ‘There was a time when he was not’; and ‘He was not before he was made’; and ‘He was made out of nothing,’ or ‘He is of another substance’ or ‘essence,’ or ‘The Son of God is created,’ or ‘changeable,’ or ‘alterable’--they are condemned by the holy catholic and apostolic Church” (cited in Priest, 1:122).    

	The Nicene Creed
(as usually recited today; taken from www.spurgeon.org/~phil/creeds.htm)

I believe in one God, the Father Almighty, maker of heaven and earth, and of all things visible and invisible; And in one Lord Jesus Christ, the only begotten Son of God, begotten of his Father before all worlds, God of God, Light of Light, very God of very God, begotten, not made, being of one substance with the Father; by whom all things were made; who for us men and for our salvation came down from heaven, and was incarnate by the Holy Ghost of the Virgin Mary, and was made man; and was crucified also for us under Pontius Pilate; he suffered and was buried; and the third day he rose again according to the Scriptures, and ascended into heaven, and sitteth on the right hand of the Father; and he shall come again, with glory, to judge both the quick and the dead; whose kingdom shall have no end.  And I believe in the Holy Ghost the Lord, and Giver of Life, who proceedeth from the Father [and the Son]; who with the Father and the Son together is worshiped and glorified; who spake by the Prophets.  And I believe one holy Catholic and Apostolic Church; I acknowledge one baptism for the remission of sins; and I look for the resurrection of the dead, and the life of the world to come. AMEN 




The Athanasian Creed (circa 500 AD)

What Luther considered to be the weightiest and grandest production of the church since the time of the apostles (Schaff, 3:696-697), the Athanasian Creed “concisely sums up the results of the trinitarian and Christological controversies of the ancient church. It teaches the numerical unity of substance and the triad of persons in the Father and the Son and the Holy Ghost, with the perfect deity and perfect humanity of Christ in one indivisible person. In the former case we have one substance or nature in three persons; in the latter, two natures in one divine-human person” (Schaff, 3:697).  This creed is called the Athanasian Creed because it was once believed that Athanasius, 4th century A.D. bishop of Alexandria, was its author.
  Together with the Apostles’ Creed and the Nicene Creed, the Athanasian Creed is considered to be one of the three “ecumenical” creeds of the church.

	The Athanasian Creed
(taken from www.spurgeon.org/~phil/creeds.htm) [Alternate readings in brackets]

Whosoever will be saved, before all things it is necessary that he hold the Catholic Faith.  Which Faith except everyone do keep whole and undefiled, without doubt he shall perish everlastingly.  And the Catholic Faith is this: That we worship one God in Trinity, and Trinity in Unity, Neither confounding the Persons, nor dividing the Substance [Essence].  For there is one Person of the Father, another of the Son, and another of the Holy Ghost.  But the Godhead of the Father, of the Son, and of the Holy Ghost, is all one, the Glory equal, the Majesty co-eternal.  Such as the Father is, such is the Son, and such is the Holy Ghost.  The Father uncreate [uncreated], the Son uncreate [uncreated], and the Holy Ghost uncreate [uncreated].  The Father incomprehensible [unlimited], the Son incomprehensible [unlimited], and the Holy Ghost incomprehensible [unlimited].  The Father eternal, the Son eternal, and the Holy Ghost eternal.  And yet they are not three eternals, but one eternal.  As also there are not three incomprehensibles [infinites], nor three uncreated, but one uncreated, and one incomprehensible [infinite].  So likewise the Father is Almighty, the Son Almighty, and the Holy Ghost Almighty.  And yet they are not three Almighties, but one Almighty.  So the Father is God, the Son is God, and the Holy Ghost is God.  And yet they are not three Gods, but one God.  So likewise the Father is Lord, the Son Lord, and the Holy Ghost Lord.  And yet not three Lords, but one Lord.  For like as we are compelled by the Christian verity: to acknowledge every Person by himself to be both God and Lord, So are we forbidden by the Catholic Religion, to say, There be [are] three Gods, or three Lords.  The Father is made of none, neither created, nor begotten.  The Son is of the Father alone, not made, nor created, but begotten.  The Holy Ghost is of the Father and of the Son, neither made, nor created, nor begotten, but proceeding.  So there is one Father, not three Fathers; one Son, not three Sons; one Holy Ghost, not three Holy Ghosts.  And in this Trinity none is afore, or after other; none is greater, or less than another [there is nothing before, or after: nothing greater or less]; But the whole three Persons are co-eternal together and co-equal.  So that in all things, as is aforesaid, the Unity in Trinity and the Trinity in Unity is to be worshiped.  He therefore that will be saved must [let him] thus think of the Trinity.  Furthermore, it is necessary to everlasting salvation that he also believe rightly the Incarnation of our Lord Jesus Christ.  For the right Faith is, that we believe and confess, that our Lord Jesus Christ, the Son of God, is God and Man; God, of the Substance [Essence] of the Father, begotten before the worlds; and Man, of the Substance [Essence] of his Mother, born in the world; Perfect God and perfect Man, of a reasonable soul and human flesh subsisting; Equal to the Father, as touching his Godhead; and inferior to the Father, as touching his Manhood.  Who although he be [is] God and Man, yet he is not two, but one Christ; One, not by conversion of the Godhead into flesh, but by taking assumption of the Manhood into God; One altogether, not by confusion of Substance [Essence], but by unity of Person.  For as the reasonable soul and flesh is one man, so God and Man is one Christ; Who suffered for our salvation, descended into hell [Hades, spirit-world], rose again the third day from the dead.  He ascended into heaven, he sitteth on the right hand of the Father, God [God the Father] Almighty, From whence [thence] he shall come to judge the quick and the dead.  At whose coming all men shall rise again with their bodies And shall give account for their own works.  And they that have done good shall go into life everlasting, and they that have done evil into everlasting fire. This is the Catholic Faith, which except a man believe faithfully [truly and firmly], he cannot be saved.




We now fast-forward over a thousand years to the time of the Reformation and the development of several noteworthy Protestant confessions of faith.

The Westminister Confession of Faith (1646 AD)

In what Shelley (p. 298) calls “one of the most significant gatherings of Christian history,” approximately 150 English and Scottish men gathered at London’s Westminster Abbey in the middle of the seventeenth century A.D. in an attempt to steer England from Anglicanism to Presbyterianism.
  This Westminster Assembly met intermittently from 1643 to 1652.
  This assembly produced many documents, including a shorter (in 1647) and a larger (in 1648) catechism.  Its most significant production, however, was the Westminster Confession of Faith (in 1646), which Charles Briggs (cited in www.aplacefortruth.org) called “the most significant and consummate confessional and theological work in the history of the church.”  The Westminster Confession of Faith is known for its Presybyterian polity and strongly Calvinistic soteriology.

The London Confessions (1644 and 1689 AD)

At approximately the same time the Westminster Confession of Faith was being produced by Presbyterians in England, so some Baptists in England were producing their own confession of faith.  In 1644 A.D. seven Baptist churches in London collaborated in producing the London Confession in order to distinguish themselves from the Anabaptists.  In 1689, approximately one hundred Baptist churches in Wales and England collaborated in producing the Second London Confession.  Though similar in format to the Westminster Confession, this confession was Baptistic, rather than Presbyterian, in polity.

The Philadelphia Confession of Faith (1742 AD)
In 1707 five Baptist churches in Philadelphia formed the Philadelphia Association, an association that grew to twenty-nine churches by 1762.  In 1742, this association produced “the first major Baptist doctrinal confession in America” (Gerald Priest, “Baptist History” class notes, Brighton Bible Institute, Spring 2001, p. 41), the Philadelphia Confession of Faith.
  This confession is essentially an American version of the Second London Confession.

The New Hampshire Confession (1833 AD)

In 1833 A.D., the Baptist Convention of New Hampshire produced the New Hampshire Confession, perhaps in response to the rise of Freewill Baptists in that area (Virgil Bopp, Confidently Committed: A Look at the Baptist Heritage, p. 82).  The New Hampshire Confession is a shortened version of the Philadelphia Confession of Faith and one that is less Calvinistic (the New Hampshire Confession is moderately Calvinistic).  The New Hampshire Confession is the basis for fellowship in the IFBAM (Independent Fundamental Baptist Association of Michigan).

Lesson 5: The Protestant Reformation

Of all the monumental men, movements, and moments in church history, the Protestant Reformation is without question the most monumental movement.  Schaff (7:1) calls it “the turning point of modern history,” then writes: “The Reformation of the sixteenth century is, next to the introduction of Christianity, the greatest event in history.  It marks the end of the Middle Ages and the beginning of modern times.  Starting from religion, it gave, directly or indirectly, a mighty impulse to every forward movement, and made Protestantism the chief propelling force in the history of modern civilization.”  Swiss church historian, Merle D’Aubigne (quoted in Priest, 3:18) has said that “the history of the Reformation is the history of one of the greatest outpourings of the life that cometh from God.”

Priest (3:18) defines the Reformation as “a special movement of doctrinal reform in opposition to a thoroughly corrupt Roman Catholic religious system that resulted in the creation of denominational Protestant churches between 1517 [Luther’s 95 Theses] and 1545 [start of Catholic Counter Reformation with Council of Trent] and marked by a revival of biblical preaching and confessional theology” (cf. definition of Cairns, p. 277).  While in the foregoing definition, Priest chronologically confines the Reformation to the years 1517 to 1545 A.D. (as does Cairns), elsewhere he broadens the terminus ad quem (ending point) to 1648 A.D. (as does Cairns; cf. Schaff and Shelley), 1648 being the date for the Peace of Westphalia, which brought the Thirty Years’ War between European Catholics and Protestants to an end.  Included in most discussions of the Reformation (including this one) is pre-Reformation history and the Catholic Counter Reformation.

The theology of the Reformation has been neatly summarized in five “solas”: sola Scriptura (Scripture alone), sola gratia (grace alone), sola fides (faith alone), solus Christus (Christ alone), and soli Deo gloria (to the glory of God alone).  Religious authority is found in Scripture alone, not in Scripture + the Catholic Church.  Salvation is by grace alone through faith alone in Christ alone, not by grace through faith in Christ + works (such as keeping the Catholic sacraments).  In all things, God alone is to be glorified, not God + man (such as Mary, the pope, and Catholic saints). 

“Reformation” identifies this movement as one that sought to reform the theologically and morally corrupt Catholic Church.  Once attempts at internal reform proved futile, the Reformers had no choice but to pursue reformation by breaking from the Catholic Church and forming new ecclesiastical groups.  Hence, the Reformation gave birth to such Protestant
 denominations as the Lutherans in Germany (led by Martin Luther and Philipp Melanchthon), the Reformed Church in Switzerland (led by Ulrich Zwingli and John Calvin), the Anglican Church in England (led by Henry VIII and Thomas Cranmer), and the Presbyterian Church in Scotland (led by John Knox).  Another group of Reformers, the “Radical Reformers” (led by such men as Menno Simons, Conrad Grebel, Felix Manz, Thomas Muntzer, Balthasar Hubmaier, and Jakob Hutter), believed in separation of church and state and the autonomy of the local church; thus, they did not seek to establish a state church nor a denomination, but instead established individual congregations in several countries in northwestern Europe.

The Pre-Reformation
The light of the Reformation did not  pierce the dark horizon of early sixteenth century A.D. Europe without being preceded by the dawn of the centuries preceding it.  Like any historical movement, the arrival of the Protestant Reformation was not sudden, but was preceded by several precipitating factors (see footnote 3).  Cairns (p. 273) identifies some of these factors: “The unwillingness of the medieval Roman Catholic church to accept reforms suggested by sincere reformers such as the mystics, Wycliffe and Hus, the leaders of the reforming councils, and the humanists; the emergence of nation-states, which opposed the papal claim to have universal power; and the rise of a middle class, which disliked the drain of wealth to Rome, all combined to make a Reformation a certainty.”  Following are some of the factors that precipitated the Reformation:

5. The moral and theological corruption of the Catholic Church and its refusal to reform itself

6. The translation of the Bible into various European languages

“... [T]he Scriptures in the common language of the people helped give birth to and rear the Reformation in Europe” (Priest, 3:51).  “The student of the Reformation is always impressed with the way in which the fortunes of the Reformation were so closely identified with the translation of the Bible into the common tongue of the people” (Cairns, p. 328).  Due to the first publication of the Greek New Testament (by Desiderius Erasmus in 1516), most of the Reformation era translations of the NT (such as Luther’s and Tyndale’s) were based on the original manuscripts, not on the Latin Vulgate (as was Wycliffe’s).  Part of the significance of this fact is captured by Shelley (p. 268): “Translations from the Hebrew and Greek, however, were bound to offend Rome because she had for centuries based crucial doctrines on questionable translations found in the Latin version.  The most noteworthy example is the Latin rendering ‘do penance’ when the Greek means simply ‘repent.’”

7. The invention of the printing press in the middle of the fifteenth century A.D. by Johann Gutenberg  

“Without the printing press it is hard to imagine the success of the Protestant Reformation” (David Ewert, A General Introduction to the Bible, p. 186).  This invention allowed the translations spoken of in the previous point to be produced in large quantities and at an affordable price, thus bringing the Bible to the masses.

8. John Wycliffe (Wyclif), “The Morning Star of the Reformation”

Along with John Hus (see below), John Wycliffe was the first of the Reformers.  Wycliffe was born around 1330 A.D. in England.  He was an outspoken critic of the Catholic Church of his day.  Consequently, he was fired from his professorship at Oxford and had his writings banned and burned.  Nevertheless, his writings inspired a band of followers, called Lollards, who fanned out across England, preaching the gospel.  Wycliffe was the chief contributor to the first complete translation of the Bible into English (from the Vulgate).  Hence, he has been called “the father of the English Bible.”  Wycliffe died of a stroke on December 31, 1384.  He was posthumously excommunicated by the Catholic Church at the Council of Constance in 1415 A.D. and had his remains exhumed and burned and his ashes scattered in the river Swift by the same in 1428 A.D.  Someone (quoted in Priest, 2:128) has aptly written: “They burnt his bones to ashes and cast them into the Swift, a neighboring brook running hard by.  Thus the brook hath conveyed his ashes into Avon; Avon into Severn; Severn into the narrow seas; and they into the main ocean.  And thus the ashes of Wycliffe are the emblem of his doctrine which now is dispersed the world over.”  In a similar fashion, John Foxe, author of Foxe’s Book of Martyrs, once wrote that “though they digged up his body, burnt his bones, and drowned his ashes, yet the Word of God and the truth of his doctrine, which the fruit and success thereof, they could not burn; which yet to this day ... doth remain” (quoted in www.chinstitute.org).          

9. John Hus

Another of the first Reformers was John Hus.  Hus was born around 1370 A.D. in Bohemia (later Czechoslovakia).  Like Wycliffe, by whose writings he was greatly influenced, Hus was a professor, teaching at Bohemia’s University of Prague.  Like Luther a century later, Hus became a Catholic priest, challenged the Catholic Church of his day, and was excommunicated by the same.  In 1414, Hus was summoned to the Council of Constance to defend his views.  In spite of  being promised safe conduct to and from the Council by the emperor and by the pope, Hus was arrested at Constance, imprisoned, and eventually burned at the stake on July 6, 1415 (more will be said regarding his martyrdom in the upcoming lesson on persecutions and martyrs).      

All five of the above was kindling for the fire that would become the Reformation.  All that was needed was a spark to set it ablaze.  That spark came on October 31, 1517.

The German Reformation
The one name most often associated with the Protestant Reformation is that of Martin Luther.
  Luther was born in Germany on November 10, 1483.  He had his sights set on becoming a lawyer until he vowed to become a monk after nearly being killed by a bolt of lightning on July 2, 1505.  True to his word, Luther entered an Augustinian monastery two weeks later.  He was ordained a priest in 1507.  In 1510-1511 he took a trip to Rome, which opened his eyes to the corrupt state of the Catholic Church, causing Luther (quoted in Priest, 3:21) to exclaim: “If there is a hell, Rome is built on it.”  In 1512, he became professor of biblical theology at the University of Wittenberg.  While teaching through the book of Romans, he was gloriously converted after coming to a correct understanding of Romans 1:17: “Then I grasped that the justice of God is that righteousness by which through grace and sheer mercy God justifies us through faith.  Thereupon I felt myself to be reborn and to have gone through open doors into paradise.  The whole of Scripture took on a new meaning, and whereas before the ‘justice of God’ had filled me with hate, now it became to me inexpressibly sweet in greater love.  This passage of Paul became to me a gate to heaven” (quoted in Priest, 3:22).

Shortly after Luther’s conversion, a papal legate named Johann Tetzel began selling indulgences in the Wittenberg area in order to raise money for the building of the new basilica in St. Peter’s Cathedral in Rome.  According to Catholicism, indulgences (whether partial or plenary/full), exemptions from temporal suffering for sin in purgatory, are drawn from the treasury of merits accrued by Christ and saints throughout church history.  Tetzel marketed his sale in indulgences with an advertising jingle: “As soon as the coin in the coffer rings, The soul from purgatory springs.”  This was too much for Luther to take.  Consequently, on October 31, 1517 (a date commemorated in subsequent church history as “Reformation Day”), he nailed his legendary “95 Theses
” to the door of the Castle Church in Wittenberg, protesting the sale of indulgences and calling for a debate on the issue.  While such a debate never took place, Luther’s theses were put in print, circulated throughout Europe, and became “the spark that ignited the Reformation” (Shelley, p. 241).

Needless to say, the Catholic Church was not too happy with Luther, whom Pope Leo X called “the wild boar from the forest.”  Consequently, Luther was excommunicated in the winter of 1520-1521 (characteristically, Luther burned the document threatening his excommunication) and summoned to the Diet (assembly) of Worms
 (in Germany) in the spring of 1521 to recant his views.  Luther first stood before the gathered assembly at Worms on April 17, 1521.  After being asked to recant, Luther requested and was granted a 24-hour stay.  The following day, April 18, Luther was again asked to recant.  In one of the most monumental moments in church history, he replied with the following memorable words: “Since then Your Majesty and your lordship desire a simple reply, I will answer without horns and without teeth.  Unless I am convinced by Scripture and plain reason--I do not accept the authority of popes and councils, for they have contradicted each other--my conscience is captive to the Word of God.  I cannot and I will not recant anything, for to go against conscience is neither right nor safe.  God help me.  Amen” (cited in Priest, 3:23).
  Like John Hus, who a century earlier was promised safe passage to and from the Council of Constance, so Luther was promised safe passage to and from the Diet of Worms.  Unlike Hus, who saw the promise broken with his arrest in Constance, Luther was allowed to leave the Diet of Worms a free man.  After Luther’s departure, however, the Roman Emperor, Charles V ruled against him, essentially placing a bounty on Luther’s head.
  Consequently, on his way back from Worms to Wittenberg, Luther was “kidnaped” by his primary supporter, Duke Frederick, Prince of Saxony, and hidden in Frederick’s castle in Wartburg for a year.
  During this time, Luther translated the Greek NT into German.  

Though a marked man the rest of his life, Luther, due to the ongoing protection of Frederick, died a natural death in 1546 (one of the amazing facts of church history).  Besides his over five hundred published works
, Luther also wrote dozens of hymns, the most famous of which is “A Mighty Fortress” (based on Psa 46), the “battle hymn of the Reformation.”                                  

Another prominent figure in the German Reformation was Philipp Melanchthon (1497-1560 AD).  A small, timid, but brilliant man (he graduated from the University of Heidelberg at the age of 14), he became good friends with Luther while his colleague at the University of Wittenberg.  While Luther was the brawn of the German Reformation, Melanchthon was its brains.  It has been said that had Melanchthon not piped, Luther would not have danced.
  It was Melanchthon who crafted the definitive Lutheran confession of faith, the 1530 A.D. Augsburg Confession.  As in life, so Luther and Melanchthon were inseparable in death, as their bodies are buried beside each other at the Castle Church in Wittenberg.  

The Swiss Reformation
While the Reformation more or less officially began in Germany, it spread to other nations in northwestern Europe, as well, including Switzerland.  The first leader of the Swiss Reformation was Huldreich (better known as Ulrich) Zwingli.  Zwingli was born in Switzerland on January 1, 1484.  Like so many of the other Reformers (e.g., Hus, Luther, and Knox), Zwingli was a Catholic priest who left the priesthood and the Catholic Church and, as a result, became a Protestant and a leader of  the Reformation.  Zwingli was converted in 1519.  During that same year, he became pastor of the main church in Zurich, Switzerland.  In 1529, Zwingli and Martin Luther met at the Marburg (a city in southwest Germany) Colloquy (conference).  These first generation Reformation leaders agreed on fourteen of fifteen doctrinal points, the only point of difference being the significance of the elements in the Lord’s Supper.  According to Luther, the elements physically contained the body and blood of Christ (consubstantiation), while according to Zwingli, the elements merely represented or symbolized the body and blood of Christ (the proper view, in the opinion of this writer).  This difference essentially brought about the two separate Reformed traditions of Lutheranism and the Reformed Church.  While fighting in a Catholic vs. Protestant war, Zwingli died in battle on October 11, 1531.  His dying words (quoted in Priest, 3:33) were: “What matters this misfortune?  They may kill the body, but they cannot kill the soul.”           

Upon the death of Zwingli, the center of the Swiss Reformation shifted from the city of Zurich and Zwingli to the city of Geneva and a man named John Calvin, who became the leader of the second generation of the Reformation.  Calvin was born in 1509 in France.  Blessed with a brilliant mind, he entered the University of Paris at the age of fourteen, where he was a classmate of two of the future leaders of the Catholic Counter Reformation, Ignatius Loyola and Francis Xavier.  Calvin was converted in 1532 or 1533
, broke from the Catholic Church, and, consequently, left France for exile in Switzerland in 1535.  In 1536, at the age of 26 or 27, he published the first edition of his magnum opus, The Institutes of the Christian Religion, which Christian History (issue 28, 1990, p. 40) calls “one of the greatest religious works ever written” and which Shelley (pp. 258-259) calls “the clearest, most logical, and most readable exposition of Protestant doctrine that the Reformation age produced.”
  Also in 1536, God in His providence led Calvin to make a stopover in the city of Geneva while traveling from Paris to Strassburg.  While in Geneva, Calvin met the Swiss Reformer, Guillaume Farel, who advised Calvin to scrap his plans to lead a quiet, scholar’s life and instead lead the Reformation in Geneva. Calvin took Farel’s advice and took up residence in Geneva.
  A failure of most of the Reformers (which the Radical Reformers rightly sought to correct) was the failure to separate church and state.  Accordingly, Calvin ruled Geneva in a theocratic manner.  Consequently, he had a heretic named Michael Servetus (who denied the doctrine of the triunity of God) burned at the stake in 1553.  Calvin died on May 27, 1564.  After his death, leadership of the Reformation in Switzerland fell to Theodore Beza (1519-1605 AD).  Calvin’s influence was widespread.  According to Carmen Renee Berry (The Unauthorized Guide to Choosing a Church, p. 175), Calvin’s doctrine was the foundation for the Puritan, Congregationalist, and Baptist movements in England, the Presbyterian Church in Scotland, the Huguenots in France, and the Reformed Church throughout Europe, especially in Holland and Germany.

The English Reformation
Unlike the other (i.e., the German, Swiss, Scottish, and Radical) branches of the Protestant Reformation, the English branch did not sprout out of religious conviction, but out of political convenience.
  King Henry VIII’s obsession to have a son to inherit the throne and the inability of his wife (Katherine of Aragon, daughter of King Ferdinand and Queen Isabella of Spain) to produce one
, coupled with Henry’s budding interest in a younger woman named Anne Boleyn (Katherine had reached forty years of age), drove him to pressure the Catholic hierarchy in England to grant him a divorce to Katherine so he could marry Anne.
  When Pope Clement VII refused to grant the divorce
, Henry named Thomas Cranmer the Archbishop of Canterbury (Canterbury is a city in southeastern England).  Cranmer in turn granted Henry the annulment he sought, paving the way for Henry and Anne to marry in January of 1533.
  Consequently, the pope excommunicated Henry.  Henry responded by breaking ties with the Catholic Church and starting his own church, the Church of England (aka the Anglican Church).
  The 1534 Act of Supremacy declared Henry to be “the only supreme head on earth of the Church of England.”  While the Anglican Church temporarily fell under Catholic control for five years in the middle 1500's A.D. under the reign of Henry’s daughter (by his first wife, Katherine), Mary Tudor (aka “Bloody Mary”), it quickly returned to its nascent independence under Mary’s half-sister, Elizabeth (Henry’s daughter by his second wife, Anne Boleyn).  The English Reformation went on to give birth to the Baptist movement in the seventeenth century A.D. and to the Methodist movement in the eighteenth century A.D.

The Scottish Reformation
The Scottish Reformation was led by a man named John Knox (1514-1572 AD), the “Thundering Scot.”  Knox, like so many of the other Reformers, was at one time a Catholic priest.  During the reign of Mary Tudor (aka “Bloody Mary”), he fled England, taking refuge in Geneva, Switzerland and becoming a follower of Calvin.  Knox eventually returned to Scotland to lead the Reformation there, a movement that gave birth to the Presbyterian Church.

The Radical Reformation
While the mainline Reformers (Luther, Zwingli, Calvin, and Knox) are to be commended for their courageous break from the Catholic Church, they are also to be criticized for not making the break cleanly enough.  A relatively small, but even more courageous group of Reformers (in the opinion of this writer, because they were persecuted not only by the Catholic Church, but also by their fellow Protestants
), arose to “reform the reformation” (Shelley, p. 248).  This group came to be called the “radical Reformers.”  Another designation given to them (by their opponents) was “Anabaptists” (ana=again), because they “rebaptized” those who had already been “baptized” as infants.
  The Anabaptist movement started as a split from the Swiss Reformation under Zwingli in the mid 1520s A.D.  After being ordered by the City Council of Zurich to baptize their infant children (or face banishment) and to stop holding Bible classes, these believers, under the leadership of Conrad Grebel and Felix Manz, took “one of the most decisive actions in Christian history” (Shelley, p. 247) by baptizing one another (albeit by affusion or pouring) on January 21, 1525.  Other leaders of the Anabaptist movement, besides Grebel and Manz, included Menno Simons (after whom today’s Mennonites are named), Thomas Muntzer, Balthasar Hubmaier, and Jakob Hutter (after whom today’s Hutterites are named).  Anabaptist beliefs were systematized in the 1527 Schleitheim (a town in Switzerland) Confession.  The Anabaptists believed in believers’ baptism (and its corollary, regenerate church membership).  Thus, they rejected paedobaptism (infant baptism) because infants are constitutionally incapable of exercising saving faith.  Other beliefs that Anabaptists held in distinction from the other Reformers were belief in the separation of church and state, belief in the autonomy of the local church, and belief in the congregational form of church government.  In these areas (believers’ baptism, regenerate church membership, separation of church and state, autonomy of the local church, and congregationalism), the Anabaptists were forerunners of the Baptists.  Other beliefs of the Anabaptists, and ones rejected by the other Reformers, as well as by Baptists, were pacifism, the refusal to take oaths, and the refusal to hold political office.  Direct descendants of the Anabaptists are today’s Mennonites, Hutterites, the Amish, and the Brethren.  Baptists are indirect descendants of the Anabaptists.    

The Catholic Counter Reformation
For several decades in the early to middle sixteenth century A.D., Protestants via the Reformation made significant gains throughout Europe.  Due to what came to be called the Catholic Counter Reformation, however, these gains eventually became geographically confined to northwestern Europe.  Priest (3:73) defines this movement as “the movement of the Roman Catholic Church in the sixteenth and seventeenth centuries toward internal moral and administrative reform and doctrinal reaffirmation.”  The Catholic Counter Reformation somewhat stymied the Protestant Reformation via the following initiatives:

10. The Jesuits

Also known as the Society of Jesus, the Jesuits, approved by Pope Paul III in 1540 and led by such men as Ignatius Loyola and Francis Xavier, pledged blind loyalty to the pope and countered the Protestant Reformation both defensively (by serving as agents for the Roman Inquisition
) and offensively (by their missionary labors).  Shelley (p. 271) calls the Jesuits “the greatest single force in Catholicism’s campaign to recapture the spiritual domains seized by Protestantism.”  

11. The Roman Inquisition

Initiated by Pope Paul III in 1542, the Roman Inquisition countered the Protestant Reformation with a heavy hand, to say the least: “Those accused were always presumed guilty till they proved their innocence; they were never confronted with their accusers; they could be made to testify against themselves; and they could be tortured to extract a confession” (Cairns, p. 348).  “Biblical” justification for the Inquisition was offered by Catholic historian, Cesare Baronius in the following words addressed to Pope Paul V (quoted in Priest, 3:77): “Blessed father, the ministry of Peter is twofold,--to feed and to kill.  For the Lord said to him, ‘Feed my sheep’: and he also heard a voice from heaven, saying, ‘Kill and eat.’ [a gross misapplication of Acts 10:13] To feed sheep is to take care of obedient, faithful Christians, who in meekness, humility, and piety show themselves to be sheep and lambs.  But when he has no longer to do with sheep and lambs, but with lions, and other wild, refractory, and troublesome beasts, Peter is commanded to kill them; that is to say, to attack, fight, and slaughter them, until there be none such left.”

12. The Council of Trent

See the previous treatment of this council in Lesson 3, “Famous Church Councils.”

13. The Index

As the previous three, so The Roman Index of Forbidden Books was yet another Counter Reformation tool wielded by Pope Paul III.  This Index listed all the books Catholics were forbidden to read.  Not unexpectedly, all Protestant writings and Bibles were included in the Index.  Physical death and/or eternal damnation were some of the threatened penalties for possessing and/or reading any of the forbidden books.  The Index was kept current until as recently as 1959.  It wasn’t abolished until Pope Paul VI did away with it in 1966.  

Lesson 6: The First Great Awakening

At various times throughout church history, God has been pleased to do an extraordinary work called revival.  Accordingly, Gerald Priest (quoted in Ken Brown, “History of Christianity” class notes, Brighton Bible Institute, Fall 1998, p. 33) has defined revival as “an extraordinarily intensive and normally extensive work of God in powerfully applying His gospel to people, which results in salvation of sinners and renewed obedience of saints.”  One such period of revival in America was called the “Great Awakening
” (aka the “First Great Awakening,” to distinguish it from the “Second Great Awakening,” which took place several decades later).  The First Great Awakening was part of a larger, transcontinental revival that took place during the middle of the eighteenth century A.D.
  The overall revival has been called the “Evangelical Awakening,” which consisted of the Great Awakening in America (transdenominational), the Great Revival in Great Britain (within the Anglican Church, ultimately resulting in the start of the Methodist Church), and the Pietist movement in Germany (within the Lutheran Church, ultimately resulting in the start of the Moravian Church). 

The Evangelical Awakening was led by three of the most prominent preachers in church history: Jonathan Edwards, John Wesley, and George Whitefield.

Jonathan Edwards: the Theologian of the Revival in America
Jonathan Edwards was born on October 5, 1703 in East Windsor, CT.  He had ten siblings, all sisters.  He was a brilliant young man, having become proficient in Greek, Hebrew, and Latin by the time he entered his teen years.  He entered the Collegiate School of Connecticut (later to become Yale) just prior to his thirteenth birthday and graduated at the head of his class in 1720.  About this time, he was converted while reading 1 Timothy 1:17.
  He went on to receive an M.A. from Yale in 1722.  It was also while yet a teen (in 1722 and 1723) that he wrote his seventy “resolutions.”  Following in the footsteps of his (maternal) grandfather (Solomon Stoddard) and of his father, Jonathan entered the ministry, becoming his grandfather’s associate at a congregational church in Northampton, MA in 1726.  In 1727, he married Sarah Pierrepont (great granddaughter of the famous Puritan preacher, Thomas Hooker), 
with whom he, like his parents, went on to have eleven children.
  When his grandfather died in 1729, he became the church’s pastor.  He was renowned for spending thirteen hours a day in study and preaching two-hour sermons.  At the end of 1734 and the beginning of 1735, the church experienced a revival
, as three hundred souls were converted in a six-month period.  Many church historians (presumably Priest and Cairns) see this revival as the start of the First Great Awakening.  On July 8, 1741 in Enfield, CT, Edwards preached “one of the most famous sermons in American history” (www.chinstitute.org), “Sinners in the Hands of an Angry God
” (based on Deut 32:35).  Some church historians see this sermon as the start of the First Great Awakening.  Due to a combination of factors
, Edwards was ejected from his Northampton pastorate in 1750.  From Northampton, God led him to Stockbridge, MA, where he ministered to a small congregation, as well as did missionary work among some Indians in the area.  In early 1758, he became president of the College of New Jersey (later to become Princeton).  Tragically, he died a few months later (on March 22, 1758) from smallpox, after having been given an inoculation for the disease.                                 

John Wesley: the Leader of the Revival in Great Britain
John Wesley was born in England in 1703 (the same year Jonathan Edwards was born), the fifteenth of nineteen children born to Samuel and Susanna Wesley.
  Samuel Wesley was an Anglican/Church of England minister.  Though small of physical stature (he grew to be only 5' 3"), due to his spiritual stature, John came to be called the “Little Giant.”  He survived a brush with death at an early age, as Shelley (p. 333) recounts: “When John was six the rectory at Epworth burned down; he was left alone amid the flames, but he appeared at a second story window, and was rescued by a neighbor standing on the shoulders of another.  Thereafter John called himself ‘a brand plucked from the burning’” [an allusion to Amos 4:11].  In 1728, he was ordained as an Anglican minister. In 1729, he became the leader of a religious club on the campus of Oxford, a club whose members included his younger brother, Charles, as well as George Whitefield.  Members of the club were soon dubbed “Methodists” because they were so methodical in their performance of spiritual disciplines (stated times of prayer, Bible study, etc.).  Though religious, John remained unregenerate.  In 1735, he and Charles took a missions trip to the American colony of Georgia.  John’s time in Georgia was fraught with difficulty, leading to his return to England a few years later.  On the return voyage, he wrote: “I went to America to convert the Indians, but, oh, who shall convert me?” (Shelley, p. 335).  By God’s grace, he was converted on May 24, 1738 at a meeting of Moravians on Aldersgate Street in London while the preacher was reading from the preface of Martin Luther’s commentary on Romans.
  Wesley (quoted in Curtis, p. 137) testified: “... I felt my heart strangely warmed. I felt I did trust in Christ, Christ alone for salvation; and an assurance was given me that he had taken away my sins, even mine, and saved me from the law of sin and death.”  Like Whitefield in America, Wesley found Anglican pulpits in England closed to him.  Consequently, he, like Whitefield, started preaching outdoors.  During this decades-long, itinerant ministry, Wesley rode over 200,000 miles on horseback across England, Scotland, and Ireland; preached 42,000 sermons; and wrote 200 books (Cairns, p. 383).  He organized his converts into Methodist societies, instructing such societies to remain within the Anglican Church.  After Wesley’s death in 1791, however, the Methodist movement broke from the Anglican Church to start its own church.  Many historians are of the opinion that the Great Revival prevented Britain from experiencing the same kind of revolution that crippled France.           

George Whitefield: the Preacher of the Revival in both America and Great Britain
George Whitefield was born in 1714 in England, the youngest of seven children.  Like John Wesley, he was a pious, but unconverted Anglican who, upon being converted (in 1735), became a powerful preacher of the gospel.  He was blessed with a booming preaching voice
, ideal for the open air preaching he 
was called upon to do in Great Britain and America after finding no welcome in Anglican pulpits.  He embarked on seven preaching tours in the American colonies between 1738 and 1770, the second of which was the most memorable:  “Whitefield’s 1739-1740 trip turned out to be America’s wake up call” (www.chinstitute.org).
  Like Wesley, Whitefield traveled by horseback and preached tens of thousands of sermons over the course of several decades of itinerant ministry, culminating in his death in 1770.  Charles Wesley (cited in 1001 Great Stories & Quotes by R. Kent Hughes, p. 213) wrote of Whitefield: “Though long by following multitudes admired, No party for himself he e’er desired; His one desire, to make the Saviour known, To magnify the Name of Christ alone.  If others strove who should the greatest be, No lover of pre-eminence he.”          

Synopsis of the First Great Awakening
The First Great Awakening was arguably the most monumental movement in American church history.  Tens of thousands were converted.  American society was transformed.
  The Awakening gave birth to numerous Christian (at the time) colleges.
  It also produced such practices as the Sunday night service and nightly, week long (or more) meetings (David Beale, “America’s First Great Awakening,” 1998 Mid-America Conference on Preaching workshop).  According to Gerald Priest (“What Kind of Awakening Was the Great Awakening?”, 2002 Mid-America Conference on Preaching workshop), the driving force behind this revival was the preaching of the doctrines of grace (Calvinism).
  While the revival did produce some emotional and physical excesses (which Edwards countered via his insightful writing and preaching) and temporary divisions between those in favor of it and those against it
, the overall effects were overwhelmingly positive.  May God grant the slumbering church in America today another such wake-up call! 

Lesson 7: Two Other Great American Awakenings

In the previous lesson, we examined the first nationwide revival in America, the mid-eighteenth century A.D. “First Great Awakening.”  In this lesson, we will examine two other nationwide American revivals, the  “Second Great Awakening” and the Prayer Meeting Revival of 1857-1858 (aka the “Third Great Awakening”).

The Second Great Awakening

The Second Great Awakening began at the end of the eighteenth century A.D. and continued for much of the first half of the nineteenth century A.D.
  The revival began independently among various groups in various regions of the country.  In the South and among Presbyterians, it began in 1787 A.D. at a small college in Virginia called Hampden-Sidney (Cairns, p. 417).  In New England and among Congregationalists, it began in 1802 A.D. at Yale (New Haven, CT) under the preaching of Yale’s president from 1795-1817 A.D., Timothy Dwight (1752-1817 AD), grandson of Jonathan Edwards (ibid.).
  From Yale, it spread to other colleges, such as Dartmouth (Dartmouth, MA) and Williams College
 (Williamston, MA).  On the western frontier and among various denominations, it began in 1800 A.D. in southwestern KY’s Logan County with the first camp meeting
, led by Presbyterian minister, James McGready (1758-1817 A.D.).  Besides camp meetings, circuit-riding Methodist preachers, such as Francis Asbury (1745-1816 AD), also played a major role in the revival on the western frontier.             

Perhaps the key figure in the early years of the revival was Congregationalist evangelist, Asahel Nettleton
 (1783-1844 AD).  Nettleton was converted as a teenager in 1801.  He graduated from Yale around 1810 and soon thereafter became an evangelist.  Mark Sidwell (“Asahel Nettleton and the Eastern Revivals,” in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, p. 58) calls Nettleton the leading American evangelist from 1812 to 1822.
             

Whereas Asahel Nettleton was the key figure in the early years of the revival, the key figure in the later years, eclipsing Nettleton
, was Charles Finney (1792-1875 AD).  Finney was trained as a lawyer.  However, following his conversion in 1821, he set his sights on the ministry, eventually being ordained by the Presbyterian Church.
  Finney followed the teachings of Nathaniel William Taylor (1786-1858 AD), who espoused a defective system of theology that came to be called “Taylorism” or the “New Haven Theology” (Taylor was a student and longtime professor at Yale, which is located in New Haven, CT, and pastor of New Haven’s First Church).  This theology denied such doctrines as original sin and the total depravity and inability of man.
  It was Pelagian/Arminian in its soteriology, rather than Augustinian/Calvinistic.  It taught that each and every man had the natural ability to be saved, denying the need for the supernaturally-endowed ability of regeneration.  In keeping with this theology, Finney developed what came to be called “new measures” in evangelism, which he delineated in his 1835 book, Lectures on Revivals of Religion.
  In what could be considered the premise of the book, Finney (quoted in Curtis, p. 154) wrote: “A revival is not a miracle, or dependent on a miracle in any sense.  It is the result of the right use of the constituted means.”  Though vigorously opposed by such men as Nettleton
, “Finneyism”
 became the prevailing philosophy of the Second Great Awakening.
  Consequently, many have (rightly, in the opinion of this writer) drawn a sharp contrast between the First and Second Great Awakenings.
  Though it cannot be denied that Finney’s ministry generated impressive visible results (some estimate that as many as 500,000 were “converted” under his ministry), the authenticity of such conversions can legitimately be called into question.  As Gerald Priest (“Revival and Revivalism: A Historical and Doctrinal Evaluation,” Detroit Baptist Seminary Journal, Fall 1996, p. 243) soberly states: “Finney is credited with the conversion of 500,000 people to the gospel, using evangelistic methods still popular today.  However, as one examines the gospel Finney preached, he must consider whether it is not in actuality another gospel than what the New Testament teaches.”  Priest (ibid., p. 252) goes on to state: “If conversions resulted from Finney’s meetings, it was not because of, but in spite of, his message.”  Unlike those “converted” under Finney’s ministry, those converted under Nettleton’s ministry proved genuine, as the following excerpts testify:  “A common criticism of the new measures revivalism was failure of continuance in the faith.  A Presbyterian reviewer wrote in 1835, ‘It is now generally understood that the numerous converts of the new measures have been, in most cases, like the morning cloud and the early dew.  In some places, not a half, a fifth, or even a tenth part of them remain’” (Gerald Priest, “Revival and Revivalism: A Historical and Doctrinal Evaluation,” Detroit Baptist Seminary Journal, Fall 1996, p. 232).  “Evidence indicates that Nettleton’s converts remained true to Christ.  For example, of the 84 converts in an 1818 revival at Rocky Hill, Connecticut, all had continued in the faith 26 years later.  Similarly, only 3 spurious conversions out of 82 professing conversions were noted in another pastor’s report on a revival in Ashford, Connecticut” (Gerald Priest, “The Grace-Centered Ministry of Asahel Nettleton (1783-1844),” 2002 Mid-America Conference on Preaching notebook, p. 265).

In spite of its problems, the Second Great Awakening did produce some positive results.
  Thousands were genuinely converted.  Several Christian (at the time) seminaries were started, such as Andover (Andover, MA; Congregationalist) in 1808 A.D. and Princeton (Princeton, NJ; Presbyterian) in 1812 A.D.  The revival gave birth to the Sunday School movement, the mid-week prayer meeting, and the modern missions movement (as a result, the nineteenth century AD has been called “the Great Century” of Christian missions).

The Third Great Awakening
The Third Great Awakening took place at the end of the 1850s A.D.  On September 23, 1857, a lay outreach director of the Fulton Street Dutch Reformed Church in New York City by the name of Jeremiah Lanphier began a weekly lunch hour prayer meeting (from noon to 1 p.m.) for New York businessmen.  Only six men showed at the initial meeting, the first after thirty minutes had passed.  The second week, twenty showed up; the third week, forty.  Soon the meetings became daily.  When the stock market crashed in October, participation skyrocketed.  Within six months, 10,000 New Yorkers were gathering throughout the city daily for prayer.  Similar prayer meetings began to spring up throughout the country--in Chicago, Louisville, Cleveland, and St. Louis.  The revival in America sparked by the Prayer Meeting Revival of 1857-1858 (dubbed “the year of miracles”) spread worldwide to such places as Ireland, Scotland, Wales, England, Europe, South Africa, India, Australia, and the Pacific islands.  It is estimated that 500,000-1,000,000 were converted.  Arguably, this revival is what helped America survive the Civil War that would soon follow.

Lesson 8: The Modernist-Fundamentalist Divide

Throughout church history, it has been the unfortunate, but necessary responsibility of Bible believers to practice ecclesiastical separation, separating from unbelieving churchmen in obedience to such Scriptural passages as Romans 16:17, 2 Corinthians 6:14-7:1, Ephesians 5:11, 2 John 9-11, and Revelation 18:4 (primary or first degree ecclesiastical separation) and/or from disobedient Christian brethren in obedience to such Scriptural passages as Matthew 18:15-17, 1 Corinthians 5:11, 2 Thessalonians 3:6, and 2 Thessalonians 3:14-15 (secondary or second degree ecclesiastical separation).  In this lesson (“The Modernist-Fundamentalist Divide”), we will examine how the practice of the former (primary or first degree ecclesiastical separation) gave birth to fundamentalism as a movement in America, particularly in the early twentieth century A.D.  In the next lesson (“The Fundamentalist-New Evangelical Divide”), we will examine how the  practice of the latter (secondary or second degree ecclesiastical separation) gave birth to the new evangelical movement in America in the middle of the twentieth century A.D.

Before proceeding any further, it is necessary to define two key terms, modernist and fundamentalist.  A modernist (aka a theological liberal) is a churchman (pastor, missionary, seminary professor, ecclesiastical official, etc.) who claims to be a believer, but belies such a claim by reinvesting the orthodox doctrines he claims to believe with unorthodox meaning (much like the cultist does).
  A fundamentalist is one who believes in the fundamentals of the Christian faith
 and is willing to fight for them
 by militantly separating from and speaking out
 against those who do not (modernists), as well as from those who refuse to separate from those who do not (new evangelicals).

While it is true that fundamentalism as a movement is a fairly recent phenomenon in church history
, fundamentalism is not.  Fundamentalists have appeared throughout church history, right from the very beginning:  the apostle Paul (Rom 16:17, 2 Cor 5:11, 6:14-7:1, Eph 5:11, 2 Thess 3:6, and 14-15), the apostle John (2 John 9-11 and Rev 18:4), Jude (Jude 3), et. al.  Fundamentalism is as old as Christianity itself.  Harvard professor and theological liberal/modernist, Kirsopp Lake said in 1925: “But it is a mistake, often made by educated persons who happen to have but little knowledge of historical theology, to suppose that Fundamentalism is a new and strange form of thought.  It is nothing of the kind: it is the partial and uneducated survival of a theology which was once universally held by all Christians.  How many were there, for instance, in Christian churches in the eighteenth century who doubted the infallible inspiration of all Scripture?  A few, perhaps, but a very few.  No, the fundamentalist may be wrong; I think that he is.  But it is we who have departed from the tradition, not he, and I am sorry for the fate of anyone who tries to argue with a Fundamentalist on the basis of authority.  The Bible and the corpus theologicum [doctrinal body] of the Church is on the Fundamentalist side.”

“The Modernist-Fundamentalist Divide” is the story of how the early fundamentalists militantly fought the menace of modernism that invaded American Christianity in the later years of the nineteenth and early years of the twentieth century A.D. via such ideologies as Darwinian evolution, German higher criticism of the Bible, the social gospel, etc.
  In the early years of the conflict (until about 1930 AD), the fundamentalists sought to separate the modernists from them (nonconformist fundamentalism).  Once this strategy proved unsuccessful, they separated themselves from the modernists in obedience to the command to “COME OUT FROM THEIR MIDST AND BE SEPARATE” (2 Cor 6:17), starting their own churches, educational institutions, missions agencies, publishing houses, etc. (separatist fundamentalism).  Though the fundamentalists ultimately lost the furniture (i.e., control of the mainline denominations fell into the hands of the modernists
), they “kept the faith” (2 Tim 4:7), at in many cases enormous personal cost.  

Following is a brief biography of several key leaders in the early years of the modern fundamentalist movement in America.

Williams Jennings Bryan (1860-1925 AD)
Williams Jennings Bryan was converted at the age of fourteen.  A lifelong Presbyterian and a leading American politician at the turn of the twentieth century A. D., he thrice (in 1896, 1900, and 1908) ran for President.  He served as Secretary of State under Woodrow Wilson from 1913-1915.  He publicly became part of the fundamentalist movement when he helped the prosecution convict Dayton, TN high school biology teacher, John Scopes (a verdict that was later overturned) in the infamous Scopes Monkey Trial of July 1925.
  Bryan died five days after the trial and was buried in Arlington National Cemetery.  His tombstone simply reads, “He Kept the Faith.”     

A. C. Dixon (1854-1925 AD)
A. C. Dixon was born on July 6, 1854 and converted at the age of eleven.  A Baptist, he was the first of three editors for The Fundamentals: A Testimony to the Truth (to which he contributed one article).  From 1902-1906, he served as president of Gordon College (Boston).  He pastored two of the most famous churches in church history:  Chicago’s Moody Memorial Church (from 1906-1911; succeeding R. A. Torrey) and London’s Metropolitan Tabernacle (from 1911-1919; also became editor of the Sword and the Trowel).  In his later years, he was a part-time professor at BIOLA (Bible Institute Of Los Angeles).  Dixon was the   “spiritual grandfather” of famous Baptist preacher, George W. Truett (who for 47 years pastored the First Baptist Church of Dallas), having led a man named J. G. Pulliam to the Lord, who in turn led Truett to the Lord.  It is unfortunate, but true that Dixon “went soft” in his twilight years.  As David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 225) writes: “Dixon, like many other Fundamentalists, fought the good fight almost to the midnight hour of his life, then virtually gave up the militant stance.”

A. J. Gordon (1836-1895 AD)
Named after the famous Baptist missionary to Burma, Adoniram Judson, A. J. Gordon has been called (by David Beale) the “father of Baptist fundamentalism.”  Gordon had a long and fruitful ministry (from 1869 until his death) at Boston’s Clarendon Street Baptist Church, reinvigorating this listless church after years of patient labor.  He had a keen interest in missions, as evidenced by his 1889 launching of the Boston Missionary Training School (later to become Gordon College).  He also wrote numerous hymns, the most notable of which was “My Jesus, I Love Thee.”

James M. Gray (1851-1935 AD)
An Episcopalian, James Gray was converted at the age of twenty-one.  He became an active part of the fundamentalist movement when he became associated with D. L. Moody.  In 1892, he began teaching at Chicago’s Moody Bible Institute and in 1893, began preaching at Moody’s famous Northfield (MA) summer conferences.  He would go on to become a dean at MBI (in 1904), then president (in 1925).  He was a contributor to The Fundamentals (one article), an editor of the Scofield Reference Bible, and editor of Moody Monthly (from 1907-1935).  Though a fundamentalist at heart, Gray rejected the fundamentalist label, writing: “I do not call myself a Fundamentalist, not because I lack sympathy with the Bible truths for which it now stands, but because I think the name itself is unnecessary and perhaps undesirable” (“The Deadline of Doctrine Around the Church,” Moody Monthly, Nov 1922, p. 101).        

Bob Jones, Sr. (1883-1968 AD)

Bob Jones (full name: Robert Reynolds Davis Jones) was the eleventh of twelve children born to Alex & Georgia (Creel) Jones (Alex was a Confederate veteran of the Civil War).  He was converted at the age of eleven.  A Methodist (as was his father; his mother was a Baptist), Bob Jones was one of the leading evangelists of the first half of the twentieth century A.D.  In the early years of his evangelistic career, he was good friends with Billy Sunday.  In the later years of his evangelistic career, he was good friends with Billy Graham (with whom he eventually broke fellowship after the latter’s compromises).  He was also the founder of Bob Jones College (College Point, FL) in 1927 (relocated to Cleveland, TN in 1933; relocated to Greenville, SC and renamed Bob Jones University in 1947), which he served as president until 1947 (succeeded by his son, Bob Jones, Jr.).  He is known for his numerous pithy sayings.

Robert Ketcham (1889-1978 AD)
Robert Ketcham was born to Methodist parents.  After his mother died, his father married a Baptist woman.  Consequently, Robert became a Baptist.  He was converted at the age of twenty.  In 1919, while pastoring in Pennsylvania, he published a pamphlet attacking modernism within the Northern Baptist Convention.  With the backing of W. B. Riley, over 200,000 copies of the pamphlet were distributed by the end of 1920, thrusting Ketcham into the national fundamentalist spotlight.  Ketcham is best known as the leading figure in the GARBC (General Association of Regular Baptist Churches; a fundamentalist split from the Northern Baptist Convention in 1932) for four decades (1930s to 1970s).  Accordingly, Gerald Priest has called Ketcham “Mr. GARBC.”

J. Gresham Machen (1881-1937 AD)
Considered by Mark Sidwell (“J. Gresham Machen and the Fundamentalist Movement,” in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, p. 167) to be fundamentalist’s greatest scholar, J. Gresham Machen led the battle against modernism within the Presbyterian Church in this country.  He taught at Princeton Theological Seminary from 1906-1929.  When moderatism
 overtook Princeton, Machen, along with several other Princeton professors (O. T. Allis, Cornelius Van Til, and Robert Dick Wilson), left in 1929 to form Philadelphia’s Westminster Theological Seminary.  Due to the prevailing modernism amongst Presbyterian missionaries, Machen also helped found the Independent Board of Presbyterian Foreign Missions in 1933.  Due to modernism’s conquest of the Presbyterian Church, he also helped found the Presbyterian Church in America (later renamed the Orthodox Presbyterian Church) in 1936.  Machen is also known for his writings, including Christianity & Liberalism (1923) and his magnum opus, The Virgin Birth of Christ (1930).  According to D. G. Hart (Defending the Faith, p. 11), Machen was “the country’s foremost conservative New Testament scholar” in the 1920s.  Machen’s colleague at Princeton, C. W. Hodge, paid tribute to Machen shortly after the latter’s death by calling him “the greatest theologian in the English-speaking world” (quoted in ibid.,  p. 162).  Even Pearl Buck, the liberal Presbyterian missionary whom Machen so vigorously opposed in the early 1930’s, spoke highly of Machen, saying subsequent to the latter’s death:  “I admire Dr. Machen very much, while I disagreed with him on every point ....  He stood for something and everyone knew what it was ... we have lost a man whom our times can ill spare, a man who had convictions which were real to him and who fought for those convictions and held to them through every change in time and human thought” (quoted in William Masselink, J. Gresham Machen: His Life and Defence of the Bible, p. 21).  Though Machen, like James M. Gray (see above), rejected the fundamentalist label, he was a fundamentalist at heart, stating: “It [fundamentalist] seems to suggest that we are adherents of some strange new sect, whereas in point of fact we are conscious simply of maintaining the historic Christian faith and of moving in the great central current of Christian life” (quoted in ibid., p. 168).  However, he also stated (quoted in ibid., p. 169): “If the disjunction is between  ‘Fundamentalism’ and ‘Modernism,’ then I am willing to call myself a Fundamentalist of the most pronounced type.”
     

D. L. Moody (1837-1899 AD)
Bereft of his father at the tender age of four, D. L. Moody and his eight siblings were raised in Massachusetts by his Unitarian mother.  When 17, Moody went to work for his uncle’s shoe business in Boston.  He was led to the Lord one day at work by his Congregationalist Sunday School teacher, Edward Kimball.  Shortly thereafter, Moody moved to Chicago, joined a Congregational church, and made a fortune in shoe sales.  He was also greatly used of God in the formation of a Sunday School that would later become the famous Moody Memorial Church in Chicago.  In 1860, he gave up his lucrative shoe sales career to give himself full time to Christian ministry.  During the 1870s, 1880s, and 1890s, he (and his famous songleader, Ira Sankey) conducted numerous mass evangelistic campaigns in England and America.
  Moody was the founder of Chicago’s Moody Memorial Church (in 1864), the Northfield (MA) Bible Conference (in 1880), and Chicago’s Moody Bible Institute (in 1889).  Moody influenced many of the leading early fundamentalist stalwarts, such as A. J. Gordon, R. A. Torrey, James M. Gray, A. C. Dixon, and C. I. Scofield.

J. Frank Norris (1877-1952 AD)
A stain on the canvass of fundamentalist history, J. Frank Norris (aka the “Texas tornado”) has been called “one of the most controversial preachers in American history” (Gerald Priest, “History of Fundamentalism” class notes, spring 2003, p. 82).  In 1909 he became pastor of the First Baptist Church of Fort Worth, TX.  In 1934, he also became pastor of Temple Baptist Church in Detroit.  Both ministries grew enormously under Norris’s leadership.  Known for his highly dictatorial style and flair for sensationalism, Norris made enemies of not only modernists, but also fellow fundamentalists.  In 1928, he started what came be known as the WBF (World Baptist Fellowship).  In 1948, Norris’s close associate, G. B. Vick succeeded him as pastor of Temple Baptist.  In 1950, Vick parted ways with Norris and founded the BBFI (Baptist Bible Fellowship International).  Norris is best known for shooting a man to death in his First Baptist office in 1926 (he was acquitted of murder by an Austin jury in 1927).   

A. T. Pierson (1837-1911 AD)
The ninth of ten children born to Stephen and Sally Ann Pierson, A. T. (Arthur Tappan) Pierson pastored several churches, including Fort Street Presbyterian in Detroit (from 1869-1882) and the famous Metropolitan Tabernacle in London (succeeding C. H. Spurgeon, serving as interim pastor from 1891-1893). 
  Like A. J. Gordon (see above), whom he succeeded as president of the Boston Missionary Training School, Pierson had a keen interest in missions.
  He was also a strong advocate of expository preaching, once bemoaning the fact that “too many modern preachers are not content with using the plain Sword of the Spirit, which in its naked simplicity thrusts deep and cuts quickly” (quoted in “A. T. Pierson: Servant of God” by Christa G. Habegger, in Faith of Our Fathers: Scenes from American Church History, edited by Mark Sidwell, p. 146).  He was also a strong advocate of personal separation/holiness.  In his message at the 1886 American Bible and Prophetic Conference in Chicago, he stated that “while the world has grown a little churchly, the church has grown very worldly” (quoted in David Beale, In Pursuit of Purity: American Fundamentalism Since 1850, p. 56).  In the same message, he spoke of the church as being wholly worldly and worldly holy (Gerald Priest, “History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 7).      

W. B. Riley (1861-1947 AD)
W. B. (William Bell) Riley was converted at the age of seventeen.  In 1897, he began his forty-five year stint (from 1897 until his retirement in 1943) as pastor of First Baptist Church of Minneapolis.  During his tenure at First Baptist, he founded Northwestern Schools: Northwestern Bible and Missionary Training School in 1902 (now Northwestern Bible College); Northwestern Theological Seminary in 1935; etc.
  He was also the key leader in several early  fundamentalist organizations: the WCFA (World’s Christian Fundamentals Association), founded in 1919; the Fundamentalist Fellowship, founded in 1920; and the Baptist Bible Union, founded in 1923.  He unleashed his exceptional debating skills on many of the evolutionists of his day.
  Riley had a profound influence upon R. V. Clearwaters (pastor of Fourth Baptist Church of Minneapolis for forty-two years and founder of Central Baptist Theological Seminary in Minneapolis), who had a profound influence upon Rolland D. McCune.  Riley waged a continuous warfare against the modernists within the Northern Baptist Convention.  Mention has already been made (in footnote 34) of his defeat at the 1922 NBC annual meeting.  At the 1926 meeting, Riley moved to make immersion a prerequisite to Northern Baptist church membership, a proposal that was defeated nearly two to one (2,020-1,084).  Realizing that the NBC had irretrievably succumbed to “the menace of modernism” (the title of a book Riley wrote in 1917), Riley (belatedly) resigned from the NBC just prior to his death.
           

C. I. Scofield (1843-1921 AD)
C. I. (Cyrus Ingerson) Scofield, lawyer and onetime Kansas state legislator, was converted following an 1883 divorce.  He was a key leader of the modern dispensationalist movement, having written Rightly Dividing the Word of Truth in 1888.  He also contributed an article to The Fundamentals.  He is best known for his 1909 Scofield Reference Bible, what Gerald Priest (“History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 62b) calls “the textbook of fundamentalism” and what David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 37) calls “the single most influential publication in Fundamentalism’s history.”
     

T. T. Shields (1873-1955 AD)

T. T. (Thomas Todhunter) Shields, the “Spurgeon of Canada,” was converted in 1891.  For forty-five years (from 1910 until his death), he pastored the Jarvis Street Baptist Church in Toronto.  Along with J. Frank Norris and W. B. Riley, he was a key figure in the Baptist Bible Union.  Like Norris (see above), Shields’ legacy is a tainted one, due to the riot that erupted on the campus of Des Moines (IA) University in May of 1929 while Shields was in charge of the school.  Shields was attempting to turn the liberal DMU into a fundamentalist institution.  For this and other reasons (such as the fact that Shields was a Canadian), the student body violently rejected Shields’ leadership.  Shields fled for his life back to Canada, and the school ceased operations at the end of the semester.

Billy Sunday (1862-1935 AD)

Billy Sunday had a challenging childhood.  His father, a Union soldier in the Civil War, died of pneumonia when Billy was one month old.  Consequently, Sunday was raised by his mother and grandparents.  He even spent four years in an Iowa orphanage.  He was a tremendous athlete.  Consequently, in 1883 he became a member of baseball’s Chicago Whitestockings (today’s Chicago Cubs), spending eight years in the major leagues.  While playing for the Whitestockings, he was converted through the ministry of Chicago’s Pacific Garden Rescue Mission.  A few years later, he retired from baseball to pursue full-time ministry, eventually becoming an evangelist.  Over the course of forty years, it is estimated that Sunday reached a million people (“Plain Billy Sunday” by Mark Sidwell, in Faith of Our Fathers: Scenes from American Church History, edited by Mark Sidwell, p. 150).  He was an energetic preacher.  One editor estimated that he traveled a mile in every message, racing back and forth across the platform (Fred Barlow, Profiles in Evangelism, p. 177).  He was also a fiery fundamentalist.  J. Gresham Machen once wrote regarding Sunday (quoted in David Beale, In Pursuit of Purity: American Fundamentalism Since 1850, p. 140): “Every morning, on the page of the paper devoted to Billy Sunday, a Unitarian statement appears in opposition.  I like Billy Sunday for the enemies he has.”

R. A. Torrey (1856-1928 AD)
R. A. (Reuben Archer) Torrey was driven to the depths of profligacy-induced, suicidal despair before being converted.  He made the rest of his days count for Christ by, among other things, becoming the first superintendent of Chicago’s Moody Bible Institute (a post he held from 1889 to 1908), pastoring Chicago’s Moody Memorial Church (from 1894-1901), pastoring the Church of the Open Door in Los Angeles (from 1915 to 1924), and serving as dean of BIOLA (from 1921-1924).  He was also the third and final editor of The Fundamentals, to which he contributed three articles. 

B. B. Warfield (1851-1921 AD)
B. B. (Benjamin Breckinridge) Warfield was from 1887 until his death in 1921 the professor of systematic theology at Princeton Theological Seminary.  He contributed one article to The Fundamentals.  He is best known for his articles in defense of the Bible (gathered in the one-volume work, The Inspiration and Authority of the Bible).  Warfield, like many of the early fundamentalists
, had an intellect few could equal, yet one that was combined with a warm-hearted piety.
      

Lesson 9: The Fundamentalist-New Evangelical Divide

In the previous lesson (Lesson 8: “The Modernist-Fundamentalist Divide”), we examined how the practice of primary or first degree ecclesiastical separation (separating from unbelieving churchmen) gave birth to the modern fundamentalist movement in America in the late nineteenth and early twentieth century A.D.  In this lesson, we will examine how the practice of secondary or second degree ecclesiastical separation (separating from disobedient Christian brethren, particularly their disobedience of the command to practice primary or first degree separation) gave birth to the new evangelical movement in America in the middle of the twentieth century A.D.

Before proceeding any further, it is necessary to define the term, “new evangelical.”  A new evangelical is a believing churchman (pastor, missionary, seminary professor, ecclesiastical official, etc.) who refuses to practice first and/or second degree ecclesiastical separation.
  Thus, Christendom is composed of three sectors:   modernists to the left, militants (fundamentalists) to the right, and moderates (new evangelicals) in the middle.  Since the new evangelical movement is not really new anymore, being over fifty years old, such individuals today may simply be designated “evangelicals.”
  

“The Fundamentalist-New Evangelical Divide” is the story of how some amongst the second generation of fundamentalists called for a “new evangelical,” one who was willing to converse with, rather than separate from and speak out against the modernist/theological liberal.  In time, such conversation led to cooperation, then to contamination, and finally to capitulation.
  Well does Proverbs 13:20 state:   “He who walks with wise men will be wise, But the companion of fools will suffer harm” and 1 Corinthians 15:33 state:   “Do not be deceived: ‘Bad company corrupts good morals.’”
  True fundamentalists spoke out against such moderates (practicing secondary or second degree separation) and thereby, in some cases, succeeded in expelling them from the fundamentalist fold and forcing them to start their own institutions (churches, colleges, seminaries, missions agencies, publishing houses, etc.).  Such success, however, must be tempered by the failure of other fundamentalist institutions to successfully resist the menace
 of moderatism, thereby falling into the hands of moderates (may this ministry never be counted among them!).  If history is any kind of teacher (and it is; see #1 under “Some Benefits of Studying Church History” in Lesson 1: “Introduction to and Overview of Church History”), such moderatism will (short of God’s merciful intervention) eventually give way to modernism.

According to Harold John Ockenga
, the name, “new evangelical” was coined by him in an address at Fuller Theological Seminary in 1948.  For this and other reasons, Ockenga has been called “the father of new evangelicalism.”  Ockenga pastored the Park Street (Congregational) Church in Boston, was the first president of the NAE (see below), and was the first president (from 1947-1954) of Fuller Theological Seminary (see below).

Eight marks of the new evangelical movement were outlined in an article in the March 1956 issue of Christian Life (later renamed Eternity) magazine entitled, “Is Evangelical Theology Changing?”:

1.
A friendly attitude toward science

14. A willingness to re-examine beliefs concerning the work of the Holy Spirit

15. A more tolerant attitude toward varying views on eschatology

16. A shift away from so-called extreme dispensationalism

17. An increased emphasis on scholarship

18. A more definite recognition of social responsibility

19. A re-opening of the subject of biblical inspiration

20. A growing willingness of evangelical theologians to converse with liberal theologians    

The new evangelical movement began in the 1940s.  In 1941, a group of fundamentalists, led by such men as Carl McIntire
 and Robert Ketcham, formed the ACCC (American Council of Christian Churches).  In 1942, another group of fundamentalists, led by such men as Ockenga, formed the NAE (National Association of Evangelicals).  In time, it became clear that the ACCC was militant, the NAE moderate.  Consequently, true fundamentalists such as Bob Jones, Sr., Bob Jones, Jr., and John R. Rice withdrew from the NAE.  The true fundamentalists gone, the NAE increasingly showed its true moderate colors, becoming the organizational component of the new evangelical movement.

Besides the NAE, another key component of the emerging new evangelical movement was its intellectual component, Fuller Theological Seminary.
  Started by fundamental Baptist radio evangelist, Charles Fuller
 in Pasadena, CA in 1947 and named after his father, FTS became the flagship educational institution of the new evangelical movement.  Edward Carnell, the second president of FTS (succeeding Ockenga in 1957) was vitriolic toward fundamentalism.  In his 1959 book, The Case for Orthodox Theology, he repeatedly refers to fundamentalism as a cult.  Since its inception, FTS has been the avant-garde of new evangelicalism.  Today, one cannot credibly place FTS within the evangelical fold.        

Yet another key component in the emerging new evangelical movement was its publicity component, Christianity Today magazine, started in 1956 by Billy Graham and his father-in-law, L. Nelson Bell with Carl F. H. Henry as its first editor.
  Henry was one of the original faculty members at FTS.  He was succeeded as editor of CT in 1967 by Harold Lindsell, another of the original faculty members at FTS, who is best known for rocking the new evangelical boat with his 1976 classic, The Battle for the Bible
 and its 1979 sequel, The Bible in the Balance.    

By far the biggest force in the early and subsequent years of the new evangelical movement has been evangelist, Billy Graham, the movement’s leading human component.
  The fact that Graham was an evangelist undoubtedly “greased the skids” of the slippery slope of compromise down which he and his fellow new evangelicals were sliding, as most were loathe to question or criticize or accept the questions or criticisms directed toward someone attempting to win souls.  The watershed moment of Graham’s mass evangelistic career came in conjunction with his 1957 New York City Crusade when he made a public proclamation of his inclusivistic strategy in an April 3, 1957 address to the NAE.  Graham eventually became the one individual who, far more than any other, brought about the fundamentalist-new evangelical divide, driving a permanent wedge between the two groups.  As Farley Butler (“Billy Graham and the End of Evangelical Unity,” pp. 9-10; emphasis his) has written: “He [Graham] had spoken against ‘apostasy’ as strongly as other fundamentalists, and there was little to indicate that he would become the struggle which would cause great bitterness among conservative Christians.  Eventually Billy Graham came to be the issue in the division of conservative evangelicalism.”  Gerald Priest (“History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 141) gives a less-than-flattering evaluation of Graham: “By his inclusivist ecumenical evangelism, his doctrinal compromise, and his total repudiation of Fundamentalism, Billy Graham has done more harm to the cause of biblical Protestant Christianity in the 20th century than any other living man.”
    

Lesson 10: Famous Bible Versions and Translations

It can safely be said that none of the men, movements, or moments in church history highlighted in this course would be monumental were it not for the dissemination of the imperishable seed of the living and enduring word of God (1 Pet 1:23), the Bible, throughout church history.  While an examination of the entire scope of the transmission of Scripture is beyond the purview of this lesson, following is a brief examination of eight famous Bible versions and translations in church history.

The Septuagint (LXX)
The Bible of the early church, the Septuagint was a translation of the Hebrew Old Testament into Greek by believers in Alexandria, Egypt for the sake of the many Greek-speaking Jews residing in the Alexandria area.  This translation is called by the Greek word (Septuagint) and abbreviated with the Roman numerals (LXX) for seventy, because legend has it that it took seventy-two translators (six from each of the twelve tribes of Israel) seventy-two days to complete the first five OT books/the Pentateuch (around 250 B.C.).
  The rest of the Old Testament was completed by 130 B.C.  In later years, the Apocrypha
 was added to the LXX.  When in the New Testament Christ and the apostles quote from the Old Testament, the majority of the time
 they quote from the Septuagint, even though the quality of this translation, relatively speaking, is poor.  Nevertheless, as David Ewert (A General Introduction to the Bible, p. 110) has written: “There is perhaps no version of the Bible that has been so significant in the history of Bible translation as the LXX.”

The (Latin) Vulgate
The Bible of the Middle Ages, the Vulgate (from the Latin word vulgus, meaning “common”
) was a translation of the Bible into Latin by the renowned scholar, Jerome (real name: Sophronius 
Eusebius Hieronymus) at the end of the fourth and beginning of the fifth century A.D.  Jerome was saved at the age of nineteen and lived most of his life as an ascetic.  Due to the lack of a standardized, uniform translation of the Bible in Latin at the time, Pope Damasus (pope from 366-384 AD) commissioned Jerome to produce one.  Jerome was uniquely qualified for the task, being proficient in Hebrew, Greek, and Latin.  He began work on his translation in 382 A.D.  He completed the New Testament (which was a revision of the Old Latin Version) around 391 A.D. and the Old Testament (which was a translation from the original Hebrew) around 405 A.D.
  After Jerome’s death, the Apocrypha was added to his translation.
  Though initially villified by many, the Vulgate became the Bible of western Christendom for a millennium.  In the opinion of David Ewert (A General Introduction to the Bible, p. 178): “In the history of Bible translation no version, other than the Septuagint, has had such a profound influence on Christianity.”          

Wycliffe’s Bible
The first translation of the Bible into English, Wycliffe’s Bible was the work of John Wycliffe (for more on this pre-reformer, see Lesson 5: “The Protestant Reformation”) and his associates at the end of the fourteenth century A.D.
  Wycliffe’s Bible was translated from the Latin Vulgate, rather than from the original languages.  The significance of this translation is captured by David Ewert (A General Introduction to the Bible, p. 184): “It is staggering to think that for a thousand years of Christianity in England English Christians had no Bible.  All this changed with John Wycliffe (c. 1330-1384).”  Today, Wycliffe’s legacy is remembered via the work of the Wycliffe Bible Translators, who seek to translate the Bible into the approximately 2,500 languages into which It has yet to be translated.       

The Gutenberg Bible
The first Bible to be printed, the Gutenberg Bible, named after its printer, Johann Gutenberg (real name: Hans Gensfleisch), was an ornate, middle fifteenth century A.D. copy of the Latin Vulgate.    

Tyndale’s Bible
The first English Bible to be printed
, Tyndale’s Bible was a translation of the Bible into English from the original languages named after its translator, William Tyndale.  “A zeal to place the English Scripture into the hands of the common man burned in Tyndale’s soul.  After receiving his ordination, he once expressed his frank amazement at the ignorance of the clergy.  When a fellow priest resented this observation, Tyndale hotly replied: ‘If God spares my life, before many years pass I will make it possible for a boy behind the plow to know more Scripture than you do’” (Shelley, p. 268).  David Ewert (A General Introduction to the Bible, p. 186) calls Tyndale (rather than Wycliffe) the true father of the English Bible, because 1) Tyndale’s translation was from the original languages, while Wycliffe’s was from the Latin Vulgate; 2) Tyndale’s translation was printed, while Wycliffe’s was copied by hand; and 3) Tyndale translated into Modern English, while Wycliffe translated into Middle English.  Due to governmental opposition, Tyndale had to flee England to work on his translation.  Once he completed the NT portion of it, he had to smuggle it into the country.  Tyndale finished translating the New Testament around 1525 A.D.  While in the midst of translating the Old Testament, he was arrested and imprisoned.  He continued translating the OT until he was martyred via burning at the stake on October 6, 1536.  

The King James Version (KJV)
Without question the most famous and influential
 translation of the Bible into the English language
, the King James Version came about as a result of the Hampton Court Conference called by England’s newly-crowned King James I (who reigned from 1603-1625 AD) and convened outside of London at the Hampton Court Palace on January 14, 1604.  At this conference, the Puritan spokesman, John Reynolds suggested that a new English translation be made in honor of the new king.  James was sympathetic to such an idea, because the prevailing English translation at the time, the Geneva Bible had marginal notes that, in his estimation, encouraged revolution.  As a result, he commissioned approximately fifty Church of England/Anglican men to produce the new translation, a task that began in earnest in 1607.  The original edition (which also contained the Apocrypha) was published in 1611.  Revisions were made in 1612, 1613, 1616, 1629, 1638, 1762, and 1769.  The edition available today is essentially the 1769 revision.

The Old Testament of the KJV is based on the Hebrew Masoretic
 Text (the MT), while the New Testament is based on Beza’s 1598 edition of Erasmus’ “Textus Receptus” (the TR), a Greek text that Erasmus created from only seven Greek manuscripts.  Its translators also relied heavily on previous English translations, such as the Tyndale Bible (1525)
, the Coverdale Bible (1535), the Geneva Bible (1560), and particularly the Bishop’s Bible (1568), of which the KJV was to be a revision.

In recent years, the eighteenth century English of the KJV has been updated with the production of the New King James Version (the NKJV).  The NKJV was the work of 100+ translators.  The New Testament was completed in 1979, the Old Testament in 1982.  Like the KJV, the Old Testament of the NKJV is based on the Hebrew Masoretic Text (the MT), the New Testament on the Textus Receptus (the TR). 

The Scofield Reference Bible
The vision of one of the early leaders of fundamentalism, C. I. Scofield (for more on Scofield, see Lesson 8: “The Modernist-Fundamentalist Divide”), the Scofield Reference Bible was first published in 1909.  While Scofield was the chief editor, consulting editors included such early fundamental leaders as James M. Gray and A. T. Pierson (for more on these men, see Lesson 8: “The Modernist-Fundamentalist Divide”).  One of its chief financial backers was businessman John Pirie of Carson, Pirie, Scott, & Co. department store fame   This Bible is known for its dispensational notes.  It has been called “the textbook of fundamentalism” (Gerald Priest, “History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 62b) and “the single most influential publication in Fundamentalism’s history” (David Beale, In Pursuit of Purity: American Fundamentalism Since 1850, p. 37).  The Scofield Reference Bible was revised in 1917.  The New Scofield Reference Bible was published in 1967.     

The New International Version (NIV)
The most popular of the many modern English translations of the Bible, the New International Version was produced by 100+ evangelical scholars from various English-speaking countries and denominations.  The New Testament was published in 1973, the Old Testament in 1978.  The vision of the NIV translators was to produce a translation that would become the KJV of its day.  As David Ewert (A General Introduction to the Bible, p. 246) writes: “In the early 1950s some evangelical scholars, who were acutely aware of the archaic language of the KJV, began to envision a version of the Bible in modern English that would do for our day what the KJV did for its day.”

The Old Testament of the NIV is based on the Hebrew Masoretic Text (the MT), the New Testament on an eclectic Greek text, i.e., one based on an examination of the totality of the 5,500+ extant (known to exist) Greek (whether partial or complete) manuscripts of the NT.  It is a completely new translation, rather than a revision of previous English translations.

In recent years, the NIV has (rightly) come under fire for producing several “gender inclusive” editions, such as the NIrV (New International Reader’s Version) for children (3rd grade reading level) and the TNIV (Today’s New International Version) for adults.  

Lesson 11: Famous Modern Missionaries

	“From Greenland’s Icy Mountains”

words by Reginald Heber (1783-1826 AD)
From Greenland’s icy mountains, From India’s coral strand,

Where Afric’s sunny fountains Roll down their golden sand,

From many an ancient river, From many a palmy plain,

They call us to deliver Their land from error’s chain.

Shall we, whose souls are lighted With wisdom from on high,

Shall we to men benighted The lamp of life deny?

Salvation!  O salvation!  The joyful sound proclaim,

Till earth’s remotest nation Has learned Messiah’ s name.




As pointed out in Lesson 7: “Two Other Great American Awakenings,” the Second Great Awakening sparked the modern missions movement of the nineteenth century A.D., the “Great Century” (Latourette) of missions.
  It was during this century that many extraordinary men and women answered the call to take the gospel “to the remotest part of the earth” (Acts 1:8).  This lesson tells the stories of the most prominent of these men and women.  It also includes the stories of other famous missionaries in the century preceding (18th) and succeeding (20th) the Great Century.

Following is a brief synopsis of the nine most famous (in the opinion of this writer) missionaries in modern church history.

Bill Borden (1887-1913 AD)
William Whiting Borden was born on November 1, 1887 into a wealthy Chicago family.  He had the great privilege of attending the famed Moody Memorial Church as a boy, sitting under the ministry of the famed fundamentalist leader, R. A. Torrey (for more on Torrey, see Lesson 8: “The Modernist-Fundamentalist Divide”).  Due to his family’s affluence, he was able to take a trip around the word between high school and college (during 1904-1905).  God used this trip to burden Borden’s heart for missions.  Several years later, when a friend told Borden that he was “throwing himself away” by becoming a missionary, Borden replied, “You have not seen heathenism” (Mrs. Howard Taylor, Borden of Yale ‘09, p. 211).  Borden had, and it made an indelible impression upon him.  He spent his college years at Yale and his seminary years at Princeton.  He was ordained at Moody Memorial Church on September 9, 1912, James M. Gray preaching the ordination sermon (for more on Gray, see Lesson 8: “The Modernist-Fundamentalist Divide”).  In December of 1912, he set sail for the mission field, intending to reach Muslims in northwestern China.  Before arriving in China, he first went to Cairo, Egypt to learn Arabic, etc.  After only a few months in Cairo, he contracted cerebral meningitis, which took his life on April 9, 1913 (at age 25).   A millionaire at twenty-one, Borden bequeathed virtually his entire fortune (approximately one million dollars) to Christian causes.  News of his death made headlines around the world.  Memorial services were held in the United States, Japan, Korea, India, and South Africa.  Shortly after his death, these inspiring words were found written in his Bible: “No reserves, no retreats, no regrets.”

David Brainerd (1718-1747 AD)
David Brainerd was born on April 20, 1718 in Haddam, CT, the sixth of nine children born to Hezekiah & Dorothy Brainerd.  His father died when David was nine years-old, his mother when he was fourteen.  Brainerd was converted at the age of twenty-one on July 12, 1739.  He attended Yale, but was expelled for calling the conversion of an instructor into question.  This providential turn set Brainerd’s ministerial career on a whole new course.  Any aspirations to be a pastor or professor for all intents and purposes dashed, Brainerd became a missionary to Indians in various northeastern states, such as MA, PA, and NJ.  In spite of suffering from tuberculosis, Brainerd rode some 15,000 miles on horseback during his brief missionary career (three or four years).  He was also know to have bouts of severe depression.  His tuberculosis forced him to take refuge in the home of the legendary Jonathan Edwards (for more on Edwards, see Lesson 6: “The First Great Awakening”), where he succumbed to the disease on October 9, 1747 (at age 29).  During his final months, he was cared for by Edwards’ teenage daughter, Jerusha, who consequently contracted and succumbed to the disease herself a few months later.  Brainerd’s life inspired Edwards to write Brainerd’s biography, Life and Diary of David Brainerd, a book that has inspired many for the cause of missions, including William Carey, David Livingstone, and Jim Elliot.      

William Carey (1761-1834 AD)
William Carey was born in England on August 17, 1761.  He was raised in an Anglican home, but eventually became a Baptist.  A shoemaker/cobbler by trade, he was led to the Lord in 1779 (at age 18) by a fellow shoemaker/cobbler.  He was baptized in 1783, becoming a Baptist.  In 1786, he entered the pastorate.  It was at a 1787 gathering that Carey requested that the need to take the gospel to the heathen be discussed.  A fellow pastor sternly rebuked Carey:  “Young man, sit down!  When God pleases to convert the heathen, He will do it without your aid or mine.”  Not one to let such faulty reasoning go unchallenged, in 1792 Carey published his famous An Enquiry Into the Obligations of Christians to Use Means for the Conversion of the Heathen
, “one of the most  important books in all of church history” (www.chinstitute.org).  It was also in 1792 (on May 31 in Nottingham, England) that Carey preached his famous sermon, “Expect Great Things [From God]; Attempt Great Things [For God]” (based on Isa 54:2-3).  It was also in 1792 that Carey, Andrew Fuller
 (1754-1815 AD), and eleven other Baptist pastors helped form the Baptist Missionary Society, what may be considered the birth of the modern missions movement (Carey has been called “the father of modern missions”).  Carey “put his money where his mouth was,” becoming one of the first missionaries sent out by the BMS.  After persuading his reluctant wife
 to join him, Carey’s family arrived in India in November of 1793, never to leave.  The Careys first lived in Calcutta, then made Serampore their home.  In Serampore, they were joined by fellow missionaries Joshua Marshman and William Ward.  Along with Carey, these men became known as the “Serampore Trio.”  Carey persevered in the work, even though it was seven years before he saw his first convert.  An extraordinary linguist (despite dropping out of school at twelve, he learned Hebrew, Greek, Latin, French, and Dutch in seven years), Carey, with the help of his associates, translated all or portions of the Bible into over thirty languages (one has put the figure at forty-four), more than had been done in all of church history combined to that point.  Much of his translation work was destroyed by an 1812 fire.  Undaunted, Carey redid what was lost, making it even better.  Carey died in 1834, having spent the final 40+ years of his life on the field.  

Jim Elliot (1927-1956 AD)
Jim Elliot was born on October 8, 1927 in Portland, OR, the third of four children born to Fred & Clara Elliot.  Jim was saved at the tender age of six.  He attended Wheaton College (Wheaton, IL), where he met Elisabeth Howard, whom he eventually married on the mission field of Ecuador (on the northeastern coast of South America) on his twenty-sixth birthday, October 8, 1953.  In the ensuing years, he met four other  missionaries (Pete Fleming, Ed McCulley, Nate Saint, and Roger Youderian) who shared his burden to reach a fierce tribe of Ecuadorian Indians, the Aucas.  After months of preparation and several (albeit not face-to-face) contacts, the men arranged their first face-to-face meeting with the Aucas on Sunday afternoon, January 8, 1956.  Tragically, all five men were brutally murdered by the Aucas that day, in spite of the fact that the five carried loaded weapons.  They simply refused to defend themselves, lest they irreparably damage their ability to reach the Aucas with the gospel.  Incredibly, the five men’s widows continued to minister to the Aucas, eventually leading several of their husbands’ murderers to Christ.  Though his life was cut short (at the age of 28), Jim Elliot’s legacy is long.  He is known for numerous inspirational statements, such as “He is no fool who gives what he cannot keep to gain what he cannot lose” and “When it comes time to die, make sure that all you have to do is die.”

Adoniram Judson (1788-1850 AD)
Adoniram Judson was born on August 9, 1788 in MA, the son of a Congregationalist minister.  He was a brilliant chid, having learned to read at the age of three.  Though Adoniram was raised in a Christian home, he was not converted as a child.  In fact, strongly influenced by an unbelieving classmate at Brown University named Jacob Eames, Judson left home to pursue an acting career in New York.  While traveling one day, he stayed overnight at an inn, where he was given a room adjacent to a dying man.  As he departed the inn the next morning, Judson learned that the man had indeed died and that his name was none other than Jacob Eames, his college friend.  God used this incident to get Judson’s attention, eventually leading to his conversion on December 2, 1808 (at the age of 20).  After completing his studies at Andover Seminary, Adoniram and his new bride, Ann Hasseltine
 (whom he married on Feb. 5, 1812) set sail with several other missionaries for the Far East on February 19, 1812.  Since the Judsons would  first be arriving in India on their way to the field of Burma (today Myanmar) to meet up with Baptist missionary, William Carey, Adoniram took time on the voyage to study the subject of baptism.  Due to his study, Adoniram came to the conviction that believer’s baptism by immersion was the only Scriptural form of baptism.
  Consequently, upon arriving in India, Adoniram and Ann were baptized by William Ward, Carey’s associate, on September 6, 1812.  The Judson arrived in Burma in July of 1813.  Adoniram would spend the rest of his life (37 years) serving in Burma, coming home to the States only once (after 32 years).  Like Carey, Judson went years (six) before he saw his first convert.
  Also like Carey, Judson suffered many severe hardships on the field.  For over two years (between 1821 and 1823), Adoniram and Ann were separated when Ann had to travel back home to the States due to poor health.  Adoniram and Ann were separated for nearly two more years (between 1824 and 1826) when Adoniram was arrested and imprisoned at the outbreak of the Anglo-Burmese War.  Not only did Ann die on the field, but so did Judson’s second wife, Sarah
, as did seven of his thirteen children.

David Livingstone (1813-1873 AD)
David Livingstone was born in Scotland on March 19, 1813.  A man of varied interests (missionary, medical doctor, abolitionist, explorer), he arrived in Africa in 1841.  In 1845, he married Mary Moffat, daughter of another famous nineteenth century missionary to Africa, Robert Moffat (1795-1883 AD).
  Like Carey and Judson, so Livingstone experienced few visible results his first years on the field (one convert his first ten years).  Besides his missionary work, Livingstone is best known for his exploration of Africa’s interior.  He was the first white man to see Victoria Falls (which Livingstone named, after England’s Queen Victoria).  During his lifetime, he traveled over 30,000 miles by foot across the previously “dark continent.”  One of the most famous incidents in human history, let alone church history, is the discovery of Livingstone by a New York newspaper reporter.  Livingstone had not been heard from for five years after embarking on an expedition to find the source of the Nile River.  New York Herald reporter, Henry Stanley went looking for Livingstone and found him on November 10, 1871.  Their meeting is most remembered for Stanley’s greeting: “Dr. Livingstone, I presume.”  Livingstone died on May 1, 1873.  His body was found kneeling in prayer by his bedside.  Appropriately, his heart was buried in Africa, the rest of his body in London’s Westminster Abbey.  Livingstone (cited in Priest, 3:116) once wrote: “I place no value on anything I have or may possess, except in relation to the kingdom of Christ.  If anything will advance the interests of the kingdom, it shall be given away or kept, only as by giving or keeping it I shall most promote the glory of Him to whom I owe all my hopes in time and eternity.”  

	“Lord, Send Me Anywhere”

words by David Livingstone
O Lord, since Thou hast died To give Thyself for me,

No sacrifice could be too great For me to make for Thee.

I only have one life, And that will soon be past;

I want my life to count for Christ, What’s done for Him will last.

I follow Thee, my Lord, And glory in Thy cross;

I gladly leave the world behind And count all gain as loss.

Chorus

Lord, send me anywhere, Only go with me;

Lay any burden on me, Only sustain me.

Sever any tie, Save the tie that binds me to Thy heart--

Lord Jesus, my King, I consecrate my life, Lord, to Thee.




John Paton (1824-1907 AD)
John Paton (pronounced with a long a) was born in Scotland on May 24, 1824, the oldest of eleven children born to James
 and Janet Paton.  Paton was well-prepared for the foreign mission field by a  difficult, ten-year stint with the Glasgow (Scotland) City Mission.  When Paton once expressed his desire to serve as a missionary in the South Seas, an elderly Christian man exclaimed, “The cannibals!  You will be eaten by cannibals!”  Paton replied with the spiritual moxie that would characterize his entire missionary career: “Mr. Dickson, you are advanced in years now, and your own prospect is to soon be laid in the grave, there to be eaten by worms.  I confess to you that if I can but live and die serving and honoring the Lord Jesus, it will make no difference to me whether I am eaten by cannibals or by worms.  And in the great day my resurrection body will arise as fair as yours in the likeness of our risen Redeemer” (cited in Benjamin Unseth, John Paton, pp. 27-28).  In a  similar vein, he also said:  “With regard to my life among the cannibals, as I have only once to die, I am content to leave the time, place, and means in the hands of God” (ibid., p. 27).
  Undeterred, Paton, along with his wife, Mary Ann, set sail for the South Pacific on April 16, 1858, arriving in the New Hebrides (a chain of islands northeast of Australia that is today known as Vanuatu) on November 5, 1858.  Within six months of arriving on the field, Paton’s wife and infant son (born on the field) died of illness.
  With a broken heart, Paton continued to serve on the island of Tanna, surviving numerous attempts on his life.
  In February of 1862 Paton fled Tanna for his life, returned to Scotland, met and eventually married Margaret Whitecross (in 1864), and returned to the New Hebrides (in Nov. of 1866), this time ministering on the island of Aniwa (until 1881).  In time, literally the entire island converted to Christianity.  Though, like so many other pioneer missionaries, Paton lost several of his children on the field to death, two of his sons followed in their father’s footsteps by serving as missionaries in the New Hebrides.  In his later years, Paton traveled the world, promoting the cause of worldwide missions.  He had audiences with such Christian leaders as George Mueller and Charles Spurgeon
, as well as with such political leaders as American presidents, Benjamin Harrison and Grover Cleveland.           

C. T. Studd (1862-1931 AD)
Charles Thomas Studd was born into a wealthy English family in 1862.  He attended Cambridge University, where he was an outstanding cricket player.  He was converted while in college via a D. L. Moody revival meeting (for more on Moody, see Lesson 8: “The Modernist-Fundamentalist Divide”).  Like Bill Borden, Studd inherited a large sum of money (at the age of 25), which he, like Borden, held loosely, giving it away.  Studd, along with six other of Cambridge’s best and brightest (Montagu Beauchamp, William Casels, Dixon Edward Hoste, Stanley Smith, and brothers Arthur & Cecil Podhil-Turner), offered himself to the mission field of China.  The seven, who came to be called the “Cambridge Seven,” set sail for China in February of 1885.  Studd not only served in China, but also in India and Africa.     

J. Hudson Taylor (1832-1905 AD)
J. Hudson Taylor was born in 1832 in England.  He was saved at the age of seventeen.  He sailed alone to the mission field of China, arriving on March 1, 1854.  In 1858, he married Maria Dyer, an English woman he met in China.
  In 1860, Taylor returned to England due to poor health, finished his medical training, and founded the China Inland Mission (in 1865).  He returned to China in 1866.  Taylor was known for stressing the principle of indigenousness (dressing like the natives, etc.) and the concept of faith missions (trusting God to supply one’s needs without actively seeking financial support).  Taylor went home to be with the Lord in 1905.

	“Commissioned” by Henry Frost

 (based on John 20:21)
Out from the realm of the glory-light

Into the far-away land of night,

Out from the bliss of worshipful song

Into the pain of hatred and wrong,

Out from the holy rapture above

Into the grief of rejected love,

Out from the life at the Father’s side

Into the death of the crucified,

Out of high honour and into shame

The Master willingly, gladly came:

And now, since He may not suffer anew,

As the Father sent Him so sendeth He you.




Lesson 12: “Men of Whom the World Was Not Worthy”


	“The history of Christian Martyrdom is, in fact, the history of Christianity itself”

(Foxe’s Book of Martyrs, p. 1)




	“The blood of martyrs is the seed of the church”

(Tertullian)




Throughout church history, believers, like their Lord, have become “obedient to the point of death” (Phil 2:8), giving their lives for the cause of Jesus Christ.  In the mid-30s A.D., Stephen, a deacon in the church at Jerusalem, became the first in an illustrious line of church age martyrs (see Acts 7).  A decade later, the apostle James “followed in his train”
 (see Acts 12:2).  Their number continues to increase at an unprecedented pace.
  “Men of Whom the World Was Not Worthy” is the story of some of these monumental martyrs.

Roman Persecutions

During the first three centuries of church history (until 313 AD, when the Edict of Milan made Christianity legal), the Roman empire was the prime persecutor of Christians.  Due to their refusal to bow to the blasphemous belief that Caesar was to be worshiped as divine, thousands of Christians lost their lives.  

The Reign of Nero (54-68 AD)
Nero was a bloodthirsty man, as evidenced by the fact that he had his mother, brother, and two wives put to death.  When a week long fire destroyed much of Rome in July of 64 A.D., Nero blamed the Christians for starting it, launching a wave of persecution whose victims included the apostles Paul (beheaded) and Peter (crucified upside down).  Other forms of execution utilized by Nero included being eaten by wild dogs (after wild animal skins were sewn to the victim) and being burned alive (often as torches to illuminate Nero’s gardens at night) .  Thankfully, the Neronian persecution came to an end with the suicide of Nero at the age of thirty-two in 68 A.D.

The Reign of Domitian (90-96 AD)
It was Domitian who exiled the apostle John to the island of Patmos (see Rev 1:9).

The Reign of Antoninus Pius (middle of second century AD)
It was during the reign of Antoninus Pius that Polycarp was martyred on February 23, 155.  Polycarp (born around 70 AD) was a disciple of the apostle John who eventually became bishop of Smyrna (interestingly, John wrote to the church of Smyrna in Rev 2:8-11, warning her of future persecution in v. 10).  When given the opportunity to recant, Polycarp replied, “Eighty and six years have I served Christ, nor has He ever done me any harm.  How, then, could I blaspheme my King who saved me?  You threaten the fire that burns for an hour and then is quenched; but you know not of the fire of the judgment to come, and the fire of eternal punishment.  Bring what you will.”  When commanded to say, “Away with the atheists,” meaning the Christians who refused to worship the emperor, Polycarp pointed at the unbelieving mob gathered to witness his execution and exclaimed, “Away with the atheists!”  Thus, Polycarp was burned at the stake.

The Reign of Marcus Aurelius (161-180 AD)
It was during the reign of Marcus Aurelius that Justin Martyr laid down his life for the cause of Christ.  Flavius Justinus (born around 100 AD) was a philosopher best known for his Apology (written around 150 AD).  He was beheaded for his faith in 165 A.D.,  thenceforth being called by that noblest of names, “martyr.”

The Reign of Septimus Severus (202-211 AD)
It was during the reign of Septimus Severus that two young women, Perpetua and Felicitas, were martyred on March 7, 202.  Perpetua, twenty two years-old and a recent convert to Christianity, had just given birth to a baby boy.  Her slave girl, Felicitas had also recently given birth to a child.  Both were thrown to the wild beasts.  When the beasts failed to completely kill Perpetua, a Roman soldier was sent to finish the job.  The soldier so trembled that Perpetua herself guided his sword to her throat.  “Two centuries later, Augustine pointed out the significance of the names of these two martyrs.  Joined together, perpetua felicitas means ‘everlasting happiness,’ which is exactly what they received” (www.chinstitute.org).

Reformation Era Persecutions
As in the first centuries of church history, so in the years preceding, during, and succeeding the Protestant Reformation, scores of men and women suffered greatly for the faith, many paying the ultimate price.

The Martyrdom of John Hus
John Hus was born around 1370 A.D. and ministered in Bohemia (later Czechoslovakia).
  Hus was summoned to appear before the Council of Constance at the end of 1414 to defend his anti-Catholic views.  In one of the greatest travesties of justice in history, let alone church history, Hus was arrested and imprisoned once he arrived in Constance, even though he had been guaranteed safe passage to and from Constance by both the Roman emperor, Sigismund and the pope.  Hus languished in prison for several months.  When given the chance to recant, he replied, “I would not, for a chapel full of gold, recede from the truth.”  Shelley (p. 232) has written: “Few scenes in church history are more touching than Hus’s fidelity and refusal to swerve from absolute truth, even to save his life.”  On July 6, 1415, Hus was burned at the stake.
   On that fateful day, he said, “God is my witness that the evidence against me is false.  I have never thought nor preached except with the one intention of winning men, if possible, from their sins.  Today I will gladly die.”  Hus indeed died gladly, singing a hymn as the flames overcame him.  In keeping with what he once wrote, “It is better to die well than to live badly,” he died well.  Schaff (6:387) speaks to the legacy of Hus, when he writes of “three medallions which well set forth the relation in which Wyclif and Huss stand to the Reformation.  The first represents Wyclif striking sparks from a stone.  Below it is Huss, kindling a fire from the sparks.  In the third medallion, Luther is holding aloft the flaming torch.”                          

The Spanish Inquisition
Much of the persecution suffered by believers during the Reformation era came at the hands of the Catholic church via the Spanish Inquisition
, which began in 1478 A.D. and continued into the 19th century.  First authorized by Spain’s King Ferdinand and Queen Isabella and carried out by such men as Tomas de Torquemada (Inquisitor General from 1480-1498 AD), the Spanish Inquisition was marked by gross injustice and torture-induced confessions.

The Martyrdom of Savonarola
Girolamo (Jerome) Savonarola was born on September 21, 1452.  He rose to prominence when he became the leader of Florence, Italy in the late 1400s A.D.  Like fellow pre-Reformers Wycliffe and Hus, so Savonarola spoke out against the Catholic Church of his day and was, consequently, excommunicated by the same (in 1497).  Schaff (6:685) called Savonarola “the most imposing preacher of the Middle Ages.”  His preaching sparked a revival in Florence, as seen by the “bonfire of the vanities” (a la Acts 19:19) that consumed the sixty-foot high pile of vain items
 gathered from the people of Florence.  When Pope Alexander VI tried to silence Savonarola by offering to make him a cardinal, Savonarola replied, “I will have no hat but that of a martyr, red in my own blood.”  True to his words, Savonarola died a martyr’s death, being hung and having his body subsequently burned at the stake on May 23, 1498.  His dying words were, “O Florence, what hast thou done today?”       

Anabaptist Martyrs
As mentioned in Lesson 5: “The Protestant Reformation,” the Anabaptists (aka the “Radical Reformers”) were persecuted both by the Catholic Church and by fellow Protestants.  One Anabaptist martyr was Felix Manz (martyred via drowning in 1527; see footnote 63).  Another was Michael Settler, who was burned alive (after having his tongue cut out) on May 20, 1527.  Since he could not speak, Settler held up his forefingers as a prearranged signal to his fellow believers that God was giving him strength in the midst of the flames.  His wife, Margaretta was martyred via drowning a few days later.  Another Anabaptist martyr was Balthasar Hubmaier, who was beheaded and had his body subsequently burned on March 10, 1528.  His wife was martyred via drowning a few days later.  Shelley (p. 251) cites the following letter from a young Anabaptist mother to her days-old daughter, just prior to the former’s martyrdom:  “My dearest child, the true love of God strengthen you in virtue, you who are yet so young, and whom I must leave in this wicked, evil, perverse world.  Oh, that it had pleased the Lord that I might have brought you up, but it seems that it is not the Lord’s will ....  Be not ashamed of us; it is the way which the prophets and the apostles went.  Your dear father demonstrated with his blood that it is the genuine faith, and I also hope to attest the same with my blood, though flesh and blood must remain on the posts and on the stake, well knowing that we shall meet hereafter.”

The Martyrdom of William Tyndale
Born in 1494 A.D., William Tyndale is best known for his famous translation of the Bible into English (see Lesson 10: “Famous Bible Versions and Translations”).  Because it was (at that time) illegal in England to translate the Bible into English, Tyndale had to flee the country to do his translating and then smuggle copies of his translation into the country.  His enemies bought up copies and destroyed them.  Tyndale, however, used the proceeds to make improved editions.  Tyndale was eventually betrayed by a friend and consequently arrested by the English authorities.  After spending a year and a half in prison, he was martyred by being strangled and having his body subsequently burned on October 6, 1536.  His dying words were, “Lord, open the King of England’s eyes.”  Tyndale’s dying prayer was answered in a few short years (in 1539), as Henry VIII required every church in England to make an English Bible available to its parishioners.   

The Martyrdom of Hugh Latimer and Nicholas Ridley
Born in 1485 A.D., Hugh Latimer became an advisor to Henry VIII
 and Bishop of Worcester.  Born in 1500 A.D., Nicholas Ridley became a chaplain to Henry VIII and Bishop of London.  Both men pressed for a more thorough reform in England (though Henry broke from the Catholic Church by starting the Church of England, the latter still remained very much Catholic in doctrine and practice).  When Henry’s daughter, Mary became queen in 1553, she violently tried to bring England back into the Catholic  fold.  Her subsequent martyrdom of hundreds of Protestants via  burning at the stake earned her the ignominious nickname (given her by John Foxe, author of Foxe’s Book of Martyrs), “Bloody Mary.”  Among Mary’s victims were Latimer and Ridley.  When given opportunity to recant, Ridley replied, “So long as the breath is in my body, I will never deny my Lord Christ and his known truth.  God’s will be done in me.”  Latimer and Ridley were burned at the stake on October 16, 1555.  While in the flames, Latimer exhorted Ridley: “Be of good cheer, Ridley, and play the man.  We shall this day, by God’s grace, light such a candle in England as I trust will never be put out.”

The Martyrdom of Thomas Cranmer
Born in 1489 A.D., Thomas Cranmer became Archbishop of Canterbury under Henry VIII.  Like Latimer and Ridley, Cranmer agitated for more thorough reform in England.  However, when “Bloody Mary” ascended the throne, Cranmer’s days were numbered.  Initially, Cranmer recanted under pressure, signing a document repudiating his reformed views.  Nevertheless, he was still executed via burning at the stake on March 21, 1556.  In repudiation of his previous recantation, Cranmer placed his right hand (the one that signed the document of recantation) into the flame, having stated beforehand, “Forasmuch as my hand hath offended, writing contrary to my heart, therefore my hand shall first be punished, for when I come to      the fire it shall first be burned.”

The Persecution of John Bunyan
Born on November 28, 1628, John Bunyan was converted while in his early 20s.
  He became a Baptist preacher and, because it became illegal to preach outside the auspices of the state church, the Anglican Church/the Church of England, Bunyan was arrested and imprisoned in Bedford, England for twelve years (from 1661-1672 AD).  Bunyan could have been set free at any time if he but simply agreed not to preach.  He refused.  It was during this imprisonment that Bunyan wrote numerous books (he wrote about 60 during his lifetime), including his autobiography, Grace Abounding to the Chief of Sinners.  Making this imprisonment grievous was the fact that he was separated from his family (although a sympathetic jailer did allow Bunyan to leave the jail at times, confident that he would return by day’s end).  Making it particularly grievous was the fact that his oldest child, his daughter, Mary (ten years-old when the imprisonment began) was blind.
  He was finally released with the 1672 Declaration of Religious Indulgence.  He was imprisoned again for six months in 1675.  It was during this imprisonment that he wrote his magnum opus, The Pilgrim’s Progress, an extended allegory describing the journey of Christian to the Celestial City.
  Bunyan entered the Celestial City himself when he died of a fever on August 31, 1688.                     

	“The Son of God Goes Forth to War”

words by Reginald Heber (1783-1826 AD)
The Son of God goes forth to war, A kingly crown to gain;

His blood-red banner streams afar: Who follows in His train?

Who best can drink his cup of woe, Triumphant over pain,

Who patient bears his cross below, He follows in His train.

The martyr first, whose eagle eye Could pierce beyond the grave,

Who saw his Master in the sky And called on Him to save--

Like Him, with pardon on his tongue In midst of mortal pain,

He prayed for them that did the wrong: Who follows in his train?

A glorious band, the chosen few On whom the Spirit came,

Twelve valiant saints, their hope they knew, And mocked the cross and flame--

They met the tyrant’s brandished steel, The lion’s gory mane,

They bowed their necks the death to feel: Who follows in their train?

A noble army, men and boys, The matron and the maid,

Around the Savior’s throne rejoice, In robes of light arrayed--

They climbed the steep ascent of heav’n Thru peril, toil, and pain:

O God, to us may grace be giv’n To follow in their train!




�“History has two sides, a divine and a human.  On the part of God, it is his revelation in the order of time (as the creation is his revelation in the order of space), and the successive unfolding of a plan of infinite wisdom, justice, and mercy, looking to his glory and the eternal happiness of mankind” (Schaff, 1:2).


�B.C. stands for Before Christ.  A.D. stands for anno Domini, Latin for “in the year of the Lord.”


�Cairns (p. 21) cautions against being overly rigid with such chronological demarcations: “The student must remember that history is a ‘seamless garment.’  By this Maitland meant that history is a continuous stream of events within the framework of time and space.  For that reason periodization of church history is merely an artificial device to cut the data of history into easily handled segments and to aid the student in remembering the essential facts.  The people of the Roman Empire did not go to sleep one night in the ancient era and wake up the next morning in the Middle Ages.  There is instead a gradual transition from a view of life and human activity that characterizes one era of history to a view that characterizes another.  Because the division of history into periods does aid the memory, does help one deal with one segment at a time, and does present the view of life in that period, it is worthwhile to organize history chronologically.”


�What did Paul look like?  Schaff (1:282) quotes from one ancient source, which describes Paul as “little in stature [the name “Paul” means “little”], bald-headed, bow-legged, well built (or vigorous), with knitted eye-brows, rather long-nosed, full of grace, appearing now as a man, and now having the face of an angel.”  Several other ancient sources “represent Paul as little in stature, bald, with a prominent aquiline nose, gray hair and thick beard, bright grayish eyes, somewhat bent and stooping, yet pleasant and graceful” (Schaff, 1:295, footnote 1).  According to Renan, Paul was “ugly, short, stout, plump, of small head, bald, pale, his face covered with a thick beard, an eagle nose, piercing eyes, dark eyebrows” (ibid.).    


�Schaff (1:286) calls Paul “the most remarkable and influential character in history.”  Shelley (p. 19) opines: “No man--other than Jesus, of course--has shaped Christianity more than Saul (or, as Christians came to say, Paul, a name more familiar to the ear of Greek-speaking people).”  D. A. Hayes (quoted in D. Edmond Hiebert, In Paul’s Shadow: Friends & Foes of the Great Apostle, p. 1) calls Paul “the most outstanding and commanding personality the Christian faith has produced.”  Schaff (1:331) eloquently lauds Paul’s legacy: “Paul passed a stranger and pilgrim through this world, hardly observed by the mighty and the wise of his age.  And yet how infinitely more noble, beneficial, and enduring was his life and work than the dazzling march of military conquerors, who, prompted by ambition, absorbed millions of treasure and myriads of lives, only to die at last in a drunken fit at Babylon [Belshazzar?], or of a broken heart on the rocks of St. Helena [Alexander the Great?]!  Their empires have long since crumbled into dust, but St. Paul still remains one of the foremost benefactors of the human race, and the pulses of his mighty heart are beating with stronger force than ever throughout the Christian world.”         


�“Paul” was his Roman name, “Saul” his Jewish name.  Being a Benjamite (Phil 3:5), he was likely named after a fellow Benjamite (1 Sam 9:21)--Saul, the first king of Israel.  Contrary to popular belief, his name did not change from Saul to Paul upon his conversion.  Hiebert (In Paul’s Shadow, pp. 2-3) states in this regard: “As the son of a Pharisee who was also a Roman citizen (Acts 22:28; 23:6), he doubtless bore both names from birth ... The change to the Gentile name Paul was appropriate at the time he assumed his position of leadership in bringing the gospel to the Gentile world.”  In other words, he bore both names his entire life, but due to the nature of his mission, he was almost exclusively referred to as Paul throughout the NT.   


�“... [T]he Apostle Paul’s background, heritage, and training were as Jewish as any could have been in the first century” (Will Varner, “Paul the Jew,” Israel My Glory, Aug./Sept. 1992, p. 7).


�“The conversion of Paul marks not only a turning-point in his personal history, but also an important epoch in the history of the apostolic church, and consequently in the history of mankind” (Schaff, 1:296).


�“Paul’s conversion ....  Then followed an uninterrupted activity of more than a quarter of a century, which for interest and for permanent and ever-growing usefulness has no parallel in the annals of history ....” (Schaff, 1:303).


�Many believe that it was during this time in Arabia that Paul hammered out his theology (D.A. Carson, Douglas Moo, and Leon Morris, An Introduction to the New Testament, p. 226).  Thus, it is often said that Paul attended “seminary” in Arabia.   


�Paul survived numerous attempts on his life (see Acts 9:23-25, 29-30, 14:5-6, 19, 21:30-32, 23:12f, and 25:2-3).  In addition, he escaped death in Acts 27:42-43 and 28:3-6.  For a summation of each of these incidents, see “A Study of the Apostle Paul in the Book of Acts” by Layton Talbert (Frontline, vol. 5, no. 1, 1995, pp. 22-23). 


�It is quite possible that Timothy, who was from Lystra, was converted at this time.


�This fact is inferred from the fact that the narration changes from the third person (“they” in Acts 16:8) to the first person (“we” in Acts 16:10).


�According to Acts 19:8 and 10, his time in Ephesus was at least two years and three months.  According to Acts 20:31, it was three years.  If the three-year figure is based on the Jewish practice of “inclusive reckoning” (counting part of a year as one year), then these figures are easily reconcilable.


�This fact is inferred from the fact that the narration changes from the third person (“he” in Acts 20:4) to the first person (“us” in Acts 20:5).


�“The distances traveled by the apostle Paul are nothing short of staggering.  In point of fact, the New Testament registers the equivalent of about 13,400 airline miles that the great apostle journeyed; and if one takes into account the circuitous roads he necessarily had to employ at times, the total distance traveled would exceed that figure by a sizeable margin” (Beitzel, Moody Atlas of Bible Lands, p. 176).


�All of these councils (the council of Jerusalem excepted) are sometimes referred to as “ecumenical” or “universal.”  However, such a designation is technically a misnomer, as the early councils (Nicea, Constantinople, Ephesus, and Chalcedon) were almost exclusively the work of the eastern half of Christendom, while the later councils (Trent, First Vatican, and Second Vatican) were almost exclusively the work of the Roman Catholic Church.  


�Schaff (1:340) calls the Jerusalem Council “the first and in some respects the most important council or synod held in the history of Christendom.”  Cairns (p. 67) concurs, calling it “the first and, possibly, the most important church council in church history.”  


�Besides the doctrinal controversy with which it dealt, the Council of Nicea was significant for another reason.  As Cairns (p. 133) explains: “The emperor presided over the first session and paid all costs.  For the first time the church found itself dominated by the political leadership of the head of the state.  The perennial problem of the relationship between church and state emerged clearly here, but the bishops were too busy dealing with theological heresy to think of that particular problem.”


�“At stake in the church’s first general council was the simplest, yet most profound, question: Who is Jesus Christ?” (Christian History, issue 28, 1990, p. 10).


�Arius himself was not in attendance, since he wasn’t a bishop, but was represented by Eusebius of Nicomedia.


�“When Eusebius of Nicomedia [a supporter of Arius] deduced ‘logically’ that the Son of God was a creature, he was interrupted with cries of, ‘Heresy! Blasphemy!’  His speech was snatched from his hands and torn to shreds by bishops who would not allow philosophical arguments to supersede Scripture.  Men who had suffered for Christ [during the recent persecution under Diocletian] were not about to sit tamely and hear him blasphemed” (from the Church History Institute website’s article on the Council of Nicea).


�Athanasius was not an official member of the Council, not being a bishop, but attended as secretary of Alexander, Bishop of Alexandria.


�“The largest party was led by the gentle scholar and church historian Eusebius of Caesarea, whose dislike of controversy led him to propose a view that he hoped would be an acceptable compromise.  He proposed a moderate view that would combine the best ideas of Arius and Athanasius” (Cairns, p. 134).


�Commenting on the significance between homoousios and homoiousios, C. Samuel Storms (The Grandeur of God, p. 161) states: “The difference between the two words is in a solitary letter.  The difference between the two concepts of Christ is immeasurable.  There are times in the history of the church when splitting theological hairs yields eternal consequences.”  Harold O. J. Brown (quoted in ibid., pp. 163-164) explains: “The distinction between homo (‘same’) and homoi (‘similar’) may seem trivial, but it was not so subtle that most ordinary Christians failed to grasp what is at stake.  If Jesus is of the same substance as the Father, then he is truly God, and it is reasonable to think that he is able to ‘save . . . to the uttermost’ those who come to him (Heb 7:25).  On the other hand, if he is only of similar substance, which was all that even the conservative Arians were willing to concede, then it is not evident that he necessarily possesses the divine power and authority he needs to make an atonement on behalf of the whole human race.”  Wayne Grudem (Systematic Theology, pp. 244-245) adds: “The difference between the two words was only one letter, the Greek letter iota, and some have criticized the church for allowing a doctrinal dispute over a single letter to consume so much attention for most of the fourth century A.D.  Some have wondered, ‘Could anything be more foolish than arguing over a single letter in a word?’  But the difference between the two words was profound, and the presence or absence of the iota really did mark the difference between biblical Christianity, with a true doctrine of the Trinity, and a heresy that did not accept the full deity of Christ and therefore was nontrinitarian and ultimately destructive to the whole Christian faith.”  In like manner, Shelley (p. 104) writes: “Edward Gibbon, in his memorable history of the fall of the Roman Empire, passed on a sneer that, in this struggle, Christians fought each other over a diphthong.  Well, so it was--a diphthong.  But that diphthong carried an immense meaning.  In one of his books, William Horden tells a story about a woman touring in Europe, who cabled her husband: ‘Have found wonderful bracelet. Price seventy-five thousand dollars. May I buy it?’  The husband promptly cabled back, ‘No, price too high.’ The cable operator in transmitting the message, missed the signal for the comma. The woman received a message which read, ‘No price too high.’ She bought the bracelet; the husband sued the company and won. The anecdote reminds us that the importance of a message cannot be weighed by the size of the punctuation or the number of letters used. Although only an iota (in English the letter ‘i’) divided the parties after Nicea, the issues involved represented two sharply different interpretations of the Christian faith. At stake was the full deity of Jesus Christ and the essence of the doctrine of the Trinity.”  


�“... Athanasius apprehended the gist of the controversy, always finally summing up all his objections to the Arian doctrine with the chief argument, that the whole substance of Christianity, all reality of redemption, everything which makes Christianity the perfect salvation, would be utterly null and meaningless, if he who is supposed to unite man with God in real unity of being, were not himself absolute God, or of one substance with the absolute God, but only a creature among creatures” (Schaff, 3:642).


�The Council of Ephesus was infamous for its ignominy.  As Schaff  (3:722) states: “An uncharitable, violent, and passionate spirit ruled the transactions.”  Consequently, many believe that Nestorius did not receive a “fair shake.”  As Shelley (p. 113) states: “To this day it remains unclear to what extent Nestorius’ teachings were actually heretical and to what extent he suffered as a victim of misunderstanding and misrepresentations.”


�“Pelagius, a British teacher, emphasized man’s ability to do good. He didn’t really teach that people could save themselves, but he made it clear that they could take the first important steps apart from God’s grace.  Augustine was much more pessimistic--or, in his view, realistic.  Individuals will not, he said, choose the good unless God leads them to” (Christian History, issue 28, 1990, p. 14).


�The so-called “Chalcedonian Definition” reads in part: “This one and the same Christ, Son, Lord, Only-begotten is made known in two natures [which exist] without confusion, without change, without division, without separation.  The distinction of the natures is in no way taken away by their union, but rather the distinctive properties of each nature are preserved. [Both natures] unite into one person and one hypostasis [that is, substance]. They are not separated or divided into two persons, but [they form] one and the same Son, Only-begotten, God, Word, Lord Jesus Christ ....” (cited in Mark Noll, Turning Points, pp. 75-76).  Noll (ibid., p. 77) gives a good summation of the Chalcedonian Definition and its significance: “The key affirmations of the definition reflected the main themes of the New Testament--that Christ was a unified and integrated person, that he was both God and man, that his human and divine natures were not confused, and that these natures were harmoniously joined in a single individual.  Chalcedon reflected that teaching, moreover, with commendable caution.  It did not try to force the Bible to say more than it did in order to satisfy the intellectual curiosity of the fifth century. As many later commentators have noted, Chalcedon had the effect of constructing a fence within which further reflection on the person of Christ could continue.  Yet whatever else might be said, it was always necessary to affirm both one person and two natures.  In this sense, Chalcedon did not so much solve the technical Christological problem as confine it.”  One such commentator of whom Noll speaks is Shelley, who in a similar vein (p. 115) writes:  “Obviously Chalcedon did not solve the problem of how deity can unite with humanity in a single person. At the human level the problem resists explanation. The Bible regards the Event as absolutely unique. The merit of the Chalcedonian statement lies in the boundaries it established. In effect, it erected a fence and said, ‘Within this lies the mystery of the God-man.’ Fifteen hundred years after the event we may wish for more understandable terms, but we dare not say less than the church said then.” 


�The second session was marked by the attendance of some Protestants.  However, when it became clear to the Protestants that they would have no significant input, they left in protest.


�While Pope John XXIII presided over the start of the Second Vatican Council, he did not preside over its finish.  John passed away between the first and second sessions.  His successor, Pope Paul VI, presided over the remaining sessions.


�Consistent with this point are the following citations from Vatican Council II: The Conciliar and Post Conciliar Documents, cited in Priest (3:84): “The dogmatic principles which were laid down by the Council of Trent remaining intact” (p. 18); “This leaves intact the dogmatic principles recognized in the Council of Trent” (p. 206).  In this same vein, H. M. Carson (cited in Priest, 3:126) states: “While they [Vatican II documents] are addressed to the twentieth century and while they bear evidence of the new movements of theological thought within Rome, they are at the same time in the mainstream of Catholic orthodoxy and in fact frequently reiterate their endorsement of both Vatican I and Trent.”


�The New Hampshire Confession puts itself in its proper place when it states: “We believe [that] the Holy Bible was written by men divinely inspired, and is a perfect treasure of heavenly instruction; that it has God for its author, salvation for its end, and truth, without any mixture of error, for its matter; that it reveals the principles by which God will judge us; and therefore is, and shall remain to the end of the world, the true center of Christian union, and the supreme standard by which all human conduct, creeds, and opinions should be tried” (cited in Gerald Priest, “The Value of Creeds for Fundamental Baptists,” The Sentinel, Spring 1989).


�Thus, the initial words of the hymn, “My Faith Has Found a Resting Place” are not completely accurate: “My faith has found a resting place, Not in device nor creed ....”  While it is true that our faith does not ultimately rest in a creed (as Priest, 3:58 states: “Creeds do not precede faith but presuppose it. Confessions do not originate but articulate that which is already believed”), in a penultimate (i.e., next to last) sense it does, provided such a creed accurately articulates orthodox doctrine.  A favorite ploy of theological liberals/modernists in recent church history has been to piously claim allegiance to Scripture (“no creed but the Bible”; “no creed but Christ”), rather than to orthodox creeds and confessions, in order to retain the opportunity to continue spreading their leaven by investing Scripture with unorthodox meaning.  A good example of this phenomenon took place within the Northern Baptist Convention in the early 1920's.  At the 1922 NBC Meeting in Indianapolis, fundamentalist W.B. Riley “moved that the NBC pledge itself to the New Hampshire Confession of Faith (1833). Controversy filled the air of the famous Cadle Tabernacle. The liberals, however, defeated the confessional attempt by using a clever parliamentary device, the substitute motion. It was Cornelius Woelfkin who introduced a substitute resolution ‘that the New Testament is the all-sufficient ground of our faith and practice, and we need no other statement.’ Woelfkin so cleverly defended his proposal that many naive conservatives, such as J.C. Massee, believed that a vote for Riley’s motion would be a vote against the New Testament itself. After a heated three-hour debate, Woelfkin’s proposal won 1264 to 637" (David Beale, In Pursuit of Purity: American Fundamentalism Since 1850, p. 206).  When fundamentalists split from the NBC in 1932 to form the GARBC (General Association of Regular Baptist Churches), they adopted the New Hampshire Confession as their basis of fellowship.  A.A. Hodge (quoted in Priest, 3:59) rightly takes what he calls “impugners of human creeds,” such as Woelfkin, to task: “If men refuse the assistance afforded by the statements of doctrine slowly elaborated and defined by the church, they must severally make out their own creed by their own unaided wisdom.  The real question between the church and the impugners of human creeds, is not, as the latter often pretend, between the Word of God and the creed of man, but between the tried and proved faith of the collective body of God’s people, and the private judgment and the unassisted wisdom of the individual objector.” 


�Schaff (2:530-531) debunks this belief: “This tradition which took its rise in the fourth century, is set aside by the variations of ... the Apostles’ Creed itself.  Had the Apostles composed such a document, it would have been scrupulously handed down without alteration.”


�For a detailed analysis of how the Apostles’ Creed combats Gnosticism at several points, see www.spurgeon.org/~phil/creeds/apostles.htm.  


�Schaff (3:695) debunks this belief: “The old tradition which, since the eighth century, has attributed it to Athanasius ... has been long ago abandoned on all hands; for in the writings of Athanasius and his contemporaries, and even in the acts of the third [Ephesus in 431 AD] and fourth [Chalcedon in 451 AD] ecumenical councils, no trace of it is to be found.”


�Schaff (2:533; emphasis his), however, qualifies this designation: “We usually speak of three ecumenical creeds; but the Greek [Eastern] church has never adopted the Apostles’ Creed and the Athanasian Creed, although she holds the doctrines therein contained.  The Nicene Creed was adopted in the West, and so far is universal, but the insertion of the formula Filioque created and perpetuates the split between the Greek and Latin churches.”


�For a copy of this confession, one may go to www.spurgeon.org/~phil/creeds.htm.


�The Westminster Assembly succeeded in doing so, but only for a short time, as England reverted to Anglicanism a decade later.


�According to Priest (3:71), there were 1,163 sessions to February 22, 1649.


�For a copy of these and other Baptist confessions of faith (such as the Philadelphia Confession of Faith and the New Hampshire Confession), one may consult Baptist Confessions of Faith by William Lumpkin.


�An interesting historical note: The Philadelphia Confession of Faith was printed by a young man from Philadelphia named Benjamin Franklin.


�The name “Protestant” originated in 1529 at the second Diet (assembly) of Speier (Germany).  As Cairns (p. 295) explains: “A second Diet at Speier in 1529 canceled the decision of the previous Diet [the 1526 one, which allowed each regional ruler to decide the religion of his realm] and declared that the Roman Catholic faith was the only legal faith.  The six princely followers of Luther and representatives of fourteen free cities read a Protestation.  From then on, they were known as Protestants by their opponents.  Such was the honored derivation of the word ‘Protestant.’” The three doctrines that distinguish Protestants from the other two major branches of Christendom, the Catholic Church and the Orthodox Church, are: 1) the belief that the Bible is the sole authority for faith and practice; 2) the belief that justification is by faith alone; and 3) the belief that every believer is a priest and, thus, has direct access to God (the priesthood of the believer).


�Shelley (p. 244) calls Luther the “father of the Reformation.”


�Thesis 27 read: “There is no divine authority for preaching that the soul flies out of the purgatory immediately the money clinks in the bottom of the chest” (this thesis is clearly in response to Tetzel’s jingle).  Thesis 36 read: “Any Christian whatsoever, who is truly repentant, enjoys plenary [full] remission from penalty and guilt, and this is given him without letters of indulgence.”  Thesis 82 read: “They ask, e.g. [for example]: Why does not the pope liberate everyone from purgatory for the sake of love (a most holy thing) and because of the supreme necessity of their souls?  This would be morally the best of all reasons.  Meanwhile he redeems innumerable souls for money, a most perishable thing, with which to build St. Peter’s church, a very minor purpose.”  Thesis 86 read: “Again: since the pope’s income to-day is larger than that of the wealthiest of wealthy men, why does he not build this one church of St. Peter with his own money, rather than with the money of indigent [impoverished] believers?”


�In similar fashion, Christian History (issue 28, 1990, p. 36) calls this moment “the straw that broke the Catholic camel’s back.”


�For a more thorough account of the Diet of Worms, see chapter 7 of Mark Noll, Turning Points: Decisive Moments in the History of Christianity.


�Many recitations of Luther’s reply conclude with the words, “I cannot do otherwise.  Here I stand.”  However, many historians question their authenticity.


�“After his departure from Worms, the Diet issued an edict that ordered any subject of the emperor to seize Luther and to turn him over to the authorities” (Cairns, p. 293).


�During his stay in the Wartburg Castle, Luther disguised himself as “Junker George,” a minor nobleman (Shelley, p. 242). 


�“... [S]pecific writings of Luther were influential in the ‘evangelical breakthroughs’ experienced by a series of notable English Protestants, including John Bunyan (while reading Luther’s commentary on Galatians), John Wesley (responding to Luther’s preface to the book of Romans), and Charles Wesley (reading from the Galatians commentary)” (Mark Noll, Turning Points: Decisive Moments in the History of Christianity, p. 172).


�Cairns (p. 291) says that Melanchthon “supplemented Luther’s bold courage with his gentle reasonableness,” adding: “While Luther became the great prophetic voice of the Reformation, Melanchthon became its theologian.”  Luther himself (quoted in www.chinstitute.org) once said: “I am rough, stormy, and altogether warlike.  I am here to fight innumerable monsters and devils.  I must remove all stumps and stones, cut away thistles and thorns, and clear the wild forests, but Master Philippus comes along softly and gently, sowing and watering with joy, according to the gifts which God has abundantly bestowed upon him.”


�Calvin (quoted in Priest, 3:36) testified: “God subdued and brought my heart to docility.”


�Besides his Institutes, Calvin is also known for his commentaries on most of the books of the Bible, as well as his preaching ministry.  Regarding the latter, R. Kent Hughes (1 & 2 Timothy and Titus, p. 239) reports: “[Calvin] took five years to complete the book of Acts.  He preached forty-six sermons on Thessalonians, 186 on Corinthians, eighty-six on the Pastorals, forty-three on Galatians, forty-eight on Ephesians.  He spent five years on his harmony of the Gospels.  That was just his Sunday work!  During the weekdays in those five years he preached 159 sermons on Job, 200 on Deuteronomy, 353 on Isaiah, and 123 on Genesis.”


�Calvin (quoted in Priest, 3:37) later wrote: “Then Farel, finding he gained nothing by entreaties, besought God to curse my retirement and the tranquility of my studies if I should withdraw and refuse to give assistance when the necessity was so urgent.  By this imprecation I was so struck with terror that I desisted from the journey I had undertaken.”


�As Shelley (p. 264) points out, for a century the English Reformation was a political, rather than a religious one: “In a sense England had two reformations, a constitutional one under King Henry VIII (1509-1547) and a theological one under the Puritans almost a century later.  Under Henry nothing changed doctrinally.  England simply rejected the authority of Rome.”


�Katherine gave birth to five children, but only one, a girl, survived infancy.


�Henry sought to justify the divorce on Scriptural grounds.  Since Katherine was the widow of Henry’s brother, Arthur, Henry contended that his marriage to Katherine was a violation of Leviticus 20:21a.  Henry viewed Katherine’s inability to give birth to a viable son to be in keeping with the curse of Leviticus 20:21b. 


�The reason Clement refused to grant the divorce was likely political, as Katherine was the aunt of Charles V, King of Spain and Holy Roman Emperor at the time.


�In a few short years, Henry had Anne executed for adultery.  A contributing factor to her demise may have been the same “failure” that befell her predecessor, Katherine, namely, her failure to give birth to a son.


�Shelley (p. 265; emphasis his) calls this the moment when the Church in England became the Church of England.


�Many Anabaptists were martyred via drowning, owing to their emphasis on believers’ baptism.  The most famous victim of this malevolence was Anabaptist leader, Felix Manz, who was martyred in 1527.


�The radical Reformers rejected the label, “Anabaptist” because it was a misnomer if ever there was one.  Those whom they baptized were not being rebaptized at all, but were simply being biblically baptized for the first time.


�As agents in the Roman Inquisition, the Jesuits practiced what came to be known as “Jesuit casuistry,” an “end justifies the means” ethic whereby they employed whatever means necessary to accomplish their end of bringing Protestants to their knees.


�The Christian History Institute website (www.chinstitute.org) quips: “The Great Awakening has nothing to do with getting out of bed in the morning.”


�Gerald Priest (“What Kind of Awakening Was the Great Awakening?”, 2002 Mid-America Conference on Preaching notebook, p. 241) dates the First Great Awakening from 1734-1745 A.D.  Cairns (p. 367) also gives 1734 as the starting date, with 1740 being the “high tide.”


�There were several other, lesser-known leaders of the First Great Awakening, men such as Dutch Reformed minister, Theodore Frelinghuysen (1691-1747 AD) and Presbyterian minister, Gilbert Tennent (1703-1764 AD), who in 1740 preached the controversial sermon, “On the Dangers of an Unconverted Ministry,” which made the case that many American ministers were unconverted.  This sermon was put into print, making its impact widespread.  For these and other First Great Awakening leaders, see chart 56 of Walton.  


�Edwards (quoted in “Jonathan Edwards: America’s Theologian-Preacher” by Edward Panosian in Faith of Our Fathers: Scenes from American Church History, edited by Mark Sidwell, pp. 34-35) afterwards wrote: “As I read the words, there came into my soul ... a sense of the glory of the Divine Being; a new sense, quite different from any thing I ever experienced before.  Never any words of Scripture seemed to me as these words did.  I thought with myself, how excellent a Being that was, and how happy I should be, if I might enjoy that God, and be rapt up to Him in Heaven, and be as it were swallowed up in him for ever! ... From about that time, I began to have a new kind of apprehension ... of Christ, and the work of redemption, and the glorious way of salvation by Him.  An inward, sweet sense of these things ... came into my heart.”


�One of Edwards’ daughters was engaged to the famous missionary to the New Jersey Indians, David Brainerd.  Brainerd, who battled tuberculosis, died in Edwards’ home in 1747 at the age of 27 while being cared for by Edwards’ family.  Edwards was so impressed with Brainerd that he wrote his biography, Life and Diary of David Brainerd, which God used to inspire such future missionaries as William Carey, David Livingstone, and Jim Elliot.  Jonathan and Sarah Edwards’ lineage is legendary: “In 1900, A. E. Winship studied what happened to 1,400 descendants of Jonathan and Sarah by the year 1900.  He found they included 13 college presidents, 65 professors, 100 lawyers and a dean of a law school, 30 judges, 66 physicians and a dean of a medical school, and 80 holders of public office, including three US Senators, mayors of three large cities, governors of three states, a Vice-President of the United States, and a controller of the United States Treasury.  They had written over 135 books and edited eighteen journals and periodicals.  Many had entered the ministry.  Over 100 were missionaries and others were on mission boards.  Winship wrote: ‘Many large banks, banking houses, and insurance companies have been directed by them.  They have been owners or superintendents of large coal mines ... of large iron plants and vast oil interests ... and silver mines ....  There is scarcely any great American industry that has not had one of this family among its chief promoters ....’” (www.chinstitute.org)


�In 1737, Edwards wrote a book about this revival, entitled A Faithful Narrative of the Surprising Work of God in the Conversion of Many Hundred Souls in Northampton, and Neighboring Towns and Villages.


�Here’s an excerpt from the sermon: “It would be dreadful to suffer this fierceness and wrath of Almighty God one moment; but you must suffer it to all eternity.  There will be no end to this exquisite horrible misery ... you will absolutely despair of ever having any deliverance, any end, any mitigation, any rest at all.  You will know certainly that you must wear out long ages, millions of millions of ages, in wrestling and conflicting with this almighty merciless vengeance ... your punishment will indeed be infinite.  Oh who can express what the state of a soul in such circumstances is! ... it is inexpressible, and inconceivable: for ‘who knows the power of God’s anger?’” (Gerald Priest, “What Kind of Awakening Was the Great Awakening?,” 2002 Mid-America Conference on Preaching notebook, p. 253).  It was sermons such as this that caused Edwards’ biographer, Ola Winslow, to say that Edwards made hell “real enough to be found in the atlas” (ibid.).  Shelley (pp. 346-347) writes regarding the sermon: “When Edwards spoke at Enfield, Connecticut, about ‘Sinners in the Hands of an Angry God,’ he was merciless.  He described God holding men over the flames in the way that one held a loathsome spider over a candle.  He speculated on how it would feel to have the searing agony of a burn drawn out through eternity.  He told listeners that the ground beneath their feet was a rotten flooring over a blazing pit, ready to give way in seconds.  This was powerful preaching for men and women to whom those flames were unmistakably real.  Sobs and gasps rose to such a crescendo that Edwards sometimes had to pause in his delivery, his voice drowned out.”


�The factors were likely three: 1) Edwards spent an extraordinary amount of time in study and, thus, spent relatively little time with his parishioners, a practice which some of his parishioners disliked ; 2) In 1744 Edwards dealt forthrightly with a group of young people in his church guilty of reading lascivious literature, but erred by publicly reading to the congregation the names of the witnesses and the accused without distinguishing between the two; and 3) Edwards insisted that only those who had a credible profession of faith in Christ and evidenced the same by a godly life be allowed to participate in the observance of the Lord’s Supper, a policy that was at odds with that of his grandfather and longtime pastor of the church, Stoddard, who placed little restriction on who could participate.       


�John’s younger brother, Charles (1707-1788 AD) is best known for the thousands (7,500 by some estimates) of hymn texts he wrote.  Among his most well-known hymns are “And Can It Be?”; “O for a Thousand Tongues”; “Hark! the Herald Angels Sing”; “Christ the Lord is Risen Today”; and “Rejoice, the Lord is King!”


�Interestingly, John’s brother, Charles was saved three days earlier while reading Luther’s commentary on Galatians.


�According to Ben Franklin, Whitefield’s voice could be heard by 30,000 at a time (Christian History, vol. 28, 1990, p. 46).


�“On a New England preaching circuit in the fall of [1740], ... Whitefield addressed crowds of up to eight thousand people nearly every day for over a month.  That tour may have been the most sensational event in the history of American religion” (Christian History, issue 28, 1990, p. 46).  “Can you imagine going to a city to preach and the entire city turns out to hear you?  At Philadelphia and Boston, Whitefield spoke to 10,000 and 23,000 respectively.  Philadelphia’s population at the time was about 12,000; Boston’s was approximately 20,000" (Gerald Priest, “What Kind of Awakening Was the Great Awakening?”, 2002 Mid-America Conference on Preaching notebook, pp. 242-243).


�“[Benjamin] Franklin wrote that it was wonderful to see the change soon made in the manners of our inhabitants.  From being thoughtless or indifferent about religion, it seemed as if all the world were growing religious, so that one could not walk through the town in an evening without hearing psalms sung in different families of every street” (www.chinstitute.org).


�These included Princeton (Presbyterian), Rutgers (Dutch Reformed), Brown (Baptist), and Dartmouth (Congregational).


�While this may have been so in regards to the Great Awakening in America (due to such Calvinists as Edwards and Whitefield), it was not as much so in regards to the Great Revival in England (due to the Arminianism of Wesley). 


�Amongst the Congregationalists, there were those for the revival (the “New Lights”) and those against it (the “Old Lights”).  So also amongst the Presbyterians, there were those for the revival (the “New Side”) and those against it (the “Old Side”).


�For a list of Second Great Awakening leaders, see chart 59 in Walton.


�Cairns (p. 417) implies a 1787 A.D. start date.  David Beale (“America’s Second Great Awakening (The Great Revival),” 1998 Mid-America Conference on Preaching notebook, p. 5) dates it from 1775-1840 A.D. 


�Gerald Priest (“A Heart for Multiplication: Church Planting Endeavors in Early American Baptist History,” 2004 Mid-America Conference on Preaching notebook, p. 218) identifies the late eighteenth century A.D. concert of prayer initiated by twenty-three New England pastors, including Baptists Stephen Gano and Isaac Backus, as an impetus of the revival in New England.  This interchurch prayer effort involved “devoting the first Tuesday in January and once a quarter thereafter to public prayer for revival in the land.”  


�A monumental moment in the monumental movement known as the Second Great Awakening was the “Haystack Prayer Meeting” that took place when in August of 1806 five students from Williams College (Williamston, MA) who had gathered for an outdoor prayer meeting took refuge near a haystack during a thunderstorm in western MA.  This prayer meeting is credited with sparking the modern missions movement in America.   


�Camp meetings played a major role in the revival.  While the first meetings tended to be interdenominational (with Presbyterians, Baptist, and Methodists taking part), they eventually came to be the gatherings of Methodists.  Many camp meetings were marked by peculiar physical phenomena, such as falling, rolling, jerking, and barking.  Mark Sidwell (“‘Brethren, We Have Met to Worship’: The Frontier Camp Meetings,” in Faith of Our Fathers: Scenes from American Church History, edited by Mark Sidwell, p.63) gives a rationale: “How does the Christian explain these odd phenomena?  Obviously mass hysteria and the uncultured nature of westerners played a part.  Perhaps the best defense for ‘exercises’ at camp meetings is offered by Bernard A. Weisberger in They Gathered at the River.  In the East, he points out, conversion often came after a long period of soul-searching and contemplation.  In the West, conversion often came more quickly.  ‘When the traditionally slow cycle of guilt, despair, hope and assurance was compressed into a few days or hours,’ Weisberger notes, ‘its emotional states were agonizingly intensified.’”


�For biographical information on Nettleton, a little-known (unfortunately) figure in church history, see “Asahel Nettleton and the Eastern Revivals” by Mark Sidwell, in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, pp. 57-61; and “The Grace-Centered Ministry of Asahel Nettleton (1783-1844)” by Gerald Priest, in the 2002 Mid-America Conference on Preaching notebook, pp. 258-274. 


�Following is an memorable excerpt (cited in Mark Sidwell, “Asahel Nettleton and the Eastern Revivals,” in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, p. 58) from one of Nettleton’s sermons: “By the mercies of God, and by the terrors of His wrath--by the joys of heaven and pains of hell--by the merits of a Saviour’s blood, and by the worth of your immortal souls, I beseech you, lay down the arms of your rebellion; bow and submit to your rightful Sovereign.”


�“If Charles Finney is better remembered today than Nettleton, it may be in part because the public--even the Christian public--prefers the sensational to the sound” (Mark Sidwell, “Asahel Nettleton and the Eastern Revivals,” in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, p. 61).


�Finney eventually left the Presbyterian fold.


�That Finney embraced these errors is clearly seen by his own words (quoted in Ken Brown, “History of Christianity” class notes, Brighton Bible Institute, fall 1998, p. 34): “The truth is man’s nature is all right, and is as well fitted to love and obey God as to hate and disobey Him.  Do you inquire what influence Adam’s sin has then had in producing the sin of his posterity?  I answer, it has subjected them to aggravated temptation, but has by no means rendered their nature in itself sinful.”  In like manner, Finney wrote in his Lectures on Systematic Theology (quoted in Gerald Priest, “Revival and Revivalism: A Historical and Doctrinal Evaluation,” Detroit Baptist Seminary Journal, Fall 1996, p. 247) that “the sinner has all the faculties and natural abilities requisite to render perfect obedience to God.” 


�Besides his book, another avenue whereby Finney popularized his evangelistic methodology was his years as a professor of theology at Oberlin College in Oberlin, OH, beginning in 1835 (an institution of which he became president in 1851).


�Nettleton once wrote: “The neglect of ministers to correct these evils for fear of doing mischief, or of being denounced as carnal and cold-hearted, or as enemies to revivals, is extremely puerile and wicked” (quoted in Gerald Priest, “The Grace-Centered Ministry of Asahel Nettleton (1783-1844),” 2002 Mid-America Conference on Preaching notebook, p. 271).  He also wrote: “These evils, sooner or later, must be corrected.  Somebody must speak, or silence will prove our ruin.  Fire is an excellent thing in its place, and I am not afraid to see it blaze among briers and thorns; but when I see it kindling where it will ruin fences, and gardens, and houses, and burn up my friends, I cannot be silent” (quoted in Mark Sidwell, “Asahel Nettleton and the Eastern Revivals,” in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, p. 60).  Nettleton even went so far as to question the authenticity of Finney’s conversion (with good reason): “I cannot do justice to my own feelings without solemnly calling upon the author of this discourse [a reference to a sermon by Finney] to reexamine his own experience.  If there is nothing in the experience of the author, better than what appears in this discourse, I cannot but have the most serious fears that he has deceived himself, and will find, at last, that he has made a fatal mistake, and that for eternity” (quoted in Gerald Priest, “The Grace-Centered Ministry of Asahel Nettleton (1783-1844),” 2002 Mid-America Conference on Preaching notebook, p. 272).


�Another label for Finneyism is “revivalism” (vis-à-vis revival), which Iain Murray, author of Revival and Revivalism: The Making and Marring of American Evangelicalism 1750-1858, aptly describes: “Seasons of revival became ‘revival meetings.’  Instead of being ‘surprising’ they might now be even announced in advance, and whereas no one in the previous [eighteenth] century had known of ways to secure a revival, a system was now popularized by ‘revivalists’ which came near to guaranteeing results” (quoted in Gerald Priest, “Revival and Revivalism: A Historical and Doctrinal Evaluation,” Detroit Baptist Seminary Journal, Fall 1996, p. 223).  Priest (ibid., pp. 224-225) makes the same distinction Murray does (the distinction between revival and revivalism): “The point of this article is that there is a difference between revival and revivalism, which virtually constitutes a difference of what is genuine from what is false.”  In this same article (pp. 230-232), Priest identifies four differences: 1) revival is theocentric (God-centered), while revivalism is anthropocentric (man-centered); 2) revival comes from God as a sovereign, undeserved gracious bestowal, while revivalism is the work of man with emphasis on human ability and agency; 3) revival uses proper means, while revivalism uses improper means; and 4) revival produces genuine and lasting results, while revivalism produces superficial commitment that soon abates with time and trials.


�Finneyism was embraced by the early fundamental evangelist, Billy Sunday. Unfortunately (in the opinion of this writer), it is still alive and well in modern fundamentalism. 


�Whereas the First was God-centered, the Second was man-centered.  Whereas the First was based on principle, the Second was based on pragmatism (Gerald Priest, “Revival and Revivalism: A Historical and Doctrinal Evaluation,” Detroit Baptist Seminary Journal, Fall 1996, p. 242).  Whereas the First was truth-centered, the Second was technique-centered (Michael Scott Horton, Made in America: The Shaping of Modern American Evangelicalism, p. 44).  Ken Brown (“History of Christianity” class notes, Brighton Bible Institute, fall 1998, p. 33) calls the Second Great Awakening a “manufactured revival.” 


�One negative result was the splitting of churches, precipitated by the new measure revivalists: “Evangelists would come into communities uninvited by evangelical pastors and stir up residents against the pastors who were not supportive of the novel methods of revival.  Those who refused to agree with the new measures were denounced as ‘enemies of revival.’  As a result, many churches split or ran off their pastors in favor of the new measures revivalists” (Gerald Priest, “The Grace-Centered Ministry of Asahel Nettleton (1783-1844),” 2002 Mid-America Conference on Preaching notebook, p. 269). 


�To this day, the best exposé of this diabolical (2 Cor 11:14) deception is J. Gresham Machen’s 1923 classic, Christianity & Liberalism.  The following excerpts from C & L make the point:  “... [Liberalism] is only the more destructive of the Christian faith because it makes use of 


traditional Christian terminology” (p. 2); “... [I]t is high time that the misleading use of traditional phrases should be abandoned and men should speak their full mind” (p. 109);  “In order to maintain themselves in the evangelical churches and quiet the fears of their conservative associates, the liberals resort constantly to a double use of language” (p. 111); and “... [T]he words ‘vicarious atonement’ and the like--of course in a sense totally at variance from their Christian meaning--are still sometimes used [by liberals]” (p. 119).


�The fundamental doctrines were articulated in a series of twelve booklets (containing 90 articles written by 64 different authors) published from 1910 to 1915 entitled, The Fundamentals: A Testimony to the Truth, three million copies of which were given away by the Stewart brothers of Union Oil fame at a personal cost of approximately $300,000 (approximately $3,000,000 today).  The fundamentals of the Christian faith include such cardinal doctrines as the inspiration (and inerrancy) of Scripture, the deity of Christ, the Virgin Birth, the Resurrection, and the Atonement.  How many fundamentals are there?  Most often, the number given is five, the number suggested by the 1895 Niagara Bible Conference (inerrancy of Scripture; virgin birth and deity of Christ; substitutionary atonement; physical resurrection of Christ; bodily return of Christ) and by the 1910 General Assembly of the Presbyterian Church in the U.S.A.  The 1878 Niagara Creed articulated fourteen fundamentals (see Appendix A in David Beale, In Pursuit of Purity: American Fundamentalism Since 1850).  Gerald Priest (“Using Church History to Enlighten Your Preaching,” 1995 Mid-America Conference on Preaching notebook, p. 105; emphasis his), however, cautions against the danger of reductionism in this regard: “Fundamental Baptists continue to speak of THE five fundamentals of the faith.  But this is an error.  There are more than five, and various lists with as many as 19 and 20!  The problem originates with the General Assembly of the northern Presbyterians, who adopted in 1910 a five-point position ‘essential’ to Presbyterian belief: biblical inerrancy, the virgin birth, the vicarious atonement, Christ’s bodily resurrection, and the reality of scriptural miracles.  But surely we would want to add at least a belief in the Triune God, including the deity of Christ, and belief in a literal heaven and hell.  It is not that the ‘five’ fundamentals are inaccurate; they are simply insufficient.  But why various lists?  Historical context will help determine that.  Often the fundamentals a particular group lists happen to be the very ones under attack by their liberal counterparts.”   Priest (“Baptist History” class notes, Brighton Bible Institute, spring 2001, pp. 2-3) suggests eight fundamentals: 1) the Trinity: God the Father, God the Son, and God the Holy Spirit; 2) the deity and virgin birth of Christ; 3) Christ’s vicarious death for atonement of sin; 4) Christ’s literal bodily resurrection and second coming; 5) the inspiration and inerrancy of Scripture; 6) the utter sinfulness of man and his inability to be saved apart from the grace of God; 7) creation by the direct act of God; and 8) literal heaven and hell.


�On July 1, 1920, Baptist Curtis Lee Laws (editor of the Watchman-Examiner) coined the name, “fundamentalist” when he wrote: “We suggest that those who still cling to the great fundamentals and who mean to do battle royal for the fundamentals shall be called fundamentalists.”  David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 357) has said that “the only true Fundamentalist is a fighting Fundamentalist.”


�The believer’s responsibility includes not only the defense of the truth (apologetics; 1 Pet 3:15), but also the attack of falsehood (polemics; Eph 5:11).


�Gerald Priest (“History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 2) gives the following definition: “Fundamentalism is a movement committed to belief in and affirmation of the historic biblical doctrines essential to the Christian faith and insistent on separation from all forms of apostasy and ungodliness.”


�Both David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 13) and Gerald Priest believe that the modern fundamentalist movement was borne out of the Third Great Awakening.  As Priest (“History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 24) explains: “The Prayer Meeting Revival provided a spiritual stimulus for Fundamentalism generally speaking.  More specifically, its impact on Britain helped produce the believers’ meetings, which in turn were imported to the U.S. via George Needham and developed into the Bible conference movement ....”  Priest (ibid., p. 39) is of the opinion that the modern fundamentalist movement got its official start with the 1876 Swampscott, MA public believers’ meeting, which eventually morphed into the Niagara Bible Conference, which met on the Canadian side of the Niagara Falls area from 1883-1897.  Priest divides the first two eras of the modern fundamentalist movement into the period of conception (1875-1910 AD) and the period of confrontation (1910-1930 AD).


�“At the beginning of the last quarter of the 19th century, Christianity in America was facing daunting enemies: Darwinian materialism, German rationalism and higher criticism of the Bible, Roman Catholic dogmatism, and cultism in the forms of Christian Science, the Jehovah’s Witnesses (Millennial Dawn), and Millerism (Seventh Day Adventism).  In such a dark atmosphere, concerned Bible preachers and teachers attempted to offset the inroads of these forms of apostasy ....” (Gerald Priest, “‘What’s in a Name?’ The Legacy of Early Fundamentalism,” 2001 Mid-America Conference on Preaching notebook, p. 165).


�Gerald Priest (“‘What’s in a Name?’  The Legacy of Early Fundamentalism,” 2001 Mid-America Conference on Preaching notebook, p. 170) rightfully dubs this phenomenon “ecclesiastical piracy,” as the modernists essentially stole the institutions (churches, schools, etc.)  the fundamentalists had labored for years to build.


�For a corrective to the common misperception that Bryan failed the fundamentalist cause at the trial, see Gerald Priest, “William Jennings Bryan and the Scopes Trial: A Fundamentalist Perspective,” Detroit Baptist Seminary Journal, Fall 1999, pp. 51-83. 


�Machen had no sympathy with moderatism, as seen by the following words, which he uttered at the 1924 Moody Founder’s Week Conference:  “There are three possible attitudes which you may take in the present conflict.  In the first place, you may stand for Christ.  That is the best.   In the second place, you may stand for anti-Christian Modernism.  That is next best.  In the third place, you may be neutral.  That is perhaps worst of all.  The worst sin today is to say that you agree with the Christian faith and believe in the Bible, but then make common cause with those who deny the basic facts of Christianity.  Never was it more obviously true that he that is not with Christ is against Him” (quoted in David Beale, In Pursuit of Purity: American Fundamentalism Since 1850, p. 159).  


�For much more on Machen, see my “‘Presbyterian Polemicist’: The Life and Legacy of J. Gresham Machen.”


�Unlike later fundamentalist-turned-new-evangelical mass evangelist, Billy Graham, Moody refused to compromise truth in order to gain a larger audience.  As Bob Jones, Jr. (“Moody and Sankey,” in Faith of Our Fathers: Scenes From American Church History, edited by Mark Sidwell, p. 124) has written: “In sharp contrast to the compromising modern ecumenical evangelism of Dr. Billy Graham, who welcomes modernistic and apostate pastors to his sponsoring committee, Moody was criticized for not doing so.  The outstanding example of this was an open letter from the Rev. W. H. Ryder, pastor of St. Paul’s Universalists Church.  In this, the revivalist was taken to task in the Tribune of January 14, 1877, for allowing only ‘so-called evangelistic’ churches to cooperate in the campaign, for his ‘persistent effort to show the worthlessness of morality as an element in the soul’s salvation,’ and for the narrowness of his theology.”


�Pierson started out a Presbyterian, but later became a Baptist.


�Gerald Priest (“History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 44) calls Pierson “one of the most ardent missiologists of the 19th century.”


�Riley was succeeded as president of Northwestern Schools by then fundamentalist, Billy Graham.


�David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 280) writes: “So skillful was Riley that he had difficulty finding opponents to debate.  (Clarence Darrow forfeited a debate with Riley four days before it was to take place in Denver.)”


�According to Gerald Priest (“‘What’s in a Name’ The Legacy of Early Fundamentalism,” 2001 Mid-America Conference on Preaching notebook, p. 170), one reason for Riley’s reluctance to leave the NBC was due to the latter’s “ecclesiastical piracy”: “One reason W. B. Riley did not leave the Northern Baptist Convention until the last days of his life was his reluctance to allow the liberals to steal what fundamentalists had built--the schools, mission agencies, and churches.”   


�More will be said regarding the Scofield Reference Bible in the upcoming lesson on famous Bible versions and translations.


�Warfield, like Gray and Machen (see above), did not consider himself a fundamentalist.  In the opinion of this writer, however, he was a fundamentalist at heart.


�“Warfield had no time for the idea that it is somehow more ‘spiritual’ to be unlearned and that it is somehow a mark of piety to refuse to study.  ‘Why should you turn from God when you turn to your books, or feel that you must turn from your books in order to turn to God?’ he asked.  When faced with the facile argument that ‘ten minutes on your knees will give you a truer, deeper, more operative knowledge of God than ten hours over your books,’ he replied, why not ‘ten hours over your books on your knees’?” (“Benjamin Breckinridge Warfield and the Defense of the Scriptures” by Mark Sidwell, in Faith of Our Fathers: Scenes from American Church History, edited by Mark Sidwell, p. 136).


�Rolland McCune (Promise Unfulfilled: The Failed Strategy of Modern Evangelicalism, p. xvi) defines new evangelicalism as “a strain of conservative, traditional, Protestant, religious thought that coalesced into a movement in the mid-twentieth century, purporting to avoid the fundamentalist right and the neo-orthodox/neo-liberal left.”  Gerald Priest (“History of Fundamentalism” class notes, Detroit Baptist Theological Seminary, spring 2003, p. 135) defines it as “the broad and inclusive evangelical religious attitude which advocates cooperation with any group claiming to be Christian (e.g., liberals, Catholics, Orthodox) while claiming a generally conservative theology.” 


�In the broadest sense of the term, fundamentalists may be considered evangelicals, since they believe and proclaim the evangel/the gospel/the good news that Jesus Christ has provided salvation (by living a perfect life and dying an infinitely-valuable death) to all who place their faith/trust in Him and Him alone for their soul’s eternal salvation.  According to Rolland McCune (Promise Unfulfilled: The Failed Strategy of Modern Evangelicalism, p. 26), the terms “fundamentalist” and “evangelical” were used interchangeably well into the 1940s and 1950s.  In a narrow sense, fundamentalists are not evangelicals, since they, unlike evangelicals, militantly practice both first and second degree ecclesiastical separation.   


�The capitulation of new evangelicals has been bemoaned by many of the leading evangelicals of recent decades, such as Francis Schaeffer (in his 1984 book, The Great Evangelical Disaster) and David Wells (in his 1993 book, No Place For Truth: Or Whatever Happened to Evangelical Theology? and its 1994 sequel, God in the Wasteland).  


�“Fundamentalists are not surprised at the decline [of new evangelicalism] because the greatest hedge against corruption by association (1 Cor 15:33) is the practice of ecclesiastical separation.  Since the repudiation of this doctrine was the chief cornerstone of the new evangelicalism from its inception, the movement had a manifest destiny of deterioration in theology and ambivalence in practice from the beginning.  Its anti-separatist obsession deprived it of the God-appointed means of preserving and propagating true Christianity” (Rolland McCune, Promise Unfulfilled: The Failed Strategy of Modern Evangelicalism, p. 310).


�To describe moderatism/new evangelicalism as a menace may seem severe, but as David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 258) has written regarding the new evangelical movement: “... [A] submovement, a new and broad evangelicalism, began to emerge from within the camp.  It was a movement so deadly that within a decade its new inclusive policy of pluralism would engulf the Bible college movement, the conference movement, religious broadcasting, and missions, and virtually kill all effective cooperative evangelism and revival efforts across the nation.”


�David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 271), however, credits Carl F. H. Henry with coining the term with a series of articles in Christian Life and Times (Jan., Mar., and April of 1948) entitled, “The Vigor of the New Evangelicalism.”


�McIntire was also the founder of Philadelphia’s Faith Theological Seminary in 1937, of the BPC (Bible Presbyterian Church) in 1938, and of the ICCC (International Council of Christian Churches) in 1948. 


�For the definitive history of Fuller Theological Seminary, see Reforming Fundamentalism: Fuller Seminary and the New Evangelicalism by George Marsden.


�According to David Beale (In Pursuit of Purity: American Fundamentalism Since 1850, p. 255), Fuller’s weekly radio program, “Old-Fashioned Revival Hour” was broadcast on 456 stations in 1942, more than any other prime-time radio broadcast in the nation.


�Interestingly, when Harold Lindsell wrote to Billy Graham in January of 1955 to recommend that Henry be editor of CT, “Graham’s reply was most revealing of the current dynamics of fundamentalist-evangelicalism and of his own vision for its future.  Henry, he said, in effect, might be too fundamentalistic.  The new periodical, as Graham envisioned it, would ‘plant the evangelical flag in the middle of the road, taking a conservative theological position but a definite liberal approach to social problems.  It would combine the best in liberalism and the best in fundamentalism without compromising theologically’” (cited in George Marsden, Reforming Fundamentalism: Fuller Seminary and the New Evangelicalism, p. 158).


�Rolland McCune (Promise Unfulfilled: The Failed Strategy of Modern Evangelicalism, p. 189) gives an interesting analysis: “Reaction to the book [The Battle for the Bible] ran along predictable lines.  Fundamentalists on one hand sympathized with Lindsell’s position on inerrancy and efforts to expose the departure of individuals and institutions.  Lindsell’s warnings echoed the ones Fundamentalists had stated for over twenty years.  On the other hand, Fundamentalists were saddened to see Lindsell affirm the old anti-separatist stand that had helped bring the new evangelical movement to its current impasse.  In other words, while Lindsell had correctly diagnosed the malady of the new evangelicalism, he was still prescribing the same medicine that was killing the patient in the first place.” 


�Curtis (p. 196) calls Graham “the major religious figure of the last half of the twentieth century.”


�For much more on Graham, see my “‘What’s Wrong With Billy Graham?’”


�Legend also has it that each of the seventy-two translated the entire Pentateuch independently and that when the seventy-two translations were compared, they were found to be identical.


�The (OT) Apocrypha are the 14 (or 15) religious books written by Jews between 250-200 B.C. and 100 A.D. that Protestants have deemed non-canonical. 


�Eighty percent of the time, according to David Ewert (A General Introduction to the Bible, p. 77).


�Jerome’s translation did not come to be called the “Vulgate” until it became the common Bible of the day many years after its completion.


�From start to finish, it took Jerome over twenty years to complete the Vulgate.  However, during this time he also tackled several other writing projects.


�“Jerome (340-420), the great scholar and translator of the Latin Vulgate, rejected the Apocrypha as part of the canon ... At first Jerome refused even to translate the apocryphal books into Latin, but later he made a hurried translation of a few of them.  After his death and ‘over his dead body’ the apocryphal books were brought into his Latin Vulgate directly from the Old Latin Version” (Norman Geisler & William Nix, A General Introduction to the Bible, pp. 272-273).


�The NT portion was completed prior to Wycliffe’s death in 1384, the OT portion subsequent to his death.


�Tyndale’s Bible, when first printed around 1525 A.D., consisted only of the NT.  The first complete English Bible to be printed was by Miles Coverdale in 1535.


�“The influence of the AV [Authorized Version, another name for the KJV] on the language and literature of English-speaking people everywhere is inestimable.  There is hardly a book or newspaper to this day which does not consciously betray an acquaintance with the language of the AV” (David Ewert, A General Introduction to the Bible, p. 204).


�There have been over 1,100 English translations throughout history (from the 7th century AD to 1985).  For a listing, see Norman Geisler & William Nix, A General Introduction to the Bible, pages 605-635.


�The Masoretic Text is named after the most famous group of Jewish scribes, the Masoretes, whose labors from 500-1000 A.D. standardized the text of the Old Testament.


�According to F. F. Bruce (“Transmission and Translation of the Bible,” in vol. 1 of The Expositor’s Bible Commentary, p. 49), 90% of the NT in the KJV is from Tyndale.


�“The great era of Christian expansion was the nineteenth century.  ‘Never had any other set of ideas, religious or secular, been propagated over so wide an area by so many professional agents maintained by the unconstrained donations of so many millions of individuals.’  That is the informed judgment of Kenneth Scott Latourette, the foremost historian of Christianity’s expansion.  For sheer magnitude the Christian mission in the nineteenth century is without parallel in human history” (Shelley, p. 373).


�For much more on Borden, see my “‘No Reserves, No Retreats, No Regrets’: The Story of Bill Borden.”


�The full title: An Enquiry into the obligations of Christians, to use means for the conversion of the heathens: in which the religious state of the different nations of the world, the success of former undertakings, and the practicability of further undertakings, are considered.


�Fuller was the one who “held the ropes” for Carey, drumming up financial support for Carey and the BMS throughout his long pastoral career in England.


�Carey’s wife, Dorothy, whom he married in 1791, eventually lost her sanity.  This was just one of many severe hardships Carey faced on the field.  For a complete listing, see Appendix 4 in Gerald Priest, “Baptist History” class notes, Brighton Bible Institute, spring 2001.


�Ann thus became the first woman to leave America as a missionary.  Judson’s letter to Ann’s father, asking for her hand in marriage, is gripping: “I have now to ask, whether you can consent to her departure, and her subjection to the hardships and sufferings of a missionary life; whether you can consent to her exposure to the dangers of the ocean; to the fatal influence of the southern climate of India; to every kind of want and distress; to degradation, insult, persecution, and perhaps a violent death.  Can you consent to all this, for the sake of him who left his heavenly home, and died for her and for you; for the sake of perishing, immortal souls; for the sake of Zion; and the glory of God?  Can you consent to all this, in hope of soon meeting your daughter in the world of glory, with the crown of righteousness, brightened with the acclamations of praise which shall redound to her Saviour from heathens saved, through her means, from eternal woe and despair?”  Ann would go on to die on the field from illness on October 24, 1826 (at the age of 36).


�Ann also came to the same conclusion, as did fellow Congregationalist missionary, Luther Rice (1783-1836 AD).  Much as Andrew Fuller did for Carey, so Rice did for Judson, “holding the ropes.”  Ill health forced Rice to return to the States, where he drummed up support for the Judsons, whose decision to become Baptists severed all their previous Congregationalist support.  Judson’s case for believer’s baptism by immersion is articulated in his Adoniram Judson on Christian Baptism.  On page 107 of this work, Judson testified: “... [A]nd it follows inevitably, that I, who was christened in infancy, on the faith of my parents, have never yet received Christian baptism.  Must I, then, forsake my parents, the church with which I stand connected, the society under whose patronage I have come out, the companions of my missionary undertaking?  Must I forfeit the good opinion of all my friends in my native land, occasioning grief to some, and provoking others to anger, and be regarded henceforth, by all my former dear acquaintance, as a weak, despicable Baptist, who has not sense enough to comprehend the connection between the Abrahamic and the Christian systems?  All this was mortifying; it was hard to flesh and blood.  But I thought again--It is better to be guided by the opinion of Christ, who is the truth, than by the opinion of men, however good, whom I know to be in an error.  The praise of Christ is better than the praise of men.  Let me cleave to Christ at all events, and prefer his favor above my chief joy.”  Judson eventually won his father over to the Baptist position and, as a result, his father was relieved of his Congregationalist pastorate.


�During his career in Burma, God used Judson to start over 60 churches and reach over 7,000 souls.


�Adoniram married Sarah Boardman, widow of an American missionary, on April 10, 1834.  Sarah died aboard ship in September 1845.  Her body was buried at sea.  After arriving in the States for the first time since he left in 1812, Adoniram met and eventually married twenty-nine year-old Emily Chubbuck on June 2, 1846 (Adoniram was 57).  Adoniram and Emily returned to Burma in November of 1846.


�As with William Carey’s wife, Dorothy, so the hardship of being married to a missionary proved too much for Mary Livingstone.  Mary died on the field in 1858.


�The impact of John’s father upon his life was inestimable.  To give an idea of the godly man James Paton was, he missed Sunday church only three times (twice due to inclement weather, once due to an outbreak of cholera) in forty years, this in spite of the fact that he had to walk four miles each way to get there.  John once wrote regarding his father (cited in Benjamin Unseth,  John Paton, p. 14): “After meals, we saw our father retire to the closet.  Though the thing was too sacred to be talked about, we knew that prayers were being poured out there for us, for we occasionally heard his voice trembling and pleading.  We learned to slip out and in past that door on tiptoe, not to disturb the holy communion.  The outside world might not know, but we knew the source of that happy light that was always dawning on my father’s face like a newborn’s smile.  It was a reflection from the Divine Presence.  Though everything else of religion was by some unthinkable catastrophe to be swept away from memory, my soul would shut itself up in that sanctuary closet, and hearing still the echoes of those cries to God would hurl back all doubt with the victorious appeal, ‘He walked with God, why not I?’” For John’s touching recollection of his parting from his father upon accepting a ministry position in Glasgow, Scotland, see pages 19-20 of Unseth.


�The threat of death at the hands of the natives was a real one.  Missionaries John Williams and James Harris had been clubbed to death as soon as they set foot on the New Hebrides in November of 1839.  On May 20, 1861 missionaries George & Ellen Gordon were brutally murdered, as was James Gordon (George’s brother) in 1872.


�Mary Ann’s dying words (cited in Benjamin Unseth, John Paton, p. 37): “You must not think that I regret coming here.  If I had the same thing to do over again, I would do it with far more pleasure, yes, with all my heart.”


�Paton (cited in Benjamin Unseth, John Paton, p. 54) once wrote: “Life in such circumstances led me to cling very near to the Lord Jesus.  I never knew when or how an attack might be made.  Yet with my trembling hand clasped in the hand once nailed on Calvary, and now swaying the scepter of the universe, calmness and peace abode in my soul.”


�Spurgeon introduced Paton with the monicker, “King of the Cannibals.”


�Maria died in childbirth.  Taylor’s second wife died of cancer.


�“Women received back their dead by resurrection; and others were tortured, not accepting their release, so that they might obtain a better resurrection; and others experienced mockings and scourgings, yes, also chains and imprisonment.  They were stoned, they were sawn in two, they were tempted, they were put to death with the sword; they went about in sheepskins, in goatskins, being destitute, afflicted, ill-treated (men of whom the world was not worthy), wandering in deserts and mountains and caves and holes in the ground” (Heb 11:35-38).


�See “The Son of God Goes Forth to War,” cited at the end of this lesson.


�It is said that there were more martyrs in the 20th century A.D. than in all previous centuries of church history combined.  According to Justin Long (cited by www.chinstitute.org), there were approximately 14 million martyrs from 33-1900 A.D., but 26 million during the 20th century A.D.  Though the rate of martyrdom has slowed, it still stands at 159,000 per year (approximately one every three minutes).  Perhaps the most well-known 20th century martyrs were Jim Elliot and his four fellow Ecuadorian missionaries (see under Jim Elliot in Lesson 11: “Famous Modern Missionaries”).  Other well-known 20th century martyrs were John & Betty Stam (missionaries to China martyred by the Chinese Communists in the middle 1930s) and Dietrich Bonhoeffer (Lutheran theologian martyred by the Nazis in Germany on April 9, 1945).   


�For an overview of the Roman persecutions, see Walton (chart 10), Priest (1:57-62), and Schaff (2:45-70). 


�For more on Hus, see Lesson 5: “The Protestant Reformation.”


�Hus’s martyrdom gave birth to a famous expression.  Hus is Bohemian for “goose.”  Thus, his persecutors exclaimed, “We’ll cook his goose!”  


�There were other Inquisitions prior to the Spanish one.  The first was instituted by Pope Innocent III in 1208 A.D.  Another was instituted by Pope Gregory IX in 1233 A.D.  After the Spanish one, another one was instituted by Pope Paul III in 1542 A.D.


�According to Schaff (6:699), such vanities included “trinkets, obscene books ... dice, games of chance, harps, mirrors, masks, cosmetics and portraits of beautiful women, and other objects of luxury.”


�Latimer’s advice to Henry, who was infamous for his immorality, was not always appreciated.  On one occasion, Latimer presented Henry with a Bible and a napkin.  The napkin read, “Fornicators and adulterers God will judge” (from Heb 13:4).


�It is believed that Bunyan was converted, at least in part, from reading Luther’s commentary on Galatians (as was Charles Wesley).  John Piper (“To Live Upon God That is Invisible: Suffering and Service in the Life of John Bunyan,” paper presented at the 1999 Bethlehem Conference for Pastors, accessed at www.desiringGOD.org) gives Bunyan’s testimony concerning the latter’s conversion: “One day as I was passing into the field ... this sentence fell upon my soul.  Thy righteousness is in heaven.  And methought, withal, I saw with the eyes of my soul Jesus Christ at God’s right hand; there, I say, was my righteousness; so that wherever I was, or whatever I was doing, God could not say of me, he wants [=lacks] my righteousness, for that was just before him.  I also saw, moreover, that it was not my good frame of heart that made my righteousness better, nor yet my bad frame that made my righteousness worse, for my righteousness was Jesus Christ himself, ‘The same yesterday, today, and forever.’ Heb. 13:8.  Now did my chains fall off my legs indeed.  I was loosed from my afflictions and irons; my temptations also fled away; so that from that time those dreadful scriptures of God [about the unforgivable sin] left off to trouble me; now went I also home rejoicing for the grace and love of God.”  


�Bunyan wrote in Grace Abounding (cited by Gerald Priest, “Baptist History” class notes, Brighton Bible Institute, spring 2001, p. 17): “But notwithstanding these helps, I found myself a man encompassed with infirmities; the parting with my wife and poor children hath often been to me, in this place, as the pulling of flesh from the bones, and that not only because I am somewhat too fond of these great mercies, but also because I have often brought to my mind the many hardships, miseries, and wants that my poor family was like to meet with, should I be taken from them, especially my poor blind child, who lay nearer my heart than all beside.  Oh! the thoughts of the hardship I thought my poor blind one might go under, would break my heart to pieces.  Poor child, thought I, what sorrow art thou like to have for thy portion in this world!  Thou must be beaten, must beg, suffer hunger, cold, nakedness, and a thousand calamities, though I cannot now endure the wind should blow on thee.  But yet recalling myself, thought I, I must venture you all with God, though it goeth to the quick to leave you.”


�The Pilgrim’s Progress is the second best-selling English book of all time (second to the Bible).  “... [N]o other book except the Bible has been translated into so many languages, passed through so many editions, commanded so many millions of readers, or been useful to the spiritual welfare of such multitudes” (Foxe’s Book of Martyrs, p. 369).  The Pilgrim’s Progress has been translated into over 200 languages.  Charles Spurgeon is said to have read it over 100 times.  Spurgeon (cited in John Piper, “To Live Upon God That is Invisible: Suffering and Service in the Life of John Bunyan,” paper presented at the 1999 Bethlehem Conference for Pastors, accessed at www.desiringGOD.org) said that Bunyan was “a living Bible,” adding, “Prick him anywhere; and you will find that his blood is Bibline, the very essence of the Bible flows from him.  He cannot speak with out quoting a text, for his soul is full of the Word of God.”
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